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Kypuan BOITPOCHI [TOJUTOJIOI'MU — nepuomudeckoe MEXIyHApOJHOE PELICH3HPYeMOe HaydHOE U3[aHUC B 0OJACTH I0-
JINTUYCCKHUX HCCJTC]IOBaHHﬁ. )KypHaJ'I ABJIACTCA MEKAYHAPOAHBIM KakK IO COCTaBy PEAAKIIMOHHOTO COBETA U PEAKOJUIETHH, TaK U IO
aBTOpPAM M TeMaTHKe ITyOInKalnii.

Hayunsrit sxypnan nznaercs ¢ 2011 roga B nznarensctBe «Hayka cerogus». C 2016 roma usaaercs nepeBojaHas (aHI.) BEPCHs
skypHaia. C MOMEHTa CBOETO CO3/IaHMs, )KypHAIl OPUCHTHPOBAJICS Ha BHICOKHME HAy4YHbIC H STHYCCKHEC CTAHIAPTAa U CCTOMHS SIBISCTCS
OJTHUM M3 BEAYIIHUX MOJUTOJIOTHYECKUX KYpHATIOB Poccum.

Ilenb xypHana — cIocoOCTBOBaTh HAyYHOMY OOMEHY M COTPYIHHYECTBY MEIK/Y POCCHICKUME H 3apyOeKHBIMU MOIUTOIOraMH.

)KypHaJ'l npeaHasHa4eH Uit HyGJTI/IKal.U/"/I Ppe3ynbTaTOB d)yHlIaMeHTaJ'ILHHX 1 IIPUKJIAAHBIX HAYYHBIX VICCJ’[E}IOB&HI/IY‘/‘L Temarnueckas
HAIPaBICHHOCTb )KYPHAJIA OTPAXKACTCS B CICAYIOLINX OCTOSHHBIX pyopHKax: «Mctopust u dpunocodus nonurukmy, «[lomutnueckue
MHCTHUTYTBI, MPOIECCHI U TEXHOJIOTHNY, «ITonmuTnueckas PETHOHATIMCTHKA U OTHOIIOJIUTHKAY, «[TonuTryeckas KynbTypa ¥ HACOJIOTUNY,
«[TonuTnueckue npodIEeMbI MEXIYHAPOJHBIX OTHOLICHUH U [NI00AIH3ALUID).

d)OpMaT Hy6JTPIKaL[VIﬁi Hay4HBI€ CTaTbH, OGSOPHHC Hay4YHBIE MaT€pHuajbl, MAaTEPHUaAJIbI KPYTIIBIX CTOJIOB, HAYyYHBIC PCLEH3UH, Ha-
Yy4HBIE COO6I.|.IBHMSI, IOCBSILLCHHBIC UCCIICI0BATCIIbCKUM npoﬁnemam B C(bepe TIOJIMTUKH U IOJIUTOJIOTHH.
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b. BAHKOBCKA

npogeccop norumono2uu u MexcoyHapoOHbIX
omuoweHull (axyiemema gunocogpuu Ynusepcumema
Cesmuoix Kupunna u Megoous,

