There are prejudices that feminist theology is a narrow and,
in fact, unscientific field. This is why it was important to
show the breadth and depth of subjects that women scientists
deal with in theological and religious research. Every prob-
lem has unrecognized aspects until the eyes of women
catch them. Then, suddenly the subject expands and
sometimes — perhaps often — calls into question
the field and the way in which research has been
conducted in the past almost like by autom-
atism. This may be uncomfortable, but it is
often rewarding for the wider scientific field.
By reading carefully, hopefully, this is what
the readers of this volume will find — that
their views have been challenged but also
invigorated in an unexpected way.
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Orthodox Theologies of Women and
Feminism

Aneta Jovkovska

Abstract

Regarding the issue of women in the Orthodox Church, we can
talk about two traditions: a liberating and reforming tradition,
where there are no differences between »male and female« and
another tradition, which leads to the exclusion and subordina-
tion of women. From this perspective, the feminist movement and
the modern world, with the challenges and questions they pose to
the Orthodox Church, are more of an opportunity for self-criti-
cism and introspection than a threat. Sensitivity to the question
of women in Orthodoxy helps to identify and correct some hith-
erto »commonly accepted« interpretations, which, however, were
also biased. These critical questions deserve dedicated theologi-
cal research to distinguish the influences of earlier patriarchal
cultures from the fundamental teaching of the Orthodox Church.

Keywords: Feminist Movement, Gender Roles, Orthodox Church,
Women’s Theology.

Introduction

In Orthodox countries, the development of feminist theology
has historically taken place largely outside church institutions.
Various political factors have influenced the trajectory and pace
of Eastern Orthodox theological thought, resulting in a path
that differs significantly from that of the West (Belonick, 1983,
34). However, in recent years, contemporary Orthodox female
theologians have begun to engage with important questions
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that resonate with the inquiries posed by their Western coun-
terparts several decades ago. These inquiries encompass criti-
cal themes such as the biblical concepts of purity and impu-
rity, interpretations of Pauline passages addressing silence and
submission that may inadvertently marginalize women’s voices
and contributions within the community, and paternalistic
views that have historically affected the status of women. Ad-
ditionally, discussions regarding the significance of traditions
— specifically, which elements are recognized as part of the Holy
Tradition — are increasingly becoming focal points for Ortho-
dox female theologians.

Considering these developments, female Orthodox theolo-
gians have actively participated in scholarly writing and global
theological forums, striving to illuminate the substantial con-
tributions of women to the life of the Church. Their efforts aim
not only to highlight the historical roles women have played but
also to advocate for their inclusion in contemporary theological
discussions and decision-making processes within the Church.!
By introducing fresh perspectives and insights into traditional
theological frameworks, these theologians enrich the discourse
surrounding gender and theologies, fostering a deeper under-
standing of the integral role women play in the faith commu-
nity. This engagement reflects a growing recognition of the
necessity for diverse voices in shaping the future of Orthodox
theology, ultimately contributing to a more inclusive and holis-
tic approach to Christian thought and practice.

This paper aims to explore these emerging discussions
within the context of Orthodox theologies of women and femi-
nism, contributing to a constructive dialogue about the role
and recognition of women in Orthodox thought and practice.
By examining the intersection of tradition and contemporary
theological inquiry, this work seeks to highlight the transforma-
tive potential of women’s contributions of enriching Orthodox
theology.

! Here I would like to mention the publication of two Orthodox magazines
with women as the central theme and her place in the church: 1) Mary-
Martha (Orthodox Women’s Network. Leonie Liveris (ed.) Australia) and 2)
The St. Nina Quarterly (a publication of the Women’s Orthodox Ministries
and Education Network, MA).
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1. Discussions about the Role of Women in the
Orthodox Church and the Understanding of Holy
Tradition

