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APHCTOTEJIOBHOT KOHI[ENT ®PONHXIE U ETHYKOTO'
OBPA30BAHUE 1 BOCIINTAHUE

Kpaiuxa cogp:una

Bo cucitiemaiuusayujaiva Ha uHitiereKiiyaHuitie godaecitiu, Apucitioitien mety
3HaeKeIlo (¢MoTrun), Mygpociia (co@ic), Muciewelllo (vovg) u BewiuuHaiia (téxvn) ja
8Opojysa u lipakiiuuHaiia Mygpocit (@ pdvnoic) Koja ja geqpurupa kaxo ,ga [ce] iipocyqu
3a paboiuuitie Kou ce godpu U ione3HU 3a Hezo [pasyMHuUolli uoBeK, ppoviuoc J. I1.], Ho He
geNYyMHO..., WYKY 3a paboiiu Kou BOOUWIO ce ogHecysaail Ha gobpouo xuseere” (NE
1140a23-27). Apuciuoitien ja pasukysa g povnaic 0g HAyUHOUIO 3HAete U 0g BewlliuHallia
3aitioa wilio Hog Hea ja tiogpasbupa ciocobHoOClia He camo ga ce 0gay4l Kako ga ce goc-
ltiuzHe ogpegeHa ye, WyKYy ucitio maka u cliocobHociua ga ce ipocygysaaiti U ga ce ogpe-
gysaait gobpuile Ueau COOGBENIHO Ha Tlie:KHeerellio HA OgpPegeHa JUUHOCH KOH GOCTIUzZHY-
Bamelllo Ha cperaiia/onaxeHciuBouio/bnazococtiojpaiia (vdaiuovic). Osa ja iiosnekysa
uMiLTuKauujaitia geka obpasosaHueilio u BociiuiiaHueilio He iipeba ga ce caitiu camo Ka-
Ko Upouec Ha cllieKHYBake 3Haekwa U BeWliuHU, WYKY Kako Uupouec Ha ClaHyBsarwe goob.ec-
HA JUYHOCIU UpeKYy MuUcierse CULaBeHO BO KOHWEKCIU.

be3 ga ce obugysame ga gageme KoH3UCUIEHUIHO U3BeqyBare Ha UMIAUKaUUUilie
0g BOBeqyBake Ha UPUHYUIUIlie HA eliuKalld Ha gobaecilia Bo BOCUUTIAHUETlO, BO 0BO]
luexkcil Ke ja pasiiegame MO¥HOCIA 3a TIOCUABYBAbe UOUHAKBA UePCUEKULUBA BO 0GHOC HA
BoCUUIHUTe TPaKIUKU U3BegeHu 0g egHA aHIUUKa eltiuuKa ieopuja, 0cobeHo 0g clieuu-
buuHuOW tioum Wilio 20 BOBegyBa 08aa uieopuja - UOUMOU QpovioLc.

Knyunu 360posu: ©PONHZEIX, APUCTOTEJI, ETUKA HA JJOBJIECTA, ETUIKO OBPA30-
BAHUE, BOCIIUTAHUE

YBog

PasHuTe TMpuUCTany BO COBpeMEHMTe [JUCYCHM 33 eTHUYKOTO 00pa3oBaHKe KoM
CTaBaaT aKIEHT Ha Pa3/IMYHU CIeluUYHN ICUXOJONIKK WK TTeJJaroNIKy Tpaliarma, Ka-
KO IITO €, Ha MPUMeD, BIIUjaHUEeTO HAa POJIUTE/IUTE BP3 eTUUKUTE BPeIHOCTH WK Tpajie-
e MOJIe/TH Ha eTUYKO OfIHEeCYBambe, UeCTO Ce Pa3BMBAAT BO PAMKHU Ha MICHXOJIONIKUTE Te-
opuy, 0C00EHO BO KOTHUTMBHO-Pa3BOjHaTa Teopuja. BakBuTe mpucTamu, U MOKpaj Toa

" Bo ApHCTOTe/0B KOHTEKCT € TOCOOIBETHO /A ce 360pyBa 3a MOPAIHO 06pa3oBaHMe 1 BOCIHTA-
HHe, HO TIOpajj MOMIMPOKKOT KOHTEKCT KOj Ce 3eMa Mpe/BH] BO OBOj TEKCT, ke 3bopyBaMe 3a
eltuyKo oOpa3oBaHie U BOCIIUTAHIe Koe o omgaKa i MOPaTHOTO 00pa3oBaHie U BOCIIUTAHNe.,
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1ITO JIaBaaT 3HauYajHU CO3HAHKja BO OJHOC Ha TMAPTUKYIapHUTE HACOKH BO KOM Tpeba fia
ce TIOCTaryBa 3a ofipeieHl MopaHu (heHOMEeHH, CBOUTE 3aK/TyJOIlM He T 3aCHOBAaT Ha
TIONIMPOKH TEOPUCKO-TIO3HABATETHH, €THUKY UM MIOJIMTUYKK CcTaBoBU. OBaa OCHOBA MO-
pa fia ja 0be36eau unosodckara Teoprja Koja Tpeba Jja ja MPeTIoCTaBH LieI0CHATA KU-
BOTHA CHTYallja Ha MOpPaJHMOT fiejcTBuUTeN. Duno3odujata Tpebda Ja I MOCTaBH Kpaj-
HUTE 1€/, TICUXOJIOTHjaTa fla 'M 00jacHy YC/IOBMTE KaKo fla ce TMOCTUTHAT THe 1IefH, a
TeJlarorujaTa Jia r'v MOCTaBH CPeJicTBATa CO KOU MOKe Jla ce IOCTUTHAT. TpuTe AuCIu-
JIMHU BO TOCJIeIHATA UETBPTUHA Off IBAECETTUOT U TIOUETOKOT HA JIBAeCeT U TPBUOT BEK
pa3BKBaaT TEOPUM KOU MOKAT [Ia ce MpPeTo3HaaT Bo ApucToTesioBaTa (unosoduja.

CoBpeMmeHuTe MPUHIMIK Ha €THKaTa Ha [o0JIecTa, Koja cBojaTa MHCIIMpallyja ja
1IPIY 07T APHCTOTE/I0BATA eTHKA, IPETeHIMpa J1a 1ajie OCHOBA 3a €THUKOTO 00pa3oBaHue
(Carr 1991; Carr and Steutel 1999; Curren 2000; Kristjansson 2007). OBoj mpucTar e 3ac-
HOBaH Ha (huo30¢cKaTa MPeTIOCTaBKa 33 eTHUKUOT JKUBOT U €THIKOTO JIEjCTBYBAIbE O]
KOM TIOHATaMy ce M3BejlyBaaT 00pa3oBHHUTe Ie/u. [IpuMapHa IieT Ha OBa IJIEJUIITe €
rpajiemheTo Ha KapaKTepoT Ha MOPATHUOT JIejCTBUTEN KOj HY)KHO BOJIH JI0 TIOCTUTHYBAkE
CpeKeH KUBOT.

OBOj TeKCT HeMa TeHJieHIWja /1a Oufie 00M]T 38 KOH3UCTEHTHO U3BEe/yBame Ha
VMIUTMKALMUTE Off BOBe/IyBatbe Ha MPUHIMITMTE Ha €THKATa Ha J1obJiecTa BO BOCIIUTAHHU-
€T0, TYKY MOHOCT 32 MOMHAKBA MepCcreKTUBa 32 BOCIUTHUTE MPAKTHKU U3BEJleHU Off
e/IHa AHTMYKA eTUYKa TeopHja, 0COOEHO 0ff CHIeNM(PUIHAOT MOUM IITO T'0 BOBE[YBa OBaa
Teopuja - MOMMOT OOV OLG.

ApucroTenoBara eTHKa 1 (pQOVNOLG

Cropep, ApucToTe1, eTHUKaTa TeOpHja, 3ae[JHO CO MOJMTUKATA 1 eKOHOMHU)aTa,
npumnara Ha cepa pa3nnuHa oji Teoprckata.” COOJJBETHO Ha TOa, HEj3UHUOT TIPeIMET €
T00pOTO JiejcTBYBambE, a He MeTahM3MUKH CTIEKY/IAIUK 32 BPBHOTO JI06pO Koe He ce Hao-
f'a BO MpaKTHKaTa.

Teneouikara TeH/ieHIMja Koja ja MMa BO CEKOj acreKT ofi ApUCTOTEe/I0OBaTa MHC-
Jia ce TPOBJIEKYBa 1 BO HETOBHTE eTHUKHM CTaBOBH. lleniecoo0pa3HocTa Bo ApHCTOTe/I0BHU-
OT eTHUKM KOHTEKCT Tofipa30rpa IeKa CeKOoe UOBEUKO CYIITECTBO Ce CTPEMH KOH 100po
1 JleKa ,,CeKoja YMETHOCT, BEIITHHA U CeKoja MeTo/1a, TIofle/IHAKBO U ceKoja MpaKca u ce-
KOe BOJIEBO OIIpe/ieNlyBambe CTpeMat KoH Hekoe mo6po”. (NE 1094al-3) IlpumapHaTa 3aza-
ya Ha ApHCTOTeJI e J1a OITOBOPH Ha JiBe Mpalliarha: BO IIITO Ce COCTOM BPBHOTO 100pO, OHa
Zo0po Koe ce TocaKyBa 3apajii caMoTo cebe, ¥ Kako ce OCTUTHYBa Toa joopo? BpBHaTa
Ile/l Ha CeKoe Hallle [IejCTBYBabe e JOCTUTHYBAmeTO cpeKa WM OaKeHCTBO (evdatpo-
via) 1, Bemi AprCTOTeI, 3a Toa ce cornacyBaat cute nyre. OIroBopoT Ha BTOPOTO Ipa-
1Iae ce COCTOM BO CJIeIHOBO: cpeKaTa ce MOCTUTHYBA TOrall Kora JiejcTByBame BO COT-
macHocT co lobnecta. CpeKHUOT JKMBOT e KUBOT Ha Pa3yMoT TOBP3aH CO JejCTBYBakbe,
MIMEHO, TOa e AKTUBHOCTA Ha JIyIaTa BO COTJIACHOCT CO Pa3yMoT.