Ckonve, Makeoonus

MOJKET JIU COJMUIAPHOCTD
CTATDH INTOBAJIBHON?
YTOIIUA BO3MOKHA

B cmamve paccmampueaemcs eonpoc, umerowuil pewiaioujee sHavenue 0
BBINCUBAHUS HeNL0BEHeCEa, CHOPMYTUPOBAHMDBILL CLEOVIOWUM 00PAZOM: MOICEM
JU COMUOAPHOCIL CIMamb 2100anvHot? Medicoy 08ymst nomocamu OnMuMUCmuy-
HbLM U NeCCUMUCTIUYHBIM €CTb elje OOUH ACTIEKIN, 3ACTYICUBATIOWUL 0C0O020 GHU-
MaHusi: 3Mo0 apeyMeHmbl 8 Nob3y 603M0AHcH020. C 9MOtl MOUKU 3peHus, Komopas
ovLia 60oxHosnena pabomou Puuapoa @anvka [4], cywecmeyem 603modcHocmo
2100aIbHOU CONUOAPHOCU YET0BEUeCmEa, OOHAKO 8EPOSIMHOCHb MO0, YO MO
npousotidem He AGIAeMCcs 00s3amenbHoU. Asmop obcyscoaem G03MONCHOCHb
U He8O3MOJICHOCIb peanu3ayuu uoeu 2100a1bHOU cOTUOaApHOCHU, KOMopas cmda-
aa ocobenno akmyanrvHou 6 koumexcme nandemuu COVID-19, usmenenus knuma-
ma u m.o. I 1asuwlll apeymenm cocmoum 6 mom, 4mo HulHewHee noiodiceHue 0er,
KOMopoe 8uleNis0Uum 0080IbHO MPAUHO, He NPedonpedesem capmMoHUYHYIO cucme-
MY MeNCOYHAPOOHO2O0 COMPYOHUUECEd. MO CKopee KOHCMPYKM, 4em pe3yib-
mam Kakoz2o-1ubo «ecmecmeenno2o 3axoua». bonee mozo, 6 ucmopuu uzeecmuoi
9NU300bl, KOMOpble 00KA3bIBAION, HMO COMUOAPHOCTL HE MOIbKO BO3MOICHA,
HO U QOCIUIICUMA 8 COYUATBHOLL, PESUOHANBHOU U MEeNCOYHapoOHoU chepax. He-
NPEKIOHHbLIL CKENMUYUSM HE NPOUCEKAem U3 KAKOU-TUO0 KPUMU1ECKOU NPOHU-
yamenvrocmu. Cospemennvie NPosGIeHUs 4e108e4ecK0e0 NAPMUKYIAPUIMA OX-
PAHSTIOMCS. HAMEPEHHO, YMOObl COXPAHUMb CIANYC-KB0 MAM, 20€e CYuecmeayem
coyuanuzm 01 602amvix U KANUMAiu3mM 0Jist O€OHbIX.

Knroueswvie cnosa: 2nobanvhas conuoapHocms, MeicOyHApOOHbIL NOPSAOOK,
ymonusi.
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CAN SOLIDARITY GLOBALIZE?
UTOPIA IS POSSIBLE

The article deals with a question of critical consequence for the human sur-
vival spelled out as: can solidarity globalize? Between the two poles of optimists
and pessimists, there is one that deserves a particular attention: the case for
possible-ism. In the view of this standpoint, which has been inspired by the work
of Richard Falk [4], there is a possibility to globalize human solidarity, which
does not necessarily imply probability it would happen. The author discusses (im)
possibility of realization of the global solidarity idea, which has been particularly
stressed in the context of the COVID-19 pandemic, climate change, etc. The main
argument is that the current state of affairs, which looks rather gloomy in terms
of harmonious and cooperative international system, is not predetermined. It is
a construct rather than a result of any ‘natural law’. Furthermore, the history
offers episodes that prove that human solidarity is not only possible, but also
workable option for a societal, regional and international realm. The unyielding
scepticism does not arise from any critical acumen. Contemporary expressions
of human particularism have been cherished intentionally, in order to preserve
the status quo where there is socialism for the rich and capitalism for the poor.

Key words: global solidarity, international order, utopia.

Introduction. At a glance, it seems that international solidarity as an idea
and a principle has been among us for quite some time. At least, at a declaratory
level... According to the UN Human Rights Office of the High Commissionaire,
“international solidarity is the expression of a spirit of unity among individuals,
peoples, States and international organizations. It encompasses the union of in-
terests, purposes and actions and the recognition of different needs and rights to
achieve common goals. International solidarity is a foundational principle under-
pinning contemporary international law in order to preserve international order
and to ensure the survival of international society.” [18] Also, in his report to the
Human Rights Council (A/HRC/15/32, July 2010), former independent expert
Rudi Muhammad Rizki concluded that “international solidarity is a precondition
to human dignity, the basis of all human rights, and a human-centred approach
to development, and has a bridge-building function across all divides and dis-
tinctions. It encompasses the values of social justice and equity; goodwill among
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peoples and nations, and integrity of the international community; sovereignty
and sovereign equality of all States, and friendly relations among them.” [14]
It seems that international solidarity encompasses all essential values of human
civilization, but the analysis of each of the listed components and concepts would
take volumes. Just to mention an example, one could hardly find a widely accept-
ed definition of social justice.