In the new reality in Christ, the Apostle Paul articulates a
profound truth that transcends traditional barriers of separa-
tion or inequality: »For all of you who were baptized into Christ
have clothed yourselves with Christ. There is neither Jew nor
Gentile, neither slave nor free, nor is there male and female,
for you are all one in Christ Jesus« (Gal 3:27-28). This powerful
affirmation serves as a foundational principle for feminist the-
ology, often regarded as the »magna carta« of Christian femi-
nism due to its emphasis on equality, universality, and freedom
(Kasselouri-Hatzivassiliadi, 2004, 33-37). While this core tenet
of Christianity has significantly contributed to the discourse on
gender equality, it is crucial to recognize that its full realiza-
tion has often been influenced by the broader societal context,
particularly within historically patriarchal societies. In many
instances, cultural norms and practices have shaped the roles
assigned to women, leading to a marginalization of their active
participation in ecclesiastical life. Consequently, women’s con-
tributions have often been highlighted within the realm of the
»domestic Church« and family, reflecting the societal values of
their time rather than a direct theological stance of the Church
itself (Castelli, 1998, 227-253).

The journey towards achieving social equality remains an
ongoing endeavour, as articulated by Saint John the Merciful
in the sixth century: »for Christ we are all equal ontologically,
therefore we must become equal socially« (Petrou, 2002). This
insight underscores the necessity of aligning social practices
with theological truths. It highlights that the path to realizing
a greater visibility of women’s roles in the Church goes beyond
doctrinal affirmation; it requires active engagement and trans-
formation within both the church life and the societal norms
that influence daily interactions. Thus, the discourse surround-
ing feminist theology within the Orthodox tradition should
focus on fostering an environment that recognizes and values
the voices and contributions of women, not as a critique of the
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Church but as a call to reflect the unity and equality inherent in
the teachings of Christ. By addressing the challenges posed by
historical and cultural contexts, the Church can better embody
the spirit of its teachings, fostering a community that genuinely
lives out the call to love and serve one another in all diversity.
This approach honours the rich traditions of Orthodoxy and
paves the way for a more inclusive and equitable future within
the faith community. The Orthodox Church bases its teach-
ing on Holy Tradition, which serves as the foundation for its
theological framework and ecclesiastical practices. However, as
tradition and modern reality intersect, there is often a tension
between preserving longstanding customs and adapting to the
rapidly evolving social landscape. This dynamic is particularly
pronounced in discussions surrounding »the position of women
in the Orthodox Church«.

1.1. Understanding of Tradition in the Orthodox
Church

The question of women’s participation in the Church is in-
tricately tied to the concept of tradition. What does tradition
mean, and how is its preservation understood? According to the
insightful formulation of Father John, tradition represents »the
history of the right choices made by people in response to the
prophetic word of God, justly addressing the specific historical
conditions and circumstances of their time« (Meyersdoff, 1993,
5-21). Tradition is characterized by a movement from »power«
to »energy«. Whenever this occurs, tradition is true and salvific,
revealing the way in which its central complementary aspects
coexist: forward movement and standing before the face of
Christ. In this sense, tradition cannot be understood without
progress, continuous study, and a deepening of the essence
of the revelation in response to the specific issues of each era.
Forward movement, in order to be a true expression of God’s
will and to sanctify those who participate in it, must coexist
with the attitude or language of the Evangelist John, marked by
»remaining« in Christ. The Church is both »old« and »new«.
This dialectical perception is vividly expressed in the work The
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Shepherd of Saint Apostle Hermas, where the Church is depict-
ed as a tall tower that is constantly built and elevated by adding
brilliant stones. The old and the new complement each other,
creating a »living image of eternity in time« (Bouteneff, 2006,
141-194).

The call for greater representation of women in various
church roles is an essential part of this reflection. Yet, it is im-
portant to recognize that such demands arise not from a desire
to undermine tradition, but rather from a commitment to living
out the spirit of Christian teachings in a contemporary context.
Questions regarding the inclusion of women in church gover-
nance, such as their presence on church boards and in decision-
making bodies, highlight the need for an open and constructive
conversation about gender roles within the Church. Moreover,
the revival of the institution of deaconesses presents an oppor-
tunity to explore the historical and theological significance of
women in ministry. Such considerations invite a re-evaluation
of traditional views that have often positioned motherhood and
family as the sole responsibilities of women. This perspective
can inadvertently restrict the recognition of women’s diverse
talents and contributions to the life of the Church.