2 Pasnukara Ha MPAKTUUKUTE CO TBOPEUKUTE HAYKU He € IIPEJIMET Ha OBaa Z[I/ICTPIHKL[I/IjH.
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Hu3 1ienata aucKycuja 3a BpBHOTO 100pO U 3a 00/IeCTHTe, APUCTOTEN He MO3Ke
TIOBOJIHO [1a ja MOTEHIMpPa HY}KHOCTa Off O0JIECHOTO [iejcTBYBame. 3a Hero, HelpuMeHe-
TaTa Jo0JIECT He e cpeKa - HeaKyanu3upaHara jobnect He e o6yect. Camo co BeskOambe
¥ IPaKTHKYBatbe Ha 00JIeCTUTe ce IOCTUTHYBA CpeKaTa, a He CO HUBHO MeJaHTHO fedu-
HUpame 1 KOHTeMIUTUpame. [loCTUrHYBambeTo Ha eJIMHCTBOTO Ha JIO0JIECTHTE e YCIIOB 3a
nobap xuBoT. HemocTaToKOT Ha effHa 106/IeCT e HeJIoCTaTOK Ha CHTe - CTaB Koj ApucTo-
e ro peseMa ofi Cokpar u IlnaToH mpep Hero.

[Jlobnecra e cocTojba 3a n3bupare, cpeguHa Koja ce 001pa B0 0GHOC HA HAC, OTI-
pefeneHa off Haueso Koe 6u ro u3dpan ipakiuuuto mygpuoiui (NE 1106b36-1107a3), Benu
Apuctoten. Bo oBaa peueHHIa MCKTYUUTEITHO Ce 3HAUAjHU TPU MeCTa KOM MPHIOHeCyBa-
aT 3a pa3bupameTo Ha ApICTOTENIOBATa eTHKA, a Toa Ce: ,,CPeiiHa‘“, ,Bo OIHOC Ha Hac" u
»JIPAKTHYHO MyapuoT"”. Bo oHOC Ha ,cpemuHaTa“, ApUCTOTEJT TOJIKY MHOTY ja IPOMOBH-
pa fienucKaTa MyApOCT 3a ,3/1aTHAaTa CpeiiHa“ 1ITo IIOHAaTaMy CTaHyBa Ipeno3Hara Ka-
Ko HeroBa. Jlob/ecTa e cpeiHa MoMery MpeKyMepeHoCTa M HefoCTaTOKOT — XpabpocTa e
cpeqiHa Mery MAIIMBOCTa U OECTPALIHOCTA, YMEPEHOCTA € CpeiiHa Mery OecuyBCTBH-
TEJTHOCTa ¥ Pa3y3/IaHOCTa, a IITeJIMBOCTA Mel'y CKP;KaBOCTa M PacUITHUIITBOTO. Cerak,
ApucToTeN YKaKyBa JieKa Toa IITO MPeTCTaByBa COOZIBETHA Mepa MOKe Jia ce pas/InKyBa
Of1 eIHa JI0 JIpyTa JIMYHOCT, UCTO KAKO IITO MepaTa 3a XpaHa IITO € COOJIBeTHA 3a BPBHU-
OT aT/ieThJap MoKeOU HeMa Jla OfiroBapa Ha MOYETHMK BO ruMHactukata (NE 1106bh3-4).
3a 1a Moke J00IeCHIOT YOBEK Jia OJTyuyBa IITO € Hajgo0bpo BO CeKoj MmoeuHeyeH Cy-
4Yaj, IITO € HajmoOpo ,,BO OIHOC Ha Hac“, Tpeba Ja CTEKHE roJieMo MCKYCTBO U MPEeKy Hao-
JbYyBambe [1a YBUM HAa KOj HAUMH MOKe Jla ce KOPUTHpa MPeKyMepHOCTa U HefloCTaTo-
KOT BO HaIlleTO OTHECYBAIbe 3aT0a IITO TOa He MOKe apUTMETHUKH Jia ce mpecMeTa. He-
Koralll cHTyalujata 6apa jia ce o[ju Bo IIpeTepyBabe WM HeJJOCTaToK, 3aToa e ,BO OJIHOC
Ha Hac“, IMeHO 3aBUCH O] TPUPOJiaTa Ha UyBCTBOTO WM JiejcTBYBameTo. Co 11en f1a ce
TIPUMEHH OIIIITOTO pa3bUpame 3a MOeJUHEUHNUTE CITydad MPBO Ke Mopa Jla Ce CTeKHe,
HHU3 COOZIBETHO BOCIUTAHUE U CTEKHATH HAaBUKH, CTIOCOOHOCTA Jia ce TPOLIEHH BO CeKoja
CHTYaIlMja Koe JiejCTBYBame HajMHOTY COOJIBETCTBYBA Ha pa3yMoT. IIpakTuuHata Myf-
pocT (podvnois) He MO3Ke Jia ce OCTHTHE CO YUekbe Ha ONIITH NIPAaBI/Ia Ha OJHEeCYBatbe.

Bo cucteMoT Ha jjo6ectute Kaj APUCTOTeNl, @QOVNOLG ° UMa JJBOjHA YIIOTa.
DEOVNOIC € fiel Of HHTeIEKTYATHUTE J00JIECTH, 3aeJHO CO 3HAEHETO (¢TLotrjur)), MUC-
JiemeTo (voug), MyapocTa (cogia) 1 BemTHHATA (Téxvn). DdVNOLS 3ae[HO O TéX VN
TIpUIIara Ha MOATpPyIaTa pacy[yBauky Jo0IeCTy 3aToa LITO Ce OBP3yBaaT CO MPaKTHU-
HMOT JKUBOT, JIOZIeKa OCTAHATHUTE Ce CII03HABAUKH U Ce 3aHUMaBaaT Co BeUHUTE BUCTHHU.
OcBeH 1ITO NpHIIara Ha UHTeNeKTyanHata cepa, ApUCTOTeN 11 ja JofienyBa Ha QOVT)-
O\C ¥ yorara Jia IpeTcTaByBa IPeyciIoB 3a IOCTOeHhe Ha T.H. MOPAJHHU J007IecTH -
OHMe J00JIeCTH KoM TIpuIaraaT Ha CeTUTHUOT M UYBCTBEH fie/T Ha fyiiaTa. CeTHIHUOT U
YyBCTBEH M3BOP Ha HalIMTe eJI0M U MOTHUBU Mopa Jla OKjie Bo KOpeCIoH/IeHI1ja co pa-
3ymckarta Bepudukaiuja. Ho, ucto Taka, fa ce buye o0eceH HUKOrall He e 1jeJIOCHO

3 Bo MaKeJIOHCKUOT ja3uK ce TpeBejyBa CO PA3yMHOCT (M YMePeHOCT), pa3sbopuToCT i MPAaKTHIHA
MYJpOCT.
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paloHa/HA coCToj0a, CTaB co Koj AprcToTen ce pasuayBa of Cokpat. 3HaemeTo 3a 100-
jlecTHTe He e J1o0JecT, caMo J00IecHOTO JiejcTBYBambe e Aobnect. Bo Taa cMucia, oBue
ZiBe Y/IOTH KoM ApHCTOTeJT VI T IPK/iaBa Ha (pQOVNOLC ja UCTAKHYBA [IBOjHATA HACOKA HA
MOPAJTHOTO [IejCTBYBakbe, TIPaKca BO COMIACHOCT CO PasyMOT U Pa3yM Koj CBOjOT U3BOP I'0
¥Ma BO Tpakcara. ToKMy Iopajjy Toa IITo HU3 KOHLENTOT (pedévn o ce fodakaar Hajka-
PaKTepPUCTUYHUTE eJleMeHTH Ha APUCTOTe/IOBATa eTKKA, HErOBOTO chaKambe e off UCKITY-
YKMTEJTHO 3Haueme 3a c(hakameTo Ha IeIMOT HETOB eTHUKM CHCTEM WX KOu OWIo JIPyru
VIMIUTUKAIAY ¥ TUCIIUTUTUHY TIOBP3aHU CO HErOBaTa eTHKA.

lITo e podvnoc? odvnos e BpBHOTO aKTYalM3UPame Ha Pacy/lyBaukuoT, a
He Ha CTIO3HABATE/THUOT, IeJT Ha PAIOHAJTHATA JIyIla, CIOCOOHOCT BO TIOEIMHEYHOCTUTE
I ce u3bepe HajmOOPUOT HAUMH M M300D 3a JIejCTBYBAlbe, a IIPUTOA BO 3ajIHUHATA Jla Ce
¥Ma TIpefiBUJ, KpajHATa IIeJT Ha ToA JiejCTBYBae, MMEHO, JIOCTUTHYBAETO Ha VX LLO-
via. @edVNoLc He e MPAKTUYHO Pacy/yBame KaKo OHA IITO IpHIara BO JOMEHOT Ha
Téx V), Koe HeMa NoTpeba of MOIIMPOKA [IePCIIEKTHBA 0f AOMEHOT Ha MOeJHHEeYHHOT
npobeM. Bo ciyuajot co xpabpocTa, Ha TpuMep, Tpeba Ja ce 3Hae IITO ce CMeTa 3a
XpabpocT Bo CeKoj TIoeIMHeUeH Cyyaj, Kora fla ce 6upe OecTpaieH, IITO Ce CMETa 3a Co-
OJBETHA MEIIABMHA Off MIAIUIABOCT U OECTPANIHOCT, KOU Ce IeJIuTe ITo Tpeba Ja ce
JKPTBYBAaT 3a HeKoj uBoT UTH. Criopey;, Apuctores, Jo6poTo pacysyBame (eVBoVAiR)
cekorai Tpe0a /ja ' UMa IPeJIBU/ TPUTE ACIIEKTH Ha J1ejCTBYBAETO: WIll0 e HY#HO, Ka-
Ko wipeba u koza wipeoa (NE 1142b27), a podvnois e criocobHocTa Koja Tpeba jja I mpe-
TI03Hae OfITOBOPUTE Ha OBHE Mpallama BO CeKoja ajieHa cutyaruja. OCBEH BO C/IyJauTe
Ha TIpesby0a, KpaskOa M yOMCTBO, KoM 6e3yC/IOBHO He Tpeba Jia ce MPaKTUKYBaaT, jobyec-
HUOT YOBEK He ce MPUKIIOHYBA KOH OfpeJieH a/ir0pUTaM Ha JIejCTBYBatbe.

