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ISLAM AND ETHICS

Zoran MATEVSKI*
Dushka MATEVSKA**
ABSTRACT
The Islamic moral code incorporates all the commonly accepted moral virtues and then
endows them with a sense of balance and proportion, by assigning each one a suitable place and
function in the scheme of life. It widens the scope of man's individual and collective life by dealing with
his domestic associations, civic conduct, and his activities in the political, economic, legal, educational
and social realms. It covers his life from the home to the society, from the dining table to the battlefield
and peace conferences. In short, from the cradle to the grave - for no sphere of life is exempt from the
universal and comprehensive application of the moral principles of Islam. It makes morality reign
supreme and ensures that the affairs of life are regulated by moral norms, and not dominated by
selfish desires and petty interests. A major goal of Islam is to provide humankind with a practical and
realistic system of life by which he can conduct his life. It calls upon humankind not only to practice
virtue, but also to establish it and to eradicate all that is harmful. It seeks the supremacy of the
conscience in all matters so that what is harmful cannot gain the upper hand either in an individual's
life or in society. Those who respond to this call are known as Muslims, which literally means those
who have submitted to God. The sole object of the resulting community of Muslims or Ummah is
undertaking an organized effort to establish what is good and to fight and eradicate what is evil and
harmful.
Keywords: Islamic moral; humankind; society; Muslims

INTRODUCTION

At the heart of Islam is uncompromising monotheism called tawhid, the unity of God. God is
supreme, eternal, omnipotent. He sees all things and is present everywhere. He is the only creator
and nurturer of the merry, he rules over the life and death of all beings. Belief in angelic powers is
another element of faith. The Qur'an records that angels were created from light, that there are many,
and that only God knows their exact number. Angels have no offspring because you are neither male
nor female. Angels serve God in various ways. The greatest of the angels is Jibril (Gabriel), who
according to Muslim belief transmitted the Qur'an to Muhammad (Arnold, 1990)

The message contained in the revealed books conveyed by the prophets and brought by the
angels and which originates from God, reminds the Muslims of the day of resurrection and of the
terrible judgment. The exact date of the Day of Judgment is not known to anyone but Allah. It is only
known that it will be on Friday, the 10th day of the month of Muharram (the first month in the Islamic
calendar). Belief in God's decisions is the last element of faith. The Qur'an emphasizes that God
decides. God controls the past, present and future of every Muslim. Among Muslims, this is interpreted
as a firm belief in God's predestination of all things, which sometimes borders on fatalism (Peters,
1994).

For centuries, Muslim traditional education has rested on two pillars. Theology taught them to
believe, and the holy law prescribed how they should behave. The holy Islamic law is called sharia.
Sharia has a wider range than any Western law because it covers all aspects of life. Much of it cannot
be applied to any earthly court, so it must be left to the terrible court. In Islam we find prohibitions
concerning drinking and eating. The Qur'an forbids prostitution, drug addiction, gambling, divination,
etc. Around the middle of the 19th century, the position of Islamic law changed radically in most of the
Muslim world. First in the Turkish Empire, then in British India and elsewhere, the impact of modern
life has reduced the impact of sharia in two main ways. The first change is clear to everyone. In many
areas of life, sharia has been replaced by new laws, mainly from the Western world (Maet6erosuk,
2005).

The second change was less obvious but equally important. In 1915, the unbearable condition
of some Muslim women forced the Sultan to intervene in family law. Thus, he issued two royal decrees
that allowed women in certain situations to seek legal divorce. In 1917, the Turkish Family Law Act
was published. Almost the same laws later followed in other Muslim countries. In Turkey, sharia has
been abolished and European laws have been introduced (only slightly adapted). In Saudi Arabia, on
the other hand, sharia has remained dominant. Most Muslim countries today have secular laws in all
areas except family law.

* Full Professor at Ss. Cyril and Methodius University in Skopje, North Macedonia.
** Associate Professor at Ss. Cyril and Methodius University in Skopje, North Macedonia.
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The family is a key element of Muslim life and society, one of the foundations of social stability
and community security. Family ties are the strongest in the system of social relations, Loyalty and
commitment to the family surpass all other forms of social loyalty. The Muslim family is based on
marriage and Islam is appalled by extramarital affairs between a man and a woman. The act of giving
birth takes place strictly within the family, and fornication and adultery are sins for which Islamic law
provides severe punishment. Proximity and modesty are important for the birth and upbringing of
children. The first obligation of the parents is the proper care and upbringing of the children. Children
are seen as a gift from God, and there are special commandments in the Qur'an so that children are
not harmed. The father has the main responsibility to provide for the children, but in the event of a
divorce, the mother takes care.