As we reflect on these critical questions, it becomes evident
that contemporary theological thought is called to engage
sincerely and honestly with the evolving role of women. By ac-
knowledging the creative and underutilized abilities of women,
the Church can fully integrate these gifts into its communal
life, enriching its mission and witness in the world. This engage-
ment does not require a departure from Holy Tradition; rather,
it invites a deeper understanding of how these traditions can
be lived out in a manner that reflects the values of equality and
mutual respect as espoused by Christ. In doing so, the Orthodox
Church can foster a more inclusive environment where the voic-
es of women are heard and actively contribute to the Church’s
mission. By addressing these issues with openness and a com-
mitment to growth, the Church can navigate the complexities
of modernity while remaining faithful to its theological roots,
thereby enriching its communal life, and enhancing its witness
in a diverse and changing world.
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Time reveals that perceptions of women are indeed evolving,
prompting a reassessment of traditional concepts that may lead
to stagnation or misunderstanding in contemporary discourse.
As we consider the question of renewing the Orthodox tradition,
it becomes evident that this tradition remains perpetually open
to theological dialogue. The Orthodox Church, often character-
ized as the Church of tradition, sometimes appears to uphold
this identity in a manner that feels almost stereotypical within
the mindset of many adherents. While the terms adaptation,
renewal, modernity, and change may evoke scepticism among
some Orthodox theologians, it is crucial to recognize that these
concepts can coexist with the essence of Orthodox faith. The
call for renewal does not seek to dismantle the foundations of
tradition; rather, it aims to enrich and deepen the understand-
ing of those traditions in light of contemporary realities. It is es-
sential for the Church to engage with the pressing questions of
modernity, particularly regarding the evolving role of women,
in a manner that reflects the Church’s commitment to truth and
love.

Although some theologians have begun to introduce fresh
perspectives within Orthodox thought and practice, the broad-
er tradition often lacks the essential signs of change necessary
for authentic renewal. This absence raises significant questions:
How can the Orthodox Church navigate the challenges of mo-
dernity while remaining faithful to its theological roots? In
what ways can it embrace the contributions of women without
compromising its core beliefs? The Church’s journey toward re-
newal will benefit from a willingness to engage with these ques-
tions honestly and openly. By fostering an environment where
diverse voices can contribute to the theological discourse, the
Orthodox Church can better align itself with the principles of
equality and inclusivity that are inherent in its teachings.

Furthermore, acknowledging and integrating the insights of
female theologians into the broader conversation can provide
valuable perspectives that enrich the Church’s understanding of
tradition. Such efforts can lead to a more dynamic and respon-
sive faith community, capable of addressing the complexities of
contemporary life while remaining grounded in the love and
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teachings of Christ. In this light, the Orthodox Church is invited
to reconsider its approach to tradition—not as a static entity, but
as a living and dynamic reality that continues to speak to the
hearts and minds of its faithful. Embracing this understanding
can pave the way for a revitalized tradition that resonates with
the needs and aspirations of today’s world, allowing the Church
to fulfil its mission with renewed vigour and purpose.

1.2. Dynamic character of the Holy Tradition

In Orthodox theology, the concept of the Holy Tradition
encompasses the profound indwelling of the Holy Spirit within
the Church. Each member of the Body of Christ participates in
this divine presence, enabling them to hear, receive, and com-
prehend the truth illuminated by God’s revelation rather than
solely through the lens of human discourse. This perspective
emphasizes the significance of true knowledge, which is derived
from the divine Light. As articulated in Scripture: »For God,
who commanded the light to shine out of darkness, hath shined
in our hearts, to give the light of the knowledge of the glory of
God in the face of Jesus Christ« (2 Cor 4:6). Such enlighten-
ment serves as a transformative power, liberating individuals
from the constraints of nature and the limitations imposed by
historical circumstances. As stated, »you will know the truth
and the truth will set you free« (John 8:32). This passage un-
derscores the notion that genuine understanding, bestowed by
divine revelation, empowers believers to transcend the societal
norms and cultural conventions that may inhibit their spiritual
growth and authenticity.