In reality, it seems as if the majority of people live in a world de facto dom-
inated by the TINA principle (There Is No Alternative) when it comes to politi-
cal, economic and even cultural values (defined in accordance to the dominant
Western worldview). This is, of course, not quite true, having in mind that the so-
called pro-Western part of the world represents a minority (in terms of population
and territory). What makes this argument sound correct is the dominant Western
epistemology and the hierarchy of knowledge production. This article tries to
avoid this trap and offer a different perspective of a border-thinker (in Walter
Mignolo’s terms), i.e. a one who thinks and analyses the world of today from the
‘border region’. Truly, border thinking does not happen irrespective of modernity
but in response to it, as part of real life struggles against the oppressive apparatus
of the colonial matrix of power. Thus, “border thinking is the epistemology of the
exteriority; that is, of the outside created from the inside” [10].

The endeavour of criticizing and challenging the idea of “one-size-fits-all”
paradigms in economy, politics, culture and/or social sphere, and furthermore en-
visaging a better world of tomorrow calls for great (personal and collective) cour-
age, particularly in the so-called border-regions and border-thinkers. No wonder,
those who dare imagine and work for a different world are ridiculed or demonized
as enemies of the “most perfect world of all”. The critique is welcome and al-
lowed mostly if it is not too radical (i.e. does not go deep to the root causes of
the present inequalities and suffering) and if it comes mostly from the Western
(‘more civilized’) part of the world. On the other hand, the dominant knowledge
matrix have left us with no semantics and vocabulary to express new ideas with-
out them being seen as empty phrases or to be dismissed as impossible utopias.
In that sense, Keller is right pointing out that “even the language needed to ex-
press such a ‘great transition’ struggles to capture the requisite global solidarity.
The notion of the global must constantly be distinguished from neoliberalism,
the globalism that drives the individualism of capitalism. At the same time, a
progressive, planet-embracing globality must be distinguished from modern uni-
versalisms that unify an empowered “we” against some not-quite-human race,
gender, or nationality, or that homogenize human differences.” [7]

Thus any critique or alternative is seen as an inimical act towards the exist-
ing utopia or as a ridiculous and non-scientific/non-academic way of thinking.
The Borg’s chant from the Star Tracks: The Next generation series “resistance
is futile” is the subtle message sent from power centres. Militarization has been
normalized on a global level, but starting from the bottom, from the school sys-
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tem upwards. Elaborating this idea, Merje Kuus [8] deconstructs the existing cos-
mopolitan militarism. She particularly analyses how NATO uses globalist spatial
imaginaries to frame military approaches to political problems as enlightened and
good (as well as necessary). The promised cosmopolitan subjectivity produces a
teleological narrative of a natural progression in which political actors gradually
transcend their national contexts and come to see NATO as well as themselves
as promoters of cosmopolitan peace (p. 559) [8]. In a nutshell, this legitimation
process echoes Orwellian ‘logic’.

It is how the imagination of ‘another now’ - to refer to the latest book of Yanis
Varoufakis [19], which is in the genre of science fiction - is kept imprisoned. The aim
of this social construct (or maybe even a sort of a social contract) is to silence and
discourage any thoughtful, rebellious and critical minds (and groups), who would
challenge the state of affairs based on free market economy, liberal political system,
membership to NATO and EU, etc. However, the history has taught us that it is im-
possible to achieve total obedience everywhere, any time and with all people.