Since the beginning of the 18th century, it has been increasingly pointed out that Islam is
weakening in the face of the rise of the West, or that there is talk of a struggle between a disappearing
tradition and a triumph of modernity. Today that image is rejected. During the 20th century, certain
reformers appeared who started from a surah in the Qur'an which says: Allah will not change any
nation until it changes itself. They believe that Muslims should not blindly cling to the past, but must
shape their future in the public interest in order to cope with the drastically new circumstances of
modern times (Smailagic, 1990).

ISLAM AND ETHICS

Islam is a faith of movement, progress and prosperity. Islam does not teach that true wealth is
in the soul, but that power is in the hand. A strong (wealthy) hand without a wise soul is often foolish,
and a wise soul without a powerful hand is weak and powerless. Islam strives to make a connection
between these two: a strong and pure hand, a conscientious and a faithful soul. Islam teaches us that
man is obliged to seek knowledge of every kind. The first word in the Qur'an is: "Learn!" The search
for knowledge should be carried out throughout life, because only the learned can benefit himself, his
family, the place where he lives and humanity in general. Considering that Macedonia is a country
where representatives of different religions and nations live, then it is mandatory for all inhabitants to
be dominated by the foundations of respect and cooperation between the people.

In short, Islam teaches us that wherever a person is, he must show by his behavior that he
has basic and high values. Morality occupies an important place in the teaching of Islam. One of the
important goals of Islam is to equip man with healthy and pure morals. Islam teaches us to get rid of
all bad mental qualities, such as: hatred, arrogance, envy, hypocrisy, etc. On the other hand, he asks
us to supply ourselves with feelings of love and respect for all people. According to Islamic teaching,
everything that is good for personal and social benefit should be done. In Islam, there are forbidden
acts, such as: killing, immorality, stealing, consuming alcohol, disrespecting and insulting parents, etc.

Islam, like all other monotheistic religions, is essentially a human endeavor to draw closer to
God. Islam, like Christianity, is a monotheistic religion and is the second most widespread religion in
the world (En-®apyku, 2006). The word "Islam” literally means submission to the will of God. The
followers of this religion are called Muslims. Muslims believe that God delivered his divine word
through various prophets, and that Muhammad was the last Messenger of God. Islam is defined as a
system of laws that help man to facilitate his life and accept God as creator. Islam is open to all,
regardless of race, age, gender or religion. It is enough to believe in the main Islamic beliefs and act
accordingly. This is formally achieved by reciting the testimony of the martyr, which should be sincere
and from the heart. Without this statement no one can become a Muslim. It is enough for a person to
believe, to declare himself a Muslim and to behave in a way that suits a Muslim in order to be
accepted in the Islamic community.

There are five elements in Islam, i.e., the pillar of Islam and they are:

- Shahadah ("testimony") this pillar means confirmation of the faith, recognition of the transcendence
and oneness of Muhammad. With the statement "There is no God but Allah and that Muhammad is
the Messenger of God" anyone can become a follower of Islam, i.e., a Muslim (BykomaHoBuh, 2004).

- Prayer is an obligation of every Muslim believer. This pillar involves five days of prayer, and the time
of their fulfilment depends on the position of the Sun in the sky. This pillar is obligatory for all Muslims
who are adults and aware (they do not have mental disabilities), it is also obligatory for those who
have physical disabilities, but they have reliefs determined according to the legal (fixed) rules.

- Islamic fasting. The third Islamic pillar is fasting. It is obligatory in the month of Ramadan, it is also
desirable six days in the month of Shawwal, three days each month. Fasting during Ramadan is
obligatory for all Muslim adults and for all those who can afford it. Those believers who cannot fast
during Ramadan can make up for it later.
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- Zakat is the fourth active element of the belief, zakat is associated with the wealth of Muslims. All
Muslims who have a certain wealth (above the basic for living) are obliged to share a part (part of
2.5% at the end of the year) of their wealth for the poor, the sharing is compared to the wealth they
have. If the state is organized Islamic State then the zakat is collected and distributed by the state.

- Hajj is the fifth and last pillar of Islam. This pillar is the obligation of every Muslim who has the
financial means to visit Mecca at least once in his life, in the center of which is the Kaaba, which is the
greatest sanctity in Islam (Kamali, 1994).