Thus, in the context of Orthodox theology, the interplay be-
tween the Holy Tradition and the transformative work of the
Holy Spirit is essential for cultivating a vibrant faith community.
It invites every believer to engage deeply with the teachings of
the Church while remaining open to the ongoing movement of
the Holy Spirit within their lives. This dynamic foster an envi-
ronment where spiritual truth can flourish, leading to a deeper
relationship with God and a more profound understanding of
one’s place within the Church. Moreover, this engagement with
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divine knowledge encourages the faithful to embody the truths
revealed through Holy Tradition, actively participating in the
Church’s mission to bear witness to the love and grace of Christ
in the world. By embracing the transformative power of this
knowledge, individuals are equipped to navigate the complexi-
ties of contemporary life while remaining anchored in the rich
theological heritage of Orthodoxy.

The Church serves as the guardian of Holy Tradition, which
functions not merely as a static repository of beliefs but as a liv-
ing expression of the Church’s capacity to discern truth through
the guidance of the Holy Spirit. This discernment is not an auto-
matic mechanism; rather, it represents an essential condition for
the Church’s ongoing formation of awareness regarding divine
truth. In this sense, tradition embodies a dynamic process that
engages the faithful in a continuous journey of understanding
and revelation. Moreover, tradition should not be perceived as
a mere habit rooted in repetitive uniformity. If it were so, we
would risk characterizing the life of the Church as static, effec-
tively stifling the potential for dynamic expression and growth.
The vitality of the Church lies in its ability to interpret and apply
tradition in ways that resonate with the contemporary context
while remaining faithful to the core teachings of the faith. This
interpretative process is vital for addressing the complexities
and challenges faced by the Church in a rapidly changing world.

By fostering an environment that encourages theological
dialogue and reflection, the Church can navigate the balance
between preserving its heritage and engaging with modern
realities. This approach allows for the flourishing of a robust
ecclesiastical life that is responsive to the needs of its members,
particularly in areas such as gender roles, social justice, and eth-
ical considerations. As the Church addresses these challenges,
it is crucial to rely on the abundant wisdom of Holy Tradition to
guide its actions and decisions. In doing so, the Church not only
honours its past but also cultivates a forward-looking perspec-
tive that embraces the transformative power of the Holy Spirit.
This balance between tradition and innovation is crucial for en-
suring that the Church remains a relevant and effective witness
to the Gospel in today’s world.
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Ultimately, the Church’s role as the guardian of tradition
necessitates an openness to the movement of the Holy Spirit,
which can inspire new insights and understanding within the
framework of Orthodox beliefs. This commitment to both safe-
guarding and dynamically expressing tradition enriches the
Church’s mission, empowering it to respond to the spiritual and
pastoral needs of its members while remaining grounded in the
timeless truths of the faith.

2. Holy Tradition, Holy Scripture, and the Church
Fathers

The dynamic character of the Holy Tradition, when exam-
ined through the lens of scholarly study and research — starting
with the texts of the New Testament and extending through the
writings of the Church Fathers — reveals that it does not pres-
ent a systematic teaching regarding the participation of women
in the Church. Often, references to women within these texts
are occasional and contextually driven, frequently emerging
amid theological controversies rather than as part of a cohesive
discourse on gender roles within the ecclesial community (Top-
ping, 1993).

Moreover, many Church Fathers and writers acknowledge
that women are profoundly influenced by their social positions.*
This acknowledgment suggests that the voices of women within
the Church have historically been shaped by the prevailing cul-
tural norms and societal structures of their time. Consequently,
there exists a discrepancy between the liberating declaration of
Galatians 3:28 which proclaims, »nor is there male and female,
and the lived experiences of women, who often find them-
selves constrained by the limitations imposed by their cultural
environment.