Tony Judt [6] described modern captive minds (which, of course, exist both
in the “West’ and in the ‘East’) in the following way:

“But the true mental captivity of our time lies elsewhere. Our contemporary
faith in “the market” rigorously tracks its radical nineteenth-century doppelgae-
nger — the unquestioning belief in necessity, progress, and History. ... But ‘the
market’ — like ‘dialectical materialism’ — is just an abstraction: at once ultra-ra-
tional (its argument trumps all) and the acme of unreason (it is not open to ques-
tion). It has its true believers — mediocre thinkers by contrast with the founding
fathers, but influential withal; its fellow travellers — who may privately doubt the
claims of the dogma but see no alternative to preaching it; and its victims, many
of whom in the US especially have dutifully swallowed their pill and proudly
proclaim the virtues of a doctrine whose benefits they will never see... Above all,
the thrall in which an ideology holds a people is best measured by their collective
inability to imagine alternatives. We know perfectly well that untrammelled faith
in unregulated markets kills: the rigid application of what was until recently the
“Washington consensus” in vulnerable developing countries — with its emphasis
on tight fiscal policy, privatization, low tariffs, and deregulation — has destroyed
millions of livelihoods.”

Global Solidarity as Seen from the Global South: The people from the so-
called Global South (i.e. the non-Western world — i.e. something that has nothing
to do with the level of development, education or wellbeing) have much to say
about the past, present, and future of the world. Most of all, the non-Western
part(s) of the world bear historical experiences and inherited knowledge of the
lack of global solidarity. Being on the ‘recipient side’ usually means being given
a lower profile, disrespected and even discriminated both in practice and in terms
of knowledge epistemology (if not totally subdued). The crumbs of charity, assis-
tance and empathy is what is usually seen as ‘solidarity’ with less fortunate ones.
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Strangely, even the ones who used to live in an acting utopia of former Yugo-
slavia have almost forgotten the unique experiences of socialism with a human
face, non-aligned foreign policy, self-management and the culture of peace they
grew up with. The free and universal health care along with the free and equal-
ly accessible education and retirement systems were all based on the solidari-
ty principle. Also even today’s traces of intrinsic solidarity (among the elderly
generations) with the Palestinians, Iraqis or any other oppressed groups comes
from the school system based on values of non-enmity and antimilitarism, global
solidarity and belief in international law.

Yugoslavia was far from a perfect country (or a state system). Yet it was the
closest realization of the ideals of the Paris Commune — or at least, that was the
official and dominant narrative, which was present also in the educational system.
The Yugoslav leadership took a position of thinking beyond the two dominant
mantras during the Cold War period: i.e. the Western capitalism and individual-
ism and the Eastern state socialism and collectivism. The peace researcher Hakan
Wiberg once compared Yugoslavia (with its internal diversities and contradic-
tions) to a flawed butterfly that was not meant to fly — but it did not know that,
so it flew for several decades [17]. Deaces later, the Yugoslav successor states
and elites (mostly with corrupted and blood-stained hands) almost overnight
embraced the TINA principle and introduced a new politics of memory with an
aim to make any past achievement and legacy obsolete and non-inspirational.
The so-called international community has been insisting on the heavy feeling
of guilt, shame and self-blame for the bloody conflicts of the 1990-ies. Instead of
imprisoned imagination, here one can talk of killed imagination (and utopia). The
public health system (once one of the best in Europe) is now collapsing under the
pressure of the COVID-19 pandemic, while the private sector is gaining profit
from human misery. The privatization of public services is nothing new, as the
new liberal democratic system was established on the ground of the false premise
that public good is a collectivistic idea, thus obsolete and non-liberal one. The de-
sert of post-communism is a result of promotion of privatization of the collective
and public goods at the expense of the (alleged) personal freedom and liberty [5].
The transition process produced nouveau riche on one hand, and a vast majority
of poor citizens, on the other.

How to interpret and change the world? With a ‘blasphemous’ intellectual
position, one can hardly talk on behalf of the majority in the region. The majority,
especially among the Western educated and/or oriented younger generations, de
facto have readily joined what Jan Oberg rightly dubs Military-Industrial-Me-
dia-Academic-Entertainment Complex (MIMAEC) [12]. The story of academ-
ia and knowledge production is a particularly sad one. Antonio Gramsci would
have much to say about todays’ hegemony, domination, intellectual and moral
leadership — and about the pervasive obedience [3]. The problem is that few of
the younger scholars have even heard of him and his ideas, because they are
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too dangerous and incompatible with ‘our strategic goals of joining NATO and
EU’. There is an organic relationship between knowledge and power, and that
historical symbiosis is evolving and mutating. There is nothing novel under sun
about that — what is interesting is the almost total mesmerizing with Western
values and absence of any revolt against dominant forms of knowledge. Epis-
temic disobedience is hardly possible given its high costs in terms of societal
prestige, material and career benefits. All empires have produced knowledge that
is compatible with their imperial interests, but today’s knowledge takes form of
disposable knowledge, in the words of Hamid Dabashi, which is produced at US
and European think tanks. It is interested knowledge manufactured purposefully
and then saturating into the public domain. This is ‘fast knowledge’ produced on
the model of ‘fast food’ [2].