Kako ce creknyBa @oovnoic? Co ormep Ha Toa LITO U3BOPOT HA (QOVNOLS €
MCKYCTBOTO, IOTPEOHO e HaTaMoMkKeHa MCKYCTBEHA Ipara 3a /ja MOKe COOfIBETHO fia (pyH-
KuyoHupa. JloToraim, ejcTBUTeNIOT He Tpeba 1a W30CTaBU [ia JIejCTBYBa M00/IECHO, HO He
ABTOHOMHO, TYKY 110 HaBMKA M HAayUeH! HPUHLMITA Off CTPaHa Ha POIUTENINTeE, YUMINII-
TETO 1 OKOJIMHATA, 32 OHA IITO 00jeKTUBHO e mpudaTeHo Kako A00po. UeKopoT off Heas-
TEHTHYEeH MOpaJieH M300p Koj ce TIpaBH Off HABHKa, JI0 11eJIOCHO aBTeHTHYeH 7100/eceH
1300p, ce TIOMUHYBA MoCTeNeHo U e poirotpaeH. IllToM ce cTeKHe crocoOHOCTa aBTO-
HOMHO JIa Ce pacyayBa, M300poT Ha MPAKTHYHO MY/PHOT ((QOVIHOG) CTaHYBA PYTHHA.
Cemak, AprCTOTe He JIa/l jacHH U TIocefHI (hopMaTHY Hauesta 3a IPaKTHYHOTO PAcCy.y-
Bame,' KaKo IITO eKCTeH3MBHO 7jaBa 3a TeOPHCKOTO. Pas/oroT 3a oBa ce Haora Bo pa3-

‘on Hekojky Mecta Bo Corpus Aristotelicum (Bo ,,3a myurata“ (De An. 434a19-23), ,,3a IBUKEHETO
Ha xuBoTHUTe" (MA VII, 701a6-13) u ,,HukomaxoBa etuka“ NE 1146a-1147a)), npoyuyBaunte Ha Apuc-
ToTesoBara (hIo30Quja cMeTaaT Jieka MOXKe fla ce PeKOHCTpyMpa (hopMaiHa CTPYKTYpa Ha T.H.
MpaKTHUeH CuIork3aM. 3a pasyiMKa off TEOPUCKUOT CHJIOTM3aM Kajie IITO KOHK/Iy3HjaTa e MCKas,
Kaj MPaKTHYHHOT CHJIOTM3aM KOHKJIy3WjaTa e MMIIepaTHB U Pe3yITupa co fejcTByBame. Ilopamu
NpUpOJiaTa Ha IMpobIeMaTHKaTa Koja ja TpeTupa NPaKTHUHKUOT CHJIOrH3aM, APUCTOTeN He MO3Ke fa
KOHCTPYHMpA TOJIKY MpeLU3eH ¥ CHCTeMATHUeH Orjie]] Ha MPaKTHYHKUOT CHIOTM3aM KaKo IITO JjaBa
3a TEOPUCKHOT.
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JIMYHUOT IIPpeMET Ha [IBaTa BUJla paCyJyBaibe; IPAaKTUKaTa He MOKe Ja 61/[}:[6 MoJJIoxKe-
Ha Ha er3akTHU 1 CeKoralll HeIBOCMUC/IEHU MPUHIIUIIN.

ETnukoTo 06pasoBaHue U BOCIHTAHNE H (PQOVT|OLG

Kako u eTuKara, 1 00pa30BaHHETO MMa TeJIeOTIONIKA TIPHPO/IA: YCOBPIIYBambe Ha
YoBeKoBaTa Mpupoza. brarococtojoaTa Ha YUOBEKOT Ce COCTOM Off aKTMBHOCTA 3a MOCTHUTHY-
Balbe Ha TaKBOTO YCOBPILYBakbe, IITO 3HAUM JIeKa 00pa30BaHIeTO e IOKUBOTEH Ipoliec.

ApuicTOoTeNT He HAMMIIAN JeNIo TIOCBETEHO Ha 00pa30BaHMETO M BOCIIUTAHUETO.
T[lopeTanHuTe cornenou 3a 00pa3oBaHKETO APUCTOTEN I' M37I0KYBa BO OCMATa IlaBa Ha
Jllomuruka“. bumno fa e Toa ApUCTOTeN WM HEKOj APYT IIPUpelyBad, MECTOTO 3a pasre-
IyBame Ha 00pa30BHHUTE Oflpesion He To ofbpan caydajHo. Criope/] Hero, BOCIIUTAHUETO €
e/IHO 1 HeM30€3KHO 3a CHTe, I1a 3aT0a IPIKaTa 3a Hero e 3ae[iHIYKa. Bo Taa cmucra, Boc-
MIUTaHUETO ¥ 00Pa30BaHMETO, KOM BJIMjAaT Ha JOOPOTO Ha CUTe, He MO3Ke Jla IpUMaraaT
Ha OJIIVKHTE Ha MOeIMHEIIOT. ,3a OHa IITO € 3ae[IHNYKO Tpeba 1 BeskOameTo 1a oupe 3a-
eJIHIYKO. Bo MCTO BpeMe He cMee Jla ce MUCIIH [ieKa CeKOj off rparaHuTe e caM 3a cebecH,
TYRY /IeKa CUTe ce Ha JipyKaBaTa, OMJIejKM CEeKoj e JIefT Off IpiKaBaTa; a IPUKaTa 3a CeKoj
TieJ1 TIPUPOJIHO MPETCTaByBa Bofieke rpuska 3a 1eoro” (Pol. 1337a19-23).

O6pa3soBaHueTo Tpeba Jla MOYHe VIITe of HajMasa Bo3pact. Kako u [InartoH, u
ApucToTen cMeTa Jieka 00pa3oBaHKeTo Tpeba 1a Ouge Bo COOIHOC CO CUTE PACIIONOKe-
HUYja Ha Aymara. ,,0f Myajia BO3pacT Tpeba Jia ce BOIM CMETKa, KaKko 1ITo Benu [1naToH,
3a Jla ce TpeJIu3BKKa PajIOCT, Ia U TeroOHOCT, MTPH ONpeie/ieH! HYAKHU OKOJTHOCTH, 3alll-
TO TOKMY BO Toa e ucnpaBHoTo BocuTanue” (NE 1104b11-14).

[ogenbara Ha mo6O/MeCTHTe HA MOPAIHM ¥ MHTEJIEKTYAIHY (eTHUKY U [ujaHoe-
THUKH) IO BOAM APHMCTOTeN KOH eJHa 3HauajHa ompefen0a Ha eTHUYKOTO 00pa3oBaHMe.
,DUJIEJKU TobTIecTa ce JieJM Ha JIBa BUJIa, - HA IMjaHOETHYKA M HA eTUUKA, IMjaHOeTHIKA-
Ta Jo0/IeCT BO MOrojieMa Mepa MMa MOCTAHOK ¥ Pa3sBUTOK MOBP3aHM CO HACTaBaTa, M Toa
nopajy motpebara off KICKYCTBO U Off BpeMe; eTHUKaTa, MaK, I00/IecT HacTaHyBa Off BOO-
OnuaeHa HaBuka...“ (NE 1103a14-19). BakHa MMIUIMKaLja 0 0Baa JUCTHHKIHja 3a €THY-
KOTO BOCIIUTYBaibe M 00pa3oBaHUe Ha JiellaTa € JeKa MOpaJiHaTa 00/IecT He e HEIITo
IIITO MOJKe JIa Ce Hayul 1 [ja ce TIOTTHKHE CaMo €O BepOasIHo II0fIyuyBame, TYKY Co 00e3-
OefyBarbe YCIIOBM M HACOKM [IeliaTa MOCTOjaHo Jla IejCTBYBaaT Ha CoofiBeTeH HauuH. Ha-
BUKATa Ce pa3BMBa Kora MMa MOCTOjaHOCT BO M3BPIIYBAKETO Ha JOOIECHUTe JiejcTBa U
KOra Toa [IejCTBYBambe IMoCTojaHo ce (popMupa Bp3 OCHOBA HA CIO3HABAME HA CUTE TI0e-
IMHEYHOCTH HU3 KOU Tpeba Jla ce MOMHMHE 3a Jla ce CTUTHe Jio eniTa. HaBukaTa, criopef
ApuctoTen, e HajOMMCKOTO MOTEK/IO Ha MOpajHaTa Jo0/IecT 3aToa WITO JOOIECTUTe He
HaCTaHyBaaT CIope] IPUPO/aTa, TYKY Ce YCOBpIIYBAaT MpeKy HaBuKara. Cemak, Jobpute
HaBUKHM CO37aJIeHH 0T BOJICTBO Ha I00POTO pacy/lyBabe Ha IPYruTe HeMa Ja OupaT co-
OfIBeTeH BO[IMY Ha efleH JIejCTBUTeEI 3a [la MOJKe JIa Ce COOUM CO JKMBOTHHUTE CJIOKEeHH CH-
Tyauuu. 3a Toa e motpedHa odvnots. Bo Taa cmucna, nocTou Kob7ecT off HABUKA U Lie-
JIOCHA WJTH BUCTHHCKA JI007IeCT Koja ce CTEKHYBa €O (pobvnots. BuctuHckara fobiect e
IIpeMeTOT Ha eTHMYKOTO BOCHUTAHKe M 00pa3oBaHie, HO Toa Mojpa30ipa HeryBame Ha
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IBaTa Buja fobsecTi. 3aToa 1ITO He MOJKe fia ce bujie obeceH JOKOMKY He ce moce/y-
BaaT MCTOBPEMEHO 1 MOPAJIHUTE A007eCTH 1 (QOVN oG,