2 See Saint Gregory the Theologian, Homiilies, PG: 36, 289 AB: »Men were
legislators and they accused women«. In this passage, Saint Gregory the
Theologian reflects his critical stance on societal and gender norms. This
homily critiques the historical imbalance of power, with men establishing
laws while placing restrictions on women.
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This duality highlights the complexity of interpreting Holy
Tradition in relation to gender issues. While the foundational
Christian principle of equality in Christ affirms the inher-
ent dignity and value of all individuals, the historical context
into which this principle has been applied has often resulted in
ambivalence regarding women’s roles within the Church. The
challenge lies in reconciling the radical inclusivity of the Gospel
with the realities of patriarchal structures that have influenced
ecclesial practices and attitudes over the centuries (Behr-Sigel,
1991, 103-157). As contemporary theologians and scholars en-
gage with these texts and traditions, there is a pressing need to
reexamine the implications of Holy Tradition for the current
understanding of women’s participation in the Church. This
exploration invites a critical reflection on how the Church can
honour its theological heritage while also addressing the urgent
calls for greater inclusion and representation of women within
its life.

Recognizing the historical context that has shaped the dis-
course surrounding women in the Church allows for a more nu-
anced approach to tradition. It encourages the faithful to seek a
deeper understanding of how the teachings of the Church can
be applied in ways that affirm the value and contributions of
women today. By fostering a theological dialogue that embraces
both tradition and the lived experiences of women, the Church
can work toward a more equitable and inclusive environment
that reflects the transformative message of the Gospel.

Ultimately, this journey requires a critical reassessment of
past interpretations alongside a commitment to creating space
for women’s voices within the Church’s ongoing narrative. This
effort honours the fullness of Holy Tradition while aligning
with the Church’s mission to reflect the love, grace, and equality
inherent in Christ’s teachings.

2.1. Christ’s attitude towards women

Christ’s attitude towards women is notably transformative,
standing out as a defining aspect of his ministry. His approach
not only challenges the prevailing social norms of his time but
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continues to resonate in contemporary discussions about gen-
der and inclusion within the Church. By accepting women as his
followers, as seen in Luke 8:1-3, he defies the cultural expecta-
tions of Jewish rabbis who typically restricted the role of women
in religious education. This acceptance signifies a profound
acknowledgment of women’s spiritual worth and their right-
ful place within the community of believers. Moreover, Jesus
demonstrates a willingness to transcend the ritual purity laws
that often-marginalized women. In the account of the woman
suffering from a haemorrhage (Luke 8:43-48), He permits her
to touch him — an act considered unclean — and acknowledges
her faith while restoring her dignity. Likewise, his interaction
with the woman known as a sinner (Luke 7:37-50) underscores
his openness to repentance and grace, as he allows her to ex-
press her love and devotion by anointing his feet. The incident
involving the woman caught in adultery (John 8:1-11) further
illustrates his revolutionary stance. Instead of condemning her,
Christ challenges those without sin to cast the first stone, up-
holding her dignity and emphasizing mercy over judgment. This
act of compassion reflects his deep understanding of human
frailty and serves as a powerful reminder of the transformative
power of forgiveness.

In addition to these interactions, Jesus engages in a profound
theological dialogue with the Samaritan woman (John 4:1-42),
an act that astonishes his male contemporaries. By discussing
the nature of true worship and revealing his identity as the
Messiah, he breaks down barriers of ethnicity and gender, il-
lustrating that spiritual truth transcends societal divisions.
Notably, within the tradition of the early Christian Church, the
Samaritan woman, often referred to by her name, Photina, is
recognized as the first female missionary and the first person
to proclaim the Gospel. This remarkable moment stands as
a powerful testament to her role in the early spread of Jesus’s
message. Jesus’s conversation with Photina addresses central
themes of his teachings, including repentance, faith in God, and
the nature of worship. Despite the social barriers that might
have marginalized her, she becomes an active participant in
the theological discourse. Her engagement with Jesus on these
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profound topics demonstrates that women are fully capable of
understanding complex spiritual truths and are vital to the mis-
sion of the Church.