Under such circumstances, for many of us it is of utmost importance to evoke
Karl Marx’s warning from 1852: “Men make their own history, but they do not
make it as they please; they do not make it under self-selected circumstances, but
under circumstances existing already, given and transmitted from the past. The tra-
dition of all dead generations weighs like a nightmare on the brains of the living.”
[9]. It seems that the nations of former Yugoslavia, for instance, have given up the
positive and even heroic achievements of their predecessors, and instead embraced
the traditions of the past generations in the West as guidance for the allegedly inevi-
table (bright) future. Instead of seeking friends and showing empathy and solidarity
with the ones who are in a more miserable position, they have been confronted with
enemies at home and abroad (in the non-Western parts of the world), take part in
imperial endeavours of our new colonial masters, and teach the children that war is
peace and peace is war. However, a group of younger researchers of ex-YU origin
and with Western education have recently launched the project Yugosplaining the
World. The idea is Gramschian in its essence: “Yugosplaining in our work is meant
to counter forms of westernsplaining, to which we have long been subjected.” [16].
These voices dissent against the collective erasures, as they put it “denials of any-
thing good in our past, analytical refusals to engage with complexities of Yugoslav
history(ies), forgetting of the Yugoslav global role, simultaneous exclusions and
inclusions of Yugoslavia from the rest of the post-communist world (as convenient
for particular meta-narratives of liberal triumph, NATO expansion, EU integration
etc.).” [16].

Yugoslav version of self-management (in economic, political and societal
terms) used to be a school of participatory democracy and mutual solidarity
among the members of the community/communities of Yugoslavia and with the
wide world. Today, it is egoism, competition and self-interests that are the driving
forces for the new generation of ‘entrepreneurs’. The real challenge is: how to
work subversively, especially from within academia. Planting the seeds of crit-
ical thinking and dissent is essential, and yet possible: step by step, day by day,
patiently and stubbornly against the mainstream.
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Without personal freedom and self-awareness of the pandemic of inequality
that has preceded the COVID-19 pandemic for so long, there can be no col-
lective action in solidarity and for a common goal. The promotion of various
forms of global solidarity is a luxury of rare (yet courageous) people able and
free enough to appeal for global cause of solidarity. There is an obvious discrep-
ancy of thinking of what global solidarity really means, and if it is im/possible
on a local, national or (only) global levels. Some thinkers argue that “inasmuch
as human solidarity does not globalize, it fails to exist. A solidarity of the human
is by definition global, for this species has long been spread around the globe.
Human solidarity — not divisible into colored fragments denoting countries on a
world map or into solidifications of one human collective over against another —
is necessarily planetwide.” [7]. No matter how truthful this position sounds, one
should or better — must not disregard and disrespect the crucial efforts on a micro
level, where human life takes place on a daily basis and where ideas of humanity
is first learned and cherished. They may not be visible and acknowledged widely
but they are not less important than any global initiatives. Solidarity grows from
within small communities, and only then expand and embrace wider spaces of
our Earthland [13]. But those small heroes often need moral and intellectual sup-
port, to say the least. The resistance against social injustices is well-alive despite
the grim general picture of the world, and it lives in the small pockets of (any)
society. It calls for a trigger to be awakened — such as mass tragedies and misfor-
tunes. Even the once war-ravaged part of former Yugoslavia still has the potential
to provide for an outburst of mass solidarity in a time of need (be they floods,
earthquakes, or something similar). Bearing in mind that all these apparently nat-
ural catastrophes are in essence a result of social decay and structural violence
embedded in unjust and repressive institutional arrangements, this is obviously
not enough. Solidarity could be sustainable only if institutionalized and yet not
alienated from the people the system should serve at first place.