BuCTHHCKOTO BOCIIMTaHKe 1 00pa30BaHKe MOpa Jla T'o UMa TPeJIBU] eTHHCTBO-
TO Ha fobnecrute. Kako u [InaToH mpeTxofHO, U APUCTOTET CMeTa JeKa JJ00IeCHUOT
JejcTBUTEN He MOKe Jia TIOCTUTHe cpeKa JOKOJIKY He T'M mocefyBa cute mobmnectu. Ha
TIPUMe]p, HEKOj KOj e yMepeH, BeJIMKOIIeH, Xpabap, KPOTOK U IUTEJIUB, HO He e TpaBe-
IeH, He Moke Jla Oujie mo6meced yoBek. Criope ApUCTOTe, 0Ba eIMHCTBO CE OBO3MOKY-
Ba co @oovnows (NE 1145al). [lobnecTuTe ce efMHCTBEHN BO CMUCTIA JieKAa QQOVNOLS
TIPaBUJIHO I'M HACOUYBA CUTe HOOMECTH M IPOCYAyBa Kora 1 JIo KOJKaBa Mepa ceKoja off
HUB Tpeba fia ce YIOoTPeOH BO efIHa IajieHa CUTYal[yja.

ApuCTOTeN He TaBa CUCTEMATCKH OTJiefl Ha MOPAJIHUOT Pa3Boj, KAKO Ha MpUMep
Konb6epr (Kohlberg), Ho Ha MHOTY MecTa OTIHIIYBa JTyi'e Ha Pa3/IMyeH CTelleH Ha MopaJieH
pa3Boj. Bo ofHOC Ha pefocienoT Ha cepuTe Ha Kou Tpeba Jja ce oJiHecyBa BOCIIUTAHHU-
eto, ApUCTOTeT ja MMa NpefIBUJ CBojaTa rcuxosoryja. [Ipso Tpeba fa ce 0bpasyBa Hepa-
3YMCKHOT, a II0T0a PasyMCKHOT, OJJHOCHO IPBO HAroOHOT, a [OTOA Pa3yMoT. ,JacHO € U
TOa; 3alllTO CPLETO U BOJIjaTa, Ma ¥ ejibaTa Kaj jellaTa MOCTOjaT IITE CO paramero, a
IIaK Pa3sMUC/IYBabeTo ¥ YMOT IIPUPOJIHO Ce MojaByBaaT co HanpeayBameto” (Pol. 1334b25
-28). CTeneHOT J10 KOj HEPa3YMCKHOT JIeJI Ce COr/IacyBa WM He Ce COIJiacyBa CO PasyMoOT
ro ofipeflyBa CTEIIEHOT Ha MOpaJHO HampefyBame. Of HEKONKY MecTa Kaj ApucroTen,
KpucTjaHncon pekoHcTpyupa miecT TakBu crenenu (Kristjansson, 20-1). Ha mpBuoT cTenex
e ,TOJIIaTa" - MajIuTe Jela 1 rojieM Jiesl ojf Bo3pacHUTe KOM He ycIiealie Jia ce MoBp3aT
CO HUBHHMOT pa3yMeH fien. Tonmara ce IOKOPYBa Ha CTPaBOT U He ,Ce OfjialedyBa Off
JIOJIHKTE PaboTH, JIOIIM PabOTH 3apajy CTPaBOT, TYKY ce BO3[pP)KyBa MOpajid 3aKaHaTa
ox kasuu“. (NE 1179b11-13). JKusee cTpacHo, r ojj0erHyBa CIPOTUBCTaBEHHUTe TeroOHOC-
TH ¥ ,HEMa CBECT 3a y0aBOTO 1 OHa Koe e HaBucTKHA cnatko” (NE 1179b16-17). Ha oBoj
cTereH eMHCTBEHUOT METOJl Ha eTHMUKO BOCIHMTaHUe M oOpa3oBaHue e HaBuKara. Ha
BTOPHOT CTEIeH ce ,,caduTe” Kaj Kou Hepa3yMHUOT Jiejl pearipa Ha pa3yMOT U KOM CTa-
HYBaaT MOPaIHO UYBCTBUTEJIHHM, HO HEMaaT JIOBOJIHO CHJIHA BOJTja U U3APKIMBOCT Jia IO
CIIPOBE/IAT MOPATHOTO fiejcTBYBame. YecTo He ycreBaaT Jia ja peanusupaart fobiecTa of
KaKBO OM/I0 HaceTyBame 3a 0oJka, TerooHocT umu Maka (NE 1150a13-1150b7). , U3apskimm-
BUTE" Ce Ha TPETHOT CTeNeH, OHKME KOM HayuuIe KaKo Jja ce CPOTHBCTaBaT Ha 3a/j0BOJI-
CTBaTa, HO He U Jia T¥ coBiajaaT. Co MOMOII Ha Pa3yMOT CaMo JeYMHO MOJKAT Jia TH
KOHTPO/IMpaaT OOJIHUTE CTPACTH, MAKO HE MOKAT Jia T HAJMHUHAT IPUjaTHUTE, TYPH U
Kora BoflaT KoH HefobnecHocT (NE 1150a13-37). Ha ueTBpTHOT cTeleH ce ,HeBO3/pikKa-
HUTe" KOM MaKo JiejcTBYBAaT J00/IeCHO BO TojieM jieN Off HUBHHOT KMBOT 3aToa IITO 3Ha-
aT [ITO € MOPAJIHO MCITPABHO M MOKAT /la Ce CIIPOTUBCTABAT Ha OOJIHUTE CTPACTH, CEMaK,
JIECHO MOJKAT Jja Ouaat ob3eMeHM 0f HEMOPATHH 3aJI0BOJICTBA. ,Bo3apkaHute” ce Ha
TIIeTTHOT CTETIeH U TOA Ce OHKE KOM MOJKAT Jla TM HaJIMUHAT 1 OOJTHUTE U MpUjaTHUTE 3a-
JIOBOJICTBA, MMAAT BUCOKA CAMOKOHTPO/IA ¥ HEPA3yMHMOT JieJl Ha HUBHATA [yIlia T'o Clie-
Iu pasymor. Celak, caMOKOHTpOJIaTa He e BpBHaTa Jjo0jiecHa cocTojoa, a ,BO37piKa-
HHOT" Cé VIITe UMa HUCKM CTPACTH U caKa Jla JIejcTBYBa JIOIIO, MaKO Ce BO3[PIKYBa Off
toa. Kaj 11e/10cHO [100/1eCHUOT [1ejCTBUTE Off IIECTHOT CTEIIeH, CTPACTUTe U UyBCTBATa Ce
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BO 11€JIOCHO M3eIHauyBabe co pa3yMoT. Toj e MocTojaHo Bo cOCTOjOa Ha TOCAKyBakme Ha
BUCTHHCKATA LjeJI, CO Pa3BHeHa, CaMo 3a Hero creluiuHa, pQOvnoLs Co Koja MOKe fia
ja morofu 1ieNiTa Ha cpefHaTa Mepa BO CeKoj moefiHeyeH ciIyyaj, cocTojba Koja 3a Apuc-
TOTEJI TIpeTCTaByBa ,BTOpa MPHpoaa“ Ha yoBeKoT. OBaa coCToj0a He ce CTeKHYBa Mpo-
TUBIPUPOJIHO 3aTOA IITO BO CEKOe JieTe TIOCTOU TIPUPOJIHUOT CTPEMEXK Jia T HaJMUHE
TeTTe CTelleHy, HO Toa e MAaKOTpIIeH eJIyKATUBEH U BOCIIATEH MPOIieC BO KOj ce CTyuyBa
KBaJIMTaTHBHA IPOMEHA BO KAPaKTepoT.

OBa ApucroTen ro oTBpAiyBa 4 Bo ,[lonuTuKa“ Kajie MTO v JaBa HAUMHUTE 3a
CTaHyBambe 100ap U cepuo3eH rparaHuH Ha IpyKaBaTa, a TAKOB rParaHKH ce CTaHyBa Ipe-
KY TPM HeIlITa: MpUpojiaTa, HaBUKaTa 1 pa3yMoT. [IpBHOT yCJI0B ce CTEKHYBA CO CaMOTO
TOA IITO eJIeH JIEjCTBUTEN € POJIeH KAKO UOBEK, a OCTAHATUTE JiBe ce padoTa Ha BOCITHTA-
HHUETO. ,3allTO eJIHX HEellITa yJat JIyFeTo MpeKy HaBUKHYBakbe, a APYrH co cymame” (Pol.
1332b12-13). Co oBa Toj yKakyBa JIeKa OCTUTHYBabeTO Ha ,BTOparTa IMpUpoja“ Ha YoBe-
KOT € L|eIOCHO BOCIIUTeH, a He IIPUPOJieH MPoLiec, 3apajiil pa3BUBalbe Ha pQOVIOLC.