Although each of the three major religions (Judaism, Christianity, and Islam) offers man an
approach to God, the essence of all religions is common. And that to help man find his way to a single
path and that to be better. Which path a person chooses (which religion to choose) is essentially not
crucial. The goal is always the same, which every religion strives for and that is to be a good person.
To be good to yourself, to other people, and to be positive and good in general. In the Qur'an, not only
theological but also ethical issues are involved, i.e., belief in God is a necessary assumption of moral
life. It should not be verbally accepted but must go with good deeds. Sharia is Islamic law according to
traditional Islamic teaching. Sources of Islamic law are: Quran, Sunnah, ljma 'and Qiyas. Islamic law
covers all spheres of life. Islamic law includes the prohibition of murder, adultery, drinking alcohol,
regulating the rules of fasting, prayer, volunteering, inheritance, marriage, compensation for damages,
and more. Islam as a religion gives the path, which is certainly not the simplest and easiest. He
creates the believer's daily life, which is not the simplest and easiest. He creates various
commandments for the believer, such as: praying, reading the holy book, the Qur'an, giving alms to
the poor, etc. First of all, only the person who performs these activities makes him a good person.

Morality and religion together are symbols of human existence. But the essence of Islam is not
in performing these activities which are prescribed in the Qur'an. Islam preaches tolerance, both
towards other nations and towards social classes. According to Islam, every person is obliged to follow
the same moral law. The views in the Qur'an are the most important for Islamic ethics. The basis is the
statements about the relationship between God and people. God created the world, life and man, God
separates truth from untruth, and at the same time determines the content of good and evil. People
should obey God's commands and prohibitions Islam is open to all, regardless of race, age, gender or
religion. It is enough to believe in the main Islamic beliefs and act accordingly. This is formally
achieved by reciting the testimony of the martyr, which should be sincere and from the heart. Without
this statement no one can become a Muslim. It is enough for a person to believe, to declare himself a
Muslim and to behave in a way that suits a Muslim in order to be accepted in the Islamic community
(Gijom, 2001).

The image of society when Muhammad began his sermons is very important. It is a society
with marked class differences, and a system of slavery. For the first time, Islam gives slaves the
opportunity to be free. It emphasizes human feelings, love, a sense of self-belief and all its qualities
and not human material wealth. Islam in modern society also prescribes certain regulations that refer
to the behavior of people. In the Islamic society, education is compulsory, so from here come a large
number of Muslims who have contributed to world science, such as mathematics, astronomy, literature
and others. This confirms what Islam is like as a religion and its ethics. Muslims believe that Islam is a
religion that teaches to believe with heart and mind and to confirm the faith with good deeds. The
purpose of Muslim ethics is to teach people how to live their lives to be happy (Videnov, 2001).

CONCLUSION

Man's happiness, on the other hand, depends on brotherhood between people and peace on
earth. That is why it is important for a person to be good, to help other people and to live with
everyone in peace. Islam teaches that man is obliged to seek useful knowledge of every kind. The first
word in the Qur'an is: "Read!" The search for knowledge should be carried out throughout life,
because only the learned can benefit himself, his family, the society in which he lives and humanity in

of Islam is to build a healthy and pure morality among Muslims. According to Islam, a good upbringing
is an ornament of the human soul. Who is well-behaved, is well received everywhere, because there is
no such society that will condemn good behavior? Therefore, the first concern for Muslims should be a
good upbringing. Because, who will be well educated in childhood, he will be happier in life.

Islamic moral teaching can be divided into other groups of values, as follows:
- duties to God,
- duties towards themselves and
- duties to others.
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The main duties towards Allah are the following: to firmly believe, love and obey Allah; to
perform all religious duties regularly; to protect every believer from what Allah has forbidden; the
believer should constantly thank Allah for all the good he has and repent of the mistakes he makes in
life, praying to Allah to be forgiven. The most important duties of a Muslim towards himself are: to take
care of his health; work honestly and not be lazy; to study useful sciences and crafts and to strive to
be an exemplary Muslim believer. Every good Muslim should take care of other people as well. In the
first place is the care of one's family, then the care of relatives, neighbors, the elderly and all people in
general, and especially the poor and those who need help. Islam teaches that Muslims should get rid
of all bad qualities, such as hatred, arrogance, envy, hypocrisy, etc. On the other hand, it is necessary
to cultivate a sense of love and respect for all people. Moral Islamic teaching commands Muslims to
wish for their brother what they wish for themselves. That is the quality of a good believer. According
to Islamic teaching, one should do everything that is good and that is of personal and social benefit,

The Islamic tradition speaks of the conscience as a human innate gift from God for the
recognition of good and evil. Conscience as a human inner moral corrective motivates man to do good
deeds and avoid bad. If a person chooses evil, then a feeling of discomfort, remorse and difficulty is
born in him. Muslims, whether they are the majority or the minority in the country, are going through a
transition phase. In the West, the modern conception of religion is seen in the separation of specific
religious activities, while among Muslims it is no coincidence that they use the traditional religious
language, and it is associated with radical change and violence that deepens the stereotype of Muslim
fanaticism.
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