This narrative reinforces the idea that women, despite soci-
etal constraints, can be conversant in theological matters, ca-
pable of leaving everything behind for the sake of the Gospel.
The story resonates with other Gospel accounts, such as the
resurrection narratives, where women are the first witnesses to
the resurrected Christ (Matt. 28:1-8; Mark 16:1-8; Luke 24:1-8;
John 20:1-10). The Gospel of John further elaborates on Mary
Magdalene’s role (John 20:11-18), highlighting that women
were entrusted with the initial proclamation of the resurrec-
tion. Many biblical exegetes emphasize this fact, pointing out
that the first recipients of the message of the resurrection were
indeed women.®> Mary Evans aptly notes that women were not
merely »witnesses to the events and recipients of the message of
the Resurrection«; they were also commissioned to share this
message. This highlights their active role in the early Church as
the first proclaimers of the hope of Christ’s resurrection, tasked
with delivering this message as directed by both the angels and
Christ Himself. Their significant role affirms the inherent agen-
cy of women within the Christian narrative and underscores
their vital contributions to the early community of believers
(Evans, 1983, 54).

By recognizing the theological significance of the Samaritan
woman’s encounter with Jesus, the Church can draw inspiration
from her example. Her transformative experience invites con-
temporary reflection on the role of women within the Christian
community, encouraging a re-evaluation of their contributions
and potential for leadership. This acknowledgment not only
honours the legacy of women in Scripture but also emphasizes
the inclusivity that Christ modelled throughout his ministry.
As contemporary Orthodox theologians reflect on Christ’s

3 See Eleni Kasselouri-Hatzivassiliadi, »O pdlo¢ tov yvvaikdv oty {0 t7¢
ExxAnoiag: Amo tis papropies tr¢ Kawviis Atabnkne 0to o0y xpovo oLkovpeviko
Siuddoyo« [The Role of Women in the Life of the Church: From the Testimonies
of the New Testament to the Contemporary Ecumenical Dialogue]. Available
at: http://cemes-en.weebly.com/uploads/2/7/8/8/27884917/4_kasselouri.pdf
(Accessed 3 November 2024).
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interactions with women, there is an opportunity to draw in-
spiration from his example. By embracing the inclusivity dem-
onstrated by Christ, the Church can seek to create an environ-
ment where women are not only recognized for their spiritual
contributions but are also encouraged to participate fully in the
life and leadership of the Church. This reflection invites a re-
examination of theological frameworks that have historically
overlooked or minimized women’s roles, allowing for a richer
and more comprehensive understanding of Holy Tradition.
Ultimately, Christ’s transformative approach serves as a call to
action for the Church today, challenging its members to em-
body the love and acceptance that he modelled. By honouring
the legacy of women in Scripture and their contributions to the
faith, the Church can foster a more inclusive and vibrant com-
munity that reflects the fullness of Christ’s message.

2.2. Women in the Church

It is well-documented that the Apostle Paul collaborated
with several women in the early Church, recognizing their con-
tributions and support in various capacities (e.g., Romans 16:1-
7) (Schiissler Fiorenza, 1986, 420-433). These women played
vital roles in local congregations, often serving as deaconesses,
patrons, and leaders within their communities. For instance,
in his letter to the Philippians, Saint Paul makes specific men-
tion of Euodia and Syntyche, who »laboured side by side in the
gospel« and whose names, along with Clement and others, are
recorded »in the book of life« (Phil 4:2-3). The Apostle Paul’s
choice of the term »fellow workers« (cvvepyoi) is deliberate,
emphasizing their efforts and contributions, not only spiritual
but also practical. This reference underscores the vital role these
two women played in the life of the community, particularly in
the context of Paul’s appeal for reconciliation.

According to the Acts of the Apostles, the proclamation of
the Gospel in Philippi began in the company of women. »On the
Sabbath, we left the city and went down along the river where
we had heard there was to be a prayer meeting. We took our
place with the women who had gathered there and talked with
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them« (Acts 16:13). The narrative continues with the story of
Lydia and her household, highlighting her hospitality and lead-
ership within the community (Acts 16:14-15). Other women
mentioned in Paul’s letters include Apphia, in the house church
of Philemon (Philemon 1:2), and Priscilla, who, along with Aq-
uila, played a significant role in the early Church (Romans 16:3-
5; 1 Corinthians 16:19). Notably, many of these references ap-
pear in the final chapter of the Epistle to the Romans, where ten
out of twenty-two names listed are women. Among these, two
figures stand out due to their significant roles in the early Chris-
tian communities: Phoebe described as a deacon (dtdxovog) and
a »benefactor« (mpoordrig) of many, and Junia, recognized as
»outstanding among the apostles« (Rom 16:7) (Whelan, 1993,
67-85). These examples demonstrate that women held impor-
tant and diverse roles in the early Christian Church, serving not
only as collaborators but also as leaders and active participants
in the work of evangelization and community building.