It seems as if the smaller the world becomes, the less we know about each
other. Even the region I used to belong is not a real region anymore — it looks
more as a battlefield of various geopolitical forces. People are self-absorbed with
the daily effects of the ‘Leviathan’ in their neighbourhoods, and the grass is al-
ways greener on the other side of the fence. There could be no solidarity, region-
ally or globally, without getting to know each other.

Love and Solidarity in Time of COVID-19. In April 2020, Arundathi
Roy [15] hoped that the pandemic was a portal, i.e. a gateway between one world
and the next. Indeed, the world is changing even faster than we thought, but there
is no guarantee that the results would be on the positive side. The COVID-19 pan-
demic, and particularly the vaccines issue is just an imminent test for everything
else: if we manage to disempower Big Pharma, then anything else will be possi-
ble. Our common struggle for a better world should be carried out on many levels
and in many forms. We should combine Gramsci’s notion of counter-hegemony

BOMPOCHI TOJUTONOTUHU * Boimvek 10(74)+ Tom 11+ 2021 2809



Banxoscka b.

(the creation of an alternative that would confront the dominant cultural hegem-
ony and MIMAEC that have penetrated deeply especially in the educational sys-
tem) in preparation for radical political change with Varoufakis’ warning that
the world is moving towards techno-feudalism. Obviously, this is (again) a time
of monsters and we need to synthesize the feelings of pessimism and optimism,
and to transcend them in a Gramscian way: while our minds may be pessimistic,
we should mobilize as many people with strong and optimistic wills as possible.

What should be our common and most urgent goals in this endeavour? Pales-
tine and the pandemic management come first to mind: these urgent affairs combine
the local with planetary! Stop for Isracli apartheid and making COVID-19 vac-
cines (and eventually cures) a global public good. The next step should be universal
health care, along with the universal basic income. The global civil society (not
the one deliberatively created and funded by power centres in order to promote
liberal agenda — or better, to sustain the status quo) is to reclaim its independence
from any limitations imposed by the ‘geopolitical logic’ and ‘realism’. Free market,
neoliberal status quo, militaristic interventionism ‘for the sake of humanitarianism,
and R2P’ — are not outcomes of any natural laws; they are all man-made and their
sustainability depend infer alia on current hegemony of knowledge.

Wo/men should re-shape the world with the bottom-up approach. Many of us
are at the age that does not allow us to seek the impossible as the youngsters in
1968 — but many of us have witnessed ‘miracles’, realistic utopias on a smaller
or a wider level. As someone coming from the academic community (which is
hardly a community at all) I would like to see scholars engaged out of the rigid
and mentally unhealthy position of seeking career for the sake of career (“publish
or perish” is just an expression for that apparently nice cage that keeps the most
capable and brilliant minds out of the real life and struggle for Good and Justice.
Any of us could start with one’s own doubts, ambitions and embedded obstacles,
because “Theory is always for someone, and for some purpose” [1. P. 126-155].
Let’s then work on a different theory of everything, let’s reimagine and adopt
sense of possibility, because There Are Thousands of Alternatives (TATA) princi-
ple should be our guiding star. By labelling something as utopia we immediately
give up the sense of possible-ism. Actually, we have no other choice but to em-
bark on the path fuelled by necessity and desire, without being ashamed by our
inherent need to dream and work for a better world. Radmila Nakarada is right ar-
guing that the question “Can solidarity be globalized?” is simultaneously “a ques-
tion of to what extent have we deciphered the world in which we live, where we
can locate the hidden energies of resistance and collective action, and whether the
clear articulation of new theoretical insights, beyond ethical and political appeals,
can become a “material force,” a transformative contribution to the emergence of
movements devoted to the recreation of spaces of collective action and solidari-
ty.” [11] While being guided by TATA principle, there is just one thing we are not
allowed to disregard: the bio-political imperatives that imperil human survival
and ecological balance call for unprecedented cooperative energies turned loose.
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