Karo mTo Gemnre HaBefieHo morope, ApHCTOTeN JaBa IBe KaTeropu KOu Ce UC-
KJIYYUTETHO BajKHM 3a 0BOj MOpajieH Pa3Boj: BPEMETO U MCKYCTBOTO. 3a MOCTUTHYBambe
Ha LIeCTUOT CTeleH, a IOYHYBAjKU Of] MPBHUOT, MMEHO, ejCTBYBajKi JOOIECHO Off Ha-
BHUKA, a T0T0A O] (pQOVN OGS, IOTPebeH e rojieM ,KUBOTeH cTax” ,/ mpBaunmara ru u-
TaaT CIOeHO 300POBKTE, a HUIITO He Pa30Mpaar, 3alliTo 3HaeweTo Tpeda Ja cpacHe Mpu-
POJIHO, a 3a oBa e motpe6Ho Bpeme* (NE 1147a20-2). @odvrois-pasBojoT He e CKOKOBHT U
3aToa He MOKe Jla ce 300pyBa 3a Harjio MOTUBUPAE 3a POMEHA O] OJTHECYBAHbE CIIOPe]]
HaBMKa U oOVNOLS-AejcTByBame. [locTeneHo yuuMe fia Il I7ieflaMe HeluTaTa of OHU-
jaHCHpaHa TepCreKTUBa, rPajiejku o HU3 UCKYCTBOTO eTHUKUOT YBUJL KOj Cé TIOBeKe 3a-
BHCH Off Hac. Toa e KBa/JIMTaTUBEH IPOTPeC Ha KAPaKTePOT KOj MOCTeTleHo ro MeHyBa CTa-
BOT 01 ,,lllaka U Wiaka Ja ce IejcTBYBa“ KOH ,30uWliU0 (Uaka u iuaka Jia ce JiejcTByBa“.
ApHCTOTeJ1 MHOTY YecTo 32 (pQOVT|ULC KOPUCTH TePMUHY [IOBP3aHY CO NIPOLIECOT Ha IJle-
JameTo U CeTHIIOTO 33 BUJI, a CTEKHATATa (pQOVT0LG-BElITHHA CO BEIUTUHATA Ha CTpeJIe-
1I0T, KOj Tpeba Hajmo0po /ia MPOLIEHU Willo e HYHO, Kako ilipeba v Koza wipeba.

ITapajioxcuTe Ha (pEOVTOLG

KHHHL[I/ITGTOT IIITO I'0 HOCH q)Q()VY]CTLQ KaKO KOHIIETIT e MPYBJIeYeH 3a UCIIUTYBA-
e BO HaCOKa Ha pa3BUBambe HOBA METO/J0JIOTUM BO PaMKUATE Ha €TUYKOTO 06p330BaHI/Ie
U BOCITMTaHME, ITOPaJX IITO BO ITOC/IeHATE HEKOJIKY J€I€H!N MOKE [1a Ce BUJU JI€Ka BaK-
BaTa MOKHOCT 3€Ma O/iriaCc He CaMO HaJIBOp O] (bI/IJ'IO30(bCKI/ITe JUCKYCHH, TYKY 4 BO BO-
HaKkaJleMCKHUTe, noBeKe TMPaKTUYHO HACOUEHN I’(pYI‘OBI/I.5 n HOKpaj MPUBJIEYHOCTA U MOJK-

3 Co IIPETIOCTABKATA [IeKa He JKUBeeMe BO APHCTOTE/IOBHOT CBET i jeKa Ha @OV oL 1 e TIOTped-
Ha HOBA MHTEPIPeTalyja, IOCTOU TeHJEeHIMja 0BOj KOHIIETIT Jla ce TOJKYBA KaKo MpaKTUJHA MY]-
pocT Bo mpodecoOHaIHATA TPAKTHKA 1 06pa3oBaHKe TOKMY TIOTTUKHATH Off MiejaTa JieKa BO Mpo-
(ecnoHaTHOTO 3Haee HeJlocTacyBa MOpaTHa KOMITOHeHTa. Taka, Moxke fja cTaHe 300p 3a (QOVN)-
Ol BO MeIULIMHCKATa MPAKTUKA U HeTa, (pQOVN|oLs Ha Tefjaromkara npaktuka utH. (cf. Kinsella
and Pitman, 2012). CaxkameTo 3a (OVNoLC KaKO aHTUTEOPHja ¥ aHTUMETO/0JIOTHja BO Tejaro-
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HOCTHUTEe KOU 'l HOCH OBOj KOHIIEIIT, MOKaT [ja ce Imocouyat l'[p06J'IeMaTI/I‘IHI/I aCIIeKTH BO
OJJHOC Ha HHHI/IKHHI/IjHTa Ha 1eJInoT (pQéVT]O‘LC-HpOGKT, KOH ce oJjHecyBaaT Ha pPa3/IMuyHA
C(bepl/ll €THUUYKH, TICUXOJIOIIKA U TIOJTUTUUKHU C(bepl/l O]l KOM Ce U3BJIeKyBaaT MHOTY 3Haqaj—
HU eTI/I‘IKO-O6p33OBHVI MMIITMKALAN.

[loTTHKHATH Off AMCKYCHWTe 3a Toa Jajly ylorara Ha (QOVIOLG € BO MOCTaBy-
BAMmETO Ha JIOJITOPOYHUTE eTUIKY TIAHOBH WM € CAaMO OrpaHuueHa Ha M3HAOIaheTo Ha-
UMHU KaKo 7Ia ce WCIOJIHAT IIeJIUTe KOM TM TOCTaBYBaaT JPYrd HepPa3yMCKU CIIOCO0-
HOCTH, TO3HABAuMTe Ha APUCTOTEe/IOBATa eTHKa BO JIBaeCETTUOT Bek ja pa3Buja T.H. Xjy-
MOBa MHTepIIpeTaIiyja Ha MOpaJHOTO JIejCTBYBabe KOja, MOBUKYBAjKH Ce Ha HEKOM Macy-
cu o ,,HukomaxoBa eTHka“, ja 0TBOpa juIeMata Jaju OV LS WK KeJIOUTe ce OHue
KOM Ce OJITOBOPHH 3a MOCTABYBambETO Ha eTuukuTe 1ie/iu. Criopef XjyM, pacylyBambeTo He
MoO3Ke 7la bue aBTOHOMHO 3aToa IITO MOYeTHaTa TOYKA He ja Haora BO CAMHOT Pa3yM.
PectpukiujaTa Ha pacymyBameTo Kaj XjyM, reHepaiHo, ce OflHecyBa Ha Pa3yMoT, BO He-
rOBHOT MO3HAT MCKa3 JieKa pasyMoT e, U Tpeba jia bupe, pod Ha ctpacture (Hume, I, iii,
3.4).

Op, CHXOTIONIKO-BOCITUTEH aCIeKT, CIIOPHO € MPAIIakeTo JJalnd CUTe UyBCTBA
MOKaT ¥ famu Tpeba la OMJAT KOHTPOIMPAHHU OfI CTPaHa Ha PasyMOT, 0COOEHO IITO
ApucToTen 103BoJyBa HeryBamwe Maja KonuunHa THeB (NE 1125b32-35). Ucto Taka, ncu-
XONOIIKNUTe OCHOBY Ha BpCKaTa Mel'y HaBMKaTa U (pQOVNOLG OCTaHyBaaT HepasjacHeTH.
Tyka e u mpobeMoOT Ha MopajHaTa MOTHBAIUja M TPOOIEMOT Ha dkQaoia (HEBO3-
IPAIMBOCT) - JIa Ce IejCTBYBa CIIPOTUBHO Ha Pa3yMOT KaKo Pa3y/ITaT Ha IIpeJJOMUAHAIYja-
Ta Ha HeKoe uyBCTBO. Mlako ApucToTen cMeTa JieKa 0BOj POOJIEM MO3Ke JIECHO [Ia ce pe-
1M CO M3eJHAUyBae Ha UYBCTBATa M PasyMOT, CETlaK, MCUXOJIOIMKUTE MPeu3BUIM 3a
BAKBOTO M3e/JHAUYBAbE CE VIIITe MOCTOjaT.

Bo ofHOC Ha MOpaHO-TIOJIMTHUKUTE MAPaJiOKCH, 0COOEHO e MpobJeMaTHYHa
BpCKaTa Mel'y pa3sBUBakbe, Of] €[[Ha CTPaHa, Ha , OMIITECTBEHHU 100/IeCTH", 3aT0a IITO, Ka-
KO IIITO BUJIOBME, CIIOpe]T ApHCTOTeN, 00pa30BaHUETO He CMee [Ia Ce OCTaBH Ha MOeJ[1He-
II0T |, O] Ipyra CTpaHa, pa3BUBameTO Ha KPUTHUKO MUC/Ielhe Ha MHAMBHUAYyaTa. KapeH,
Ha MpUMep, CMeTa JIeKa MOJKe Jla ce M3BeJIaT MEeCT MPUTOBOPU MM TTPpoDIeMH KOM TIpo-
W3JIeryBaaT Off OBaa TeH3Wja: Mpo0eM Ha WHIOKTpHMHAIWja, MPOOJIeM Ha 3aTBOPEHU
moxkHoctH (foreclosed options), mpo6ieM Ha cuia, IpobjIeM Ha CKeIITUIM3aM, IIPo0IeM
Ha ehekT Ha cobogeH jaBay (freerider) u mpo6em Ha sTokanHy pasmiki.’ [lpobremure

KaTa IpaKkTiKa ro passuBaaT Kap u [[jyH, Kako CIPOTHBCTABEHOCT Ha MeJarOUIKUTe METOI0/IOrIH
HacoueHH KoH téyx v (Carr 1995; Dunne, 1993).