Nevertheless, certain passages attributed to Paul have been
interpreted in ways that seem to reflect the prevailing societal
norms of his time, particularly regarding gender roles within
the Church (1 Cor 14:34; Eph 5:22; Col 3:18). In these contexts,
Paul appears to echo the domestic codes of behaviour common
in his culture, which has led some scholars to argue that he did
not actively challenge the socio-political structures that mar-
ginalized women.

In the subsequent history of the Church, these views have
been interpreted and adapted in various ways across different
Christian communities. For instance, certain passages, such as
1 Timothy 2:11-15, have been foundational in shaping the un-
derstanding of women’s roles within Orthodox theology. This
text states:

»A woman must learn quietly with all submissiveness. But I
do not permit a woman to teach or to exercise authority over
a man; rather, she is to remain quiet. For Adam was formed
first, then Eve; and Adam was not deceived, but the woman
was deceived and became a transgressor. Yet she will be saved
through childbearing, if they continue in faith and love and
holiness, with self-control«.
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This passage has historically influenced the canon law of the
Church. It is important to recognize that these interpretations
reflect the cultural and historical context in which they were
written. Many early Church Fathers upheld these views, which
shaped the normative understanding of women’s roles in the
Church, emphasizing marriage and motherhood as the primary
vocations for women. While monasticism offered an alterna-
tive path, it often reinforced the idea that celibacy was the only
justifiable exception to the traditional roles assigned to women.
However, contemporary theological discussions are increas-
ingly recognizing the need to engage critically with these texts,
considering the transformative message of the Gospel that un-
derscores the inherent dignity and worth of all individuals. This
reflection calls for a nuanced understanding of the scriptural
texts, acknowledging that the essence of Christ’s message is one
of inclusivity and redemption.

As the Orthodox Church continues to engage in theological
dialogue, there is a growing recognition of the importance of
women’s voices and contributions within the faith community.
This ongoing conversation seeks to honour the rich heritage
of women in the Church while also addressing the challenges
posed by historical interpretations that may have unintention-
ally limited their roles. In doing so, the Church can strive for a
more comprehensive understanding of the Holy Tradition, one
that embraces the gifts and talents of all its members and re-
flects the true nature of the Body of Christ. The teachings of the
Holy Fathers, shaped by their historical and cultural contexts,
often grappled with balancing the realities of their time with the
eschatological vision of the Church. In this ongoing dialogue,
certain attitudes emerged that appeared to impose strict limita-
tions on women’s roles within the Church. As noted by theolo-
gian Paul Evdokimov, »Some theologians have constructed an
entire hierarchy built on “submission” and “authority,” endlessly
debating whether the man is the leader or the head« (Evdoki-
mov, 1994, 147). Such discussions have inadvertently perpetu-
ated an ominous call for silence directed toward women, sug-
gesting that their voices and contributions should be muted in
the ecclesiastical sphere.
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However, to interpret this demand for silence literally poses
a significant challenge to the rich tapestry of Christian history.
The Church has long honoured numerous women — whose
lives and contributions are celebrated in the liturgical texts —
as saints and even apostles. These women embody the essence
of discipleship and faith, showing that the spirit of the Gospel
transcends gender distinctions. Their presence in the historical
narrative of the Church highlights the vital roles women have
played in advancing the message of Christ and nurturing the
community of believers. Furthermore, the acknowledgment of
these holy women serves as a powerful counter-narrative to the
notion of enforced silence. By recognizing their significant con-
tributions, the Church underscores that women are integral to
its mission and vitality. This historical recognition encourages
a re-evaluation of the theological frameworks that have shaped
perceptions of women’s roles in the ecclesiastical community.