® Tenepaito, dpobnemoili HA UHGOKTIPUHAYUjA Ce jaBYBa BO BPCKA CO Koja 610 KOHLemmuja 3a
eTHYKO 0Opa3oBaHie W BOCIUTAHKME 3aToa IITO TOa MOpa /ia BOCIIOCTABH CTABOBH KO He ce He-
JBOCMICTIEHO TOUHH, 8 KO TIOHATaMy He OM MosKerie JiecHo jia ce Hamymrrat. Ce JjofieKa IeTeto He
T pasBhe CBOMTE PasyMCKM MOKH, Toa e MOJIOMKHO Ha MaHumynanuja. Taka, ce co3faBa upoo.ie-
MOUI HA 3AWBOPeHU MOXHOCTIU CTIOPe]] Koj Ha [IeTeTo My ce MOTHCHYBAaT MOKHOCTHTE 3 aTepHa-
THUBHY KOHIENMIMHU 3a JobpoTo. McTo Taka, HaBMKaTa 3a 106po OffHECYBarbe YecTo Mopa fia buje
BOBeJieHa IIPeKy ClJa 3aToa LITO cé VIITe He MOKe J1a Oujje BoBeIeHo MPEeKy pasyMHo yoeyBarbe.
Op Apyra cTpaHa, co KyATypaTa Ha KPUTHLM3aM Koja ce BOBEJYBa CO (QGVNOLS Ce jaByBa ipobie-
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Ha MHJOKTpUHAIMja U Ha eheKTOT Ha CJI000/IeH jaBad, Criopes; Hero, ro obpa3syBaar Ia-
PaJioKCcOT Ha jaBHa MopasnHocT (Curren, 73-6). 1 MekuHTajep, HajroJIeMHOT 3aCTallHUK Ha
eTHKaTa Ha J00/iecTa, 3BJIeKyBa MeCUMUCTMUKY 3aKJTYUOII 32 jABHUOT CUCTEM Ha €THY-
KO 00pa3oBaHKe W BOCMMTAHKE, CMETAjKH JieKa e HeBO3MOKEH BO IUTPATUCTHUKO OII-
IITeCTBO KaKo 1iITo e HameTo (MacIntyre, 2007). 3emajku T ipe/iBUj, OBOj THIT 3a0eiel-
KI ¥ OTBOPEHOCTA Ha KOHLEIITOT (QOVNOLS, 00pa3oBHUTE MOJUTHKY 3aCHOBAHU B3
0BOj KOHIIEIIT MOKAT Jla BAPUPAaT Off YITPAKOH3EePBATHBHHU JI0 YITPATHMOEPaTHH.

3aKknyuok

n noxpaj HeJOpeYeHOCTUTEe U Ipegu3BUIUATE IITO I'M HOCA ITOMMOT (pQéVT]ULC,
cOBpeMeHaTa €THMKa Ha ,I:[Oﬁ)'[@CTH Cé TIOMHTEH3MBHO T'0 3eMa OBOj ITIOMM KaKO OCHOBa U
HHCHHpHHHiH 3a CIIpaByBame CO COBPEMEHUTE l'[pOﬁ)'[eMI/I BO €TUYKOTO 06pH3OBHHI/Ie u
Bocmuranue. Cenak, TpBUTE 06I/I,I[I/I 3d Pa3BHBambe Ha KapaKTepoT 1 ,[[06J'I€CTH BO €TUYKO-
TO 06pa30BaHI/Ie 1 BOCIIMTaHUE ):[Oﬁldia Pa3nuHu OLIeHKH, O] €[lHa CTpaHa, KaKo 3aCTa-
peHu, MpeMHOry peIMruCKu OpueHTUpaHu U KOH3€PBATUBHU, a 01 Apyra CTpaHa, KaKo
061/1,[[1/1 KON pa3BUBaaT IIPEMHOTY MHAWBUIYAJIUCTUUKH, PEJIATUBUCTUUKNA U CKEIITUUKU
OpHeHTHUPaHU INUHOCTH.

Kako 1To 1 yKaykaBMe Ha OYETOKOT, OBOj TEKCT HeMa MHTEHIIMja 1a TH CKUIIU-
pa JIeTaTHATe MMIUTMKAIM Of BOBE/IyBaibe Ha MPMHIIMITUTE HAa eTUKaTa Ha Ji00/1ecTa Bo
00pa30BaHUETO M BOCIIUTAHUETO, TYKY MOBEKE [Ia YKaKe Ha HYKHOCTa Off TIOUHUTYBAbe 1
creiere Ha OIIITUTe APUCTOTE/IOBH YIIATCTBA BO CEKOE MIHO TAaKBO CKULMpPabe, 0cobe-
HO BO OJJHOC Ha IPajieleTo (podvipoc. OBa MocouyBame MocebHO ro akijeHTHpaMe 3aToa
IIITO BO MHOTY Of] 0OMJTHTe 3a BOBe/IyBabe Ha MPUHIIMIATE HA €THKATa Ha JIo0JecTa BO
00pa30BaHUETO U BOCIUTAHKUETO OBKE VIIATCTBA IIOTPEIHO Ce CITPOBEJIEHH.

Co podvnoic ce TOTeHIMpaaT moTpebata off eTHKA HACOUeHa KOH [IejCTBUTe-
JIOT, a He KOH [IejCTBYBAETO, TPIDKAaTa KOH pa3BUBaibe Ha eTHMUKMOT KapaKTep, a He KOH
KOHCEKBEHIIMUTE Off JiejcTBATa, Ce MOTEHIIMPaaT 1aJIeKyCeKHKUTE, a He TTapTHKY/TapHUTe
JKUBOTHH 11/, aCIIEKTH KOM TTPOTIOHEHTHTE Ha €THKaTa Ha JjobjiecTa CMeTaar jJieka He-
Z0CTacyBaaT BO €TUYKOTO 00pa3oBaHue M BOCIUTaHKE. Kako aHTUIION Ha MPOCBETHTET-
CKHOT aTlCTPAaKTeH YM U MPECBPT BO OJJHOC Ha TPAHCI[EH/IEHTATHATA YHUBEP3aTUCTHIKA
eTMYKA KOHLIEMI[Hja, 0BOj OMM MOBTOPHO I0 HacouyBa (POKYCOT KOH MHAUBU/IYaTa Kako
TpBa (eTHYKa) cyncTaHnyja. ETMUKMOT JiejcTBUTEN MOpa BO 0gHOC Ha cebecu 1ia U U3rpa-
IV KpajHUTe Lje/K 3a JOCTHTHYBame cVdaLUovia, HO M TParajku 10 HUB Ja JiejcTBYBa

MOl Ha cketiiuuyu3moiu. [IMHUUKaTa HOTA Koja MO3Ke J1a ce jaBH Kaj IeTeTo Moxke Jia Oujie pasopHa
3a KakBa 0uJ1o (hopMa Ha BocTiocTaBeHa Ky/ITypHa, OIIITeCTBEHA WK TPAJJUIIOHAHA HOpMa. Pas3-
BUBAHETO HA KPUTHUKOTO MUCJIEHE, MCTO TaKa, MOTTUKHYBA U CEOMUHO OTHECYBame KOoe MOKe
,C1000gHO ga jaa“ (ma ce ,lienyBa“) Ha jaBHATa MOPAJIHOCT ¥ KOE IO UCKOPHUCTYBA BO3/IPIKYBake-
TO Ha OHKe KoM TM mpudaKaat MopaiHuTe HopMmu. IIpobyeM ce jaByBa U co TMojaBaTa Ha JIOKATHH
MOpAaJIHU 3ae[IHULM CO3JIajIeHH TI0]] BIMjaHIe Ha Pa3JIMUHHU JIOKATHU COL{UjaJTHU TTPO6TIEMH, CO TITO
ce mipaBu eheKT Ha MOpaeH J0KaNeH PeaaititiBU3aM.
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I007ecHo, cornacHo co pasymoT. Cemak, BO BaKBHMTE CTAaBOBU He Tpeba fla ce MpouuTa
Tpernopaka 3a KpaeH MHAMBHAYyam3aM. HeyuecTByBameTo BO MOMMTHYKUTE HEINTa 3Ha-
Ul HamylITamke Ha KpUTHUKaTa pecdiekcrja Bp3 CBOjOT JKMBOT BO T0JI3a Ha Jpyra ped-
JIeKCHja co IUTO JUPEKTHO ce HANyIITA 33/jauaTa Ha (QOVIOLS - CBECHO M PALIOHAIHO
OJTyUyBakbe 3a HAIMOT KUBOT BO HACOKA Ha MOCTUTHYBae BPBHO 106po. [lepcriekTuBa-
Ta 3a 00ap MHAWBMAYaJIeH JKMBOT MOpa fla ja jocera, 10 Kajie IITO € BO3MOKHO TOa,
TIepCreKTHBATa 3a 100ap JKUBOT BO MOJIUCOT.

Tonemu ce mpefu3BUIKTE 33 COOJIBETHO U3BefyBame HA [PAKTHYHO-00pa30B-
HWTe IMIUIMKALMK Off 0Baa Teopyja, 0co0eHo BO MOIVIe] Ha NMPAIlambeTo KakKo Ja ce 06e3-
0efiaT YUUTeNN-@QOVLLIOL 32 YUUTEIUTE 33 pQOVNOLG, HO OBHE TEMU OCTAaHYBAaT fjo-
TIpBa fia ce pasriefaar.
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ARISTOTLE’S CONCEPT ®PONHXIY. AND MORAL EDUCATION

Abstract

In the systematization of intellectual virtues, amongst which are knowledge (¢7t-
otnun), wisdom (copia), understanding (vovc) and craft (zéxvn), Aristotle enumerates
the practical wisdom (ppovnoic) and defines it as: “to be able to deliberate correctly about
what is good and advantageous ..., not partially... but about what sorts of things further
living well as a whole (Arist. NE 1140a25-27, trans. Reeve). Aristotle distinguishes ¢ povn-
oic from the knowledge and from the crafts because under this notion he presupposes the
ability not only to decide how to achieve a certain goal, but also the ability to deliberate
and to determine good ends according to the aim of the individual in achieving its own hap-
piness (evdarpovia). In educational context, this presupposition entails the standpoint that
education should not be understood only as a process of attaining knowledge and crafts, but
also as a process of becoming a virtuous person through thinking embedded in context.

Without the pretension to give a consistent system of the principles of virtue eth-
ics, concerning education, this article will inspect the possibility of laying out a different
perspective concerning educational practices that are deduced from an ancient ethical the-
ory, especially the specific notion that this theory introduces, the notion of ppdévnoic.

Key words: ©PONHZXIX, ARISTOTLE, VIRTUE ETHICS, MORAL EDUCATON

Introduction

The different approaches within the contemporary discussions on moral edu-
cation, which emphasize particular psychological or pedagogical issues, for example,
parent’s influence on moral values or construction of moral behaviour role models, are
usually developed within psychological theories, especially the cognitive-developmen-
tal theory. Although these approaches give important input on particular directions
towards certain moral phenomena, their conclusions are not grounded on broader
epistemological, ethical and political foundations. The philosophical theory has to pro-
vide this foundation presupposing the moral agent’s life situation in general. Philoso-
phy has to establish the ultimate ends, psychology to explain the conditions how to at-
tain those ends, and pedagogy to establish the means for attaining them. These three
disciplines in the last quarter of the twentieth and at the beginning of the twenty first
century develop theories that are inspired by Aristotle’s philosophy.
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Contemporary principles of virtue ethics, which are inspired by Aristotle’s
ethics, attempt to give a background for moral education (Carr 1991; Carr and Steutel
1999; Curren 2000; Kristjansson 2007). This approach presupposes the philosophical
foundations of moral life and moral action from which educational ends are deduced.
The primary goal of virtue ethics is development of moral agent’s character which nec-
essary leads to happy life.

Without the pretension to give a consistent system of the principles of virtue
ethics concerning education, this article will inspect the possibility of laying out one
different perspective concerning educational practices that are deduced from one an-
cient ethical theory, especially the specific notion that this theory introduces - the no-
tion of podvnoic.

Aristotle’s ethics and pgévnoig

According to Aristotle, ethics, along with politics and economy, belongs in a
sphere different from the theoretical.' Its object matter is good action and not meta-
physical speculations on the supreme good which cannot be found in practice.

The teleological tendency in every aspect of Aristotle’s thought can also be
found in his ethical theory. The ethical efficient cause implies that every human crea-
ture tends towards good and that “every art and every inquiry, and similarly every ac-
tion and choice, is thought aim at some good” (NE 1094al-3). Aristotle’s primary task is
to answer two questions: what the ultimate good consists of, the good that is pursued
for its own sake, and how to achieve that good? The ultimate end of every action is
achieving happiness (evdapovia), and every single man agrees on this, says Aristotle.
Happiness is attained when we act according to virtue - is the answer to the second
question. Happy life is reasoned life in action, namely that is the activity of the soul in
accordance with reason.

Through the discussion of the ultimate good and virtues, Aristotle cannot
stress the necessity of virtuous action enough. Unpracticed virtue is not happiness - not
actualized virtue is not virtue. Only by practicing and exercising a virtuous action hap-
piness can be attained and not by its defining and contemplating. Attaining the unity of
virtues is a condition for a good life. Lacking one virtue means lacking every one of
them - a view-point that corresponds to the one of Socrates and Plato.

Virtue is a state of character, mean in relation to us determined by reason that
would determine men of practical wisdom (qpo6vipog) (NE 1106b36-1107a3), says Aristo-
tle. There are three important points in this statement that are of great importance for
understanding Aristotle’s ethics: “mean”, “in relation to us” and “men of practical wis-
dom”. Regarding the “mean”, Aristotle has largely promoted this Delphic wisdom of the
“golden mean” that later became recognized as his. Virtue is a mean state between ex-
cess and defect — courage is a mean state between cowardice and rashness, temperance

"' The difference between the practical and productive sciences is not of interest here.
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between self-indulgence and insensibility, and liberality between prodigality and mean-
ness. However, Aristotle suggests that what is considered as an appropriate mean can
vary from one person to another, just as the meal that suits the top athlete may not
correspond to a beginner in athletic exercises (NE 1106b3-4). In order for the virtuous
person to be able to decide what is best in each individual case, namely what is best “in
relation to us”, he should gain a lot of experience and to see through observation how
excess and defect in our behaviour can be corrected since it cannot be calculated
arithmetically. Sometimes the situation requires going into excess or defect, depending
on the nature of the feeling or the action “in relation to us”. In order to apply the gen-
eral understanding for individual cases, one must first acquire, through appropriate
education and acquired habits, the ability to assess in any situation what works most
closely to reason. Therefore, practical wisdom (qpodvnoic) cannot be achieved by learn-
ing general rules of behaviour.

In Aristotle’s system of virtues, @o6vnoic has a dual role. ®odvnouc is part
of the intellectual virtues, together with scientific knowledge (¢tiomjun), intuitive
reason (nous), wisdom (cogia), and art (téxvn). Podvnog, along with téxvn belongs
to the subgroup of practical intellectual virtues because they are associated with prac-
tical life, while others are cognitive and deal with eternal truths. Apart from belonging
to the intellectual sphere, Aristotle assigns @odvnois the role of being a prerequisite
for the existence of moral virtues - those virtues that belong to the desiring part of the
soul. The source of our wishes and motives must be in correspondence with the ration-
al verification if they are inclined to be virtuous. But, also, being virtuous is never a
completely rational state, which is a position far different from that of Socrates. Know-
ledge of virtues is not a virtue; only virtuous action is a virtue. In this sense, these two
roles that Aristotle assigns to ¢odvnoig highlight the dual nature of moral action; it is
a practice according to reason and reason has its source in practice. Precisely because
the most characteristic elements of Aristotle's ethics can be seized through the concept
of pobvnoig, its comprehension is of exceptional significance for understanding his
entire ethical system or any other implications and disciplines related to his ethics.

What is podvnois? ®odvnoic is the ultimate actualization of the reasoning,
and not the cognitive part of the rational soul; the ability to choose the optimal course
of action, simultaneously taking into account the ultimate goal of this action, namely
the achievement of evdaupovia. ®ebévnois is not a practical reasoning in the same
manner as téxvn reasoning is. Téxvr) reasoning does not need broader perspective dif-
ferent from the individual problem. In the case of courage, for example, one should
know what is considered courage in each individual case, when to be fearless, when to
be confident, what is considered an appropriate mixture of cowardice and rashness, for
what goals it is justified to sacrifice a life, etc. According to Aristotle, the excellence in
deliberation (evpovAia) should always consider three aspects of action: the end, the
manner and the time (NE 1142b31), and @odévnoug is the ability to recognize the an-
swers to these categories in any given situation, except in cases of adultery, theft and
murder, in which the virtuous person cannot apply an algorithm for action.
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How to develop qoovnoic? Given that the source of podvnoic is experience,
accumulation of empirical data is necessary in order to function properly. Until then,
the agent should not omit to act virtuously. This action at the beginning cannot be au-
tonomous, but through habit and learned principles given by parents, school and the
environment, the agent will learn what is objectively accepted as a good action. The
transition form a non-authentic moral choice that is borne out of habit to a fully au-
thentic virtuous choice progresses gradually and is a long lasting process. As soon as
the ability of autonomous deliberation is acquired, the choice of qodvipos will beco-
me routine. However, Aristotle did not give clear and decisive formal principles of
practical reasoning’ in the same manner he extensively provides for the theoretical
one. The reason for this is found in the different subject matter of the two types of rea-
soning; practice cannot be subjected to exact and always unequivocal principles.

Moral education and ¢ovnoig

Education too has a teleological nature: advancement of human nature. Hu-
man well-being consists of the activity to achieve such an improvement, which entails
that education is a lifelong process.

Aristotle did not write a book dedicated to education. Aristotle portrays more
detailed views on education in chapter eight of “Politics”. Whether it was by Aristotle
or some other editor, the place of educational accounts was not randomly determined.
According to him, education is necessary for all and thus the care for it is a collective
decision of the whole community. In that sense, education, which affects the good of
all, cannot helong to the decisions of the individual. “Training for communal matters
should also be communal. At the same time, one should not consider any citizen as be-
longing to himself alone, but as all belonging to the city-state, since each is a part of the
city-state. And it is natural for the supervision of each part to look to the supervision of
the whole” (Pol. 1337a19-23).

Education should begin at the earliest age. Like Plato, Aristotle considers edu-
cation to be in proportion to all dispositions of the soul. “Hence we ought to have been
brought up in a particular way from our very youth, as Plato says, so as both to delight in
and to be pained by the things that we ought; this is the right education” (NE 1104b11-14).

The division of moral and intellectual virtues leads Aristotle to a significant
designation of ethical education. “Virtue, then, being of two kinds, intellectual and
moral, intellectual virtue in the main owes both its birth and its growth to teaching (for

2 From several places in the Corpus Aristotelicum (in De An. 434a19-2, MA VII, 701a6-13 and NE
1146a-1147a) a formal structure of the so-called practical syllogism can be reconstructed. Unlike
the theoretical syllogism, where the conclusion is a proposition, the conclusion in practical syl-
logism, is an imperative and results in action. Due to the nature of the problem that is treated by
practical syllogism, Aristotle cannot construct such a precise and systematic account of practical
syllogism as he gives for the theoretical.



ANNUAIRE 71

which reason it requires experience and time), while moral virtue comes about as a
result of habit...” (NE 1103a14-19). An important implication of this distinction for moral
education of children is that moral virtue is not something that can be learned and that
can be encouraged only by verbal teaching, but by providing conditions and guidelines
for children to act in an appropriate manner. Habit develops when there is a consisten-
cy in the performance of virtuous actions. This action is always formed by acquainting
with all the particulars that has to be reached in order to arrive to the designated goal.
The habit, according to Aristotle, is the closest origin of moral virtue because virtues
do not come by nature, but are improved by habit. However, the good habits created
under the good judgment of others will not be an appropriate guide for an agent to face
all life complexities. This requires podévnoic. In that sense, there is a virtue of habit
and a full or true virtue that is acquired by odvnois. The true virtue is the subject of
ethical education, but this involves nurturing both types of virtues. One cannot be vir-
tuous if he/she does not simultaneously possess both moral virtues and poévnoic.

True education must take into account the unity of virtues. Like Plato, Aristo-
tle thinks that the virtuous agent cannot achieve happiness if s/he does not possess all
virtues. For example, someone who is temperate, magnificent, courageous and liberal,
but is not righteous, cannot be a virtuous person. According to Aristotle, this unity is
provided by podévnous (NE 1145al). Virtues are in unity in the sense that poévnoic di-
rects all virtues in a properly manner and deliberates when and to what extent each of
them should be used in a given situation.

Aristotle does not give a systematic account of moral development, such as
Kohlberg does, but in many places in his works he describes people at a different de-
gree of moral development. Regarding the order of the spheres education should refer
to, Aristotle takes his psychology into account. First, the non-reasonable, then the in-
telligent part of the soul; first the appetite, and then the mind should be educated. “For
spirit, wish, and also appetite are present in children right from birth, whereas reason-
ing and understanding naturally develop as they grow older” (Pol. 1334h25-28). The de-
gree to which the non-reasonable part does or does not agree with reason, determines
the degree of moral development. From several places in Aristotle’s “Nicomachean
Ethics”, Kristjansson reconstructs six degrees of moral development (Kristjansson, 20-
21). “The many” - young children and many of the adults who have failed to connect
with their reasonable part are at the first level. The many are obedient to fear and “do
not by nature obey the sense of shame, but only fear, and do not abstain from bad acts
because of their baseness but through fear of punishment” (NE 1179b11-13). They live
passionately and avoid opposite pains “and have not even a conception of what is noble
and truly pleasant” (NE 1179b16-17). At this level, the only method of moral education is
habit. "The soft” are at the second level. The non-reasonable part of the soft reacts to
reason and is starting to become morally sensitive, but does not have a strong will and
resilience to carry out the moral action. They often fail to realize the virtue because of
suspicion of overcoming the feeling of anxiety, or pain (NE 1150a13-1150b7). The “resis-
tant” are at the third level, those who have learned how to resist pleasures and desires,
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but not to overcome them. With the help of reason, they can only partially control the
painful passions, although they cannot overcome the pleasant ones, even when they
lead to non-virtuous actions (NE 1150a13-37). The “incontinent” are at the fourth level
who, although act virtuously most of the time because they know what is morally right
and can resist the painful passions, can still be easily overwhelmed by counter-moral
pleasures. “The continent” are on the fifth level. They are those who can overcome
both the painful and pleasant pleasures, have a high self-control, and the non-reason-
able part of their soul follows the reason. However, self-control is not considered as an
exemplary state, and the “continent” person still has base passions and wants to act
badly, even if s/he refrains from doing so. To the fully virtuous agent of the sixth de-
gree, passions and feelings are in full alignment with reason. S/he is constantly in a state
of desiring the right goal, with developed, and only for him, specific ¢podvnowc that can
acquire the goal of the mean in each individual case, a condition that for Aristotle is a
man’s “second nature”. This condition is not acquired counter naturally because each
child has the natural aspiration to overcome the five degrees, but this demands a difficult
educational process in which a qualitative change in character occurs.

This is also confirmed in “Politics” where Aristotle enumerates nature, habit,
and reason as the things by which man becomes a good and serious citizen of the state.
The first condition is acquired by the fact that the agent is born as a man, and the other
two are at the task of education. “For some things are learned by habituation, others by
instruction” (Pol. 1332b12-13). With this he points out that the achievement of man’s
“second nature” is a fully educative, and not a natural process, with the purpose of de-
veloping gpodvnoic.

As mentioned above, Aristotle points out two categories that are extremely
important for this moral development: time and experience. To achieve the sixth de-
gree, and by starting from the first, namely acting virtually from habit, and then from
@odvnoig, a great life experience is required. “Those who have just begun to learn a
science can string together its phrases, but do not yet know it; for it has to become part
of themselves, and that takes time” (NE 1147a20-2).

dobvnoic-development is not a leaping one. Therefore, the motivation for a
change from behaviour according to habit, to behaviour according to ¢odvnoic action
is a gradual one. We gradually learn to look at things from a more nuanced perspective,
building moral insights through experiences that are increasingly more and more de-
pendent on us. It is a qualitative progression of the character which gradually changes
the attitude of “so and so to act” towards “why so and so to act”. Aristotle for podvnaoig
often uses terms related to the process of seeing and vision, and the acquired qobvn-
oc skill with the skill of the archer, who needs to make the best estimate of the end,
the manner, and the time.
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Paradoxes of podévnoig

The capacity that podvnous brings as a concept is appealing for research in
the direction of developing new methodologies within moral education. In the last cou-
ple of decades it can be seen that this capacity takes an echo not only beyond the philo-
sophical discussions, but also outside the academic, more practically oriented, circles.®
Despite the attractiveness and opportunities that this concept brings, problematic as-
pects of the application of the entire pobvnos project can be derived, which refer to
different spheres: ethical, psychological and political, spheres that have very important
ethical and educational implications.

In the framework of the discussions as to whether the role of poévnowc is to
set long-term moral plans or is limited to finding ways to meet the goals that are impo-
sed by other non-reasonable ahilities, scholars in the twentieth century developed the
so-called Hume's interpretation of moral action. Some passages from “Nicomachean
ethics” open the dilemma whether ¢odvnoic or desires are responsible for setting mo-
ral goals. According to Hume, reasoning cannot be autonomous because its starting po-
int is not in the mind. The restriction of reasoning in Hume’s philosophy generally re-
fers to reason, in his famous statement that reason is, and should be, slave to passions
(Hume, 11, ii, 3. 4).

From a psychological and educational point of view, the question is whether
all feelings can and should be controlled by reason, especially since Aristotle allows
nurturing small amount of anger (NE 1125b32-35). Also, the psychological basis of the
relationship between habit and po6vnoic still remains unclear. Here, the problem of
moral motivation and the problem of ducoaoia (incontinence) - to act contrary to rea-
son as a result of the predominance of a feeling arise. Although Aristotle considers that
this can be easily solved by reconciling feelings with reason, the psychological chal-
lenges for such reconcilement still exist.

Regarding moral-political paradoxes, the link between developing “social vir-
tues”, on the one hand, and the development of critical thinking of the individual on
the other, is particularly problematic, because, as we have seen, according to Aristotle,
education must not be left to the individual.

Curren, for example, considers six problems that arise from this tension: the
problem of indoctrination, the problem of foreclosed options, the problem of force, the

3 Under the assumption that we do not live in Aristotle's world and that @odvnotg needs a new
interpretation, there is a tendency to interpret this concept as practical wisdom in professional
practice and education motivated by the idea that professional knowledge lacks a moral compo-
nent. Thus, there is podvnoc in medical practice and care, podvnoic of pedagogical practice,
etc. (see Kinsella and Pitman, 2012.) The understanding of ¢odvnois as anti-theory and anti-me-
thodology in pedagogical practice is developed by Karl and Dunne, as a contrast to the téxvn-
oriented pedagogical methodologies. (Carr 1995; Dunne, 1993)
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problem of scepticism, the problem of local variations and the problem of freeriding.*
The problem of indoctrination and the freerider problem, according to him, form the
paradox of public morality (Curren, 73-6). Also, McIntyre, the greatest advocate of vir-
tue ethics, draws pessimistic conclusions about the public system of moral education.
Moral education, according to him, is impossible in a pluralistic society like ours (Mac-
Intyre, 2007). Taking into account this type of remarks and the openness of the poovn-
o1c concept, educational policies can vary from ultra-conservative to ultra-liberal.

Conclusion

Despite the challenges posed by the concept of pobévnoig, the contemporary
virtue ethics is increasingly interested in this notion as a basis and inspiration for deal-
ing with contemporary problems in moral education. However, the first attempts to
develop character and virtue in moral education received mixed opinions. On the one
hand, they were perceived as obsolete, too religious-oriented and conservative, and on
the other hand, as attempts that develop too individualistic, relativistic and sceptically
oriented individuals.

As we pointed out at the beginning, this text has no intention to outline the
detailed implications of introducing the principles of virtue ethics in education, but
rather to point out the necessity of following the general Aristotle's guidelines in any
such future drafting, in particular in terms of developing @odvipos. We emphasize
this point because in many of the attempts to introduce the principles of virtue ethics
in education these guidelines were misapplied.

doobvnoic emphasizes the need for agent-oriented, not action-oriented, eth-
ics, the concern for developing the moral character, and not the consequences of ac-
tions, it emphasizes the far-reaching, and not the specific life goals, aspects that the
proponents of virtue ethics consider are missing in moral education. As an antipode of
the abstract mind of the Enlightenment and a turn from the transcendental universal-
istic ethics, this concept directs the focus towards the individual as the first (moral)

4 In general, the problem of indoctrination arises in every conception of moral education because
it establishes opinions that are not unequivocally true and that could not be easily abandoned at
a later time. Until the child develops his own rational powers, it will be susceptible to manipula-
tion. Thus, the problem of foreclosed options is created, by which the child suppresses the options
for alternative concepts of the good. Also, the practice of good behaviour often has to be estab-
lished by force because it cannot yet be established by rational persuasion. On the other hand, by
nurturing the culture of criticism which @pévnoic requires, the problem of skepticism arises. A cy-
nical note that may appear in a child can be devastating for any form of established cultural, so-
cial or traditional norms. Developing critical thinking also fosters selfish behaviour that can
“freeride” on public morality and take advantage of the restrictions of those who already accept-
ed moral norms. A problem also arises with the emergence of local moral communities created
under the influence of various local social problems, which has the effect of moral local relativ-
ism.
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substance. The moral agent must, in relation to himself, develop the ultimate goals of at-
taining evdaupovio. During this process, the agent never forgets to act virtuously, ac-
cording to reason. However, in these lines, recommendation for extreme individualism
should not be read. Ignorance in political matters means abandoning critical reflection
on one's life in favour of another reflection. It means to abandon the task of poévnoic
- conscious and rational deliberation for our life in order to achieve happiness. The
prospect of a good individual life must have, as far as possible, the prospect of a good
life in the polis.

There are many challenges for proper implementation of the practical and
educational implications of this theory, in particular how to provide @odviuor teach-
ers for teachers of podvnouc, but these issues still remain to be examined.
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