All of the above raises the critical question of whether the
perception of women’s inferiority is intrinsic to their nature or a
reflection of sociological conditions that have persisted for mil-
lennia. The juxtaposition between the Virgin Mary, revered as
the »crown of humanity« and »more glorious beyond compare
than the Seraphim«, and the perception of women as incom-
plete or subservient to men reveals a stark tension that demands
reflection (Evdokimov, 1994, 156). Historically, the patriarchal
structures that have influenced societal norms often obscured
the fundamental equality that is present in the teachings of
the New Testament. As the Apostle Paul asserts, »In the Lord,
neither is woman independent of man, nor is man independent
of woman« (1 Cor 11:11). Similarly, the Apostle Peter empha-
sizes the dignity and honour due to woman, stating, »Show her
honour as a fellow heir of the grace of life« (1 Pet 3:7). These
scriptural affirmations challenge the narrative of inferiority and
highlight the mutual interdependence that exists within the
Christian community. Moreover, it is essential to recognize that
the estrangement observed in human history, particularly dur-
ing the dominance of patriarchal systems, has often been mis-
presented as a natural order. This misunderstanding not only
undermines the intrinsic value of women but also detracts from
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the holistic view of humanity that the Gospel promotes. The
challenge remains for the Church to reconcile these historical
perceptions with the transformative teachings of Christ, who
welcomed and affirmed women as vital members of His minis-
try. In light of this, contemporary theological discourse is called
to critically examine these long-held beliefs and practices. Ac-
knowledging the sociological influences that have shaped these
perceptions allows for a more nuanced understanding of gen-
der dynamics in the context of faith. It also opens the door for
meaningful dialogue that honours the contributions of women
throughout Christian history while reimagining their roles in
the present and future. This reflection not only honours the
scriptural foundations of equality and honour but also serves as
a reminder of the Church’s ongoing journey toward embodying
the inclusivity modelled by Christ. By fostering an environment
that recognizes and values the diverse gifts and insights of all its
members, the Church can more fully reflect the unity and love
at the heart of its mission.

Conclusion

In conclusion, the exploration of Christian thought through
the lens of female theologians represents a significant and
transformative movement within contemporary theological
discourse. Their diligent investigation of the sources of Christi-
anity not only enriches our understanding of faith but also chal-
lenges long-standing perceptions and practices. By engaging
with Scripture, tradition, and the historical context of women’s
roles, these theologians illuminate the complexities of gender
dynamics in a way that promotes inclusivity and mutual respect.

The dialogue fostered by these scholarly efforts serves as a
vital pathway toward deeper mutual understanding within the
Church and society at large. By acknowledging and valuing the
diverse experiences and insights of women, we can cultivate
a richer theological tapestry that reflects the fullness of the
Christian community. Ultimately, the contributions of female
theologians will enhance the Church’s mission, enabling it to
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embrace the inclusivity exemplified by Christ, and fostering an
environment where all voices are heard and valued.

As we move forward, it is imperative that we remain open to
the ongoing dialogue about the position of women within the
Church, recognizing that their diverse gifts, insights and expe-
riences are essential for a holistic understanding of the faith.
Through this collaborative endeavour, we not only honour the
legacy of the women who have shaped our spiritual heritage but
also pave the way for a more vibrant and dynamic future for the
Church, one that embodies the principles of equality, love, and
grace at its core.
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Pravoslavne teologije Zena i feminizam
Aneta Jovkovska

Sazetak

Uloga Zena u Pravoslavnoj Crkvi odrazava dinamicnu meduigru
dviju tradicija: one koja naglasava oslobodenje i jednakost, sto
je izrazeno u biblijskoj tvrdnji da »nema vise: musko — Zensko«
(Gal 3,28), i one koja je, u odredenim povijesnim razdobljima,
dovela do ogranicenja sudjelovanja Zena u crkvenom Zivotu. Iz
te perspektive, izazovi i pitanja, koje postavlja feministicka teo-
logija, nude priliku za unutarcrkvenu teolosku refleksiju. Senzi-
bilno suocavanje s tim temama omogucuje preispitati odredena
tumacenja oblikovana patrijarhalnim kulturama proslosti, vise
negoli temeljnim ucenjima pravoslavne vjere. Takvo kriticko pro-
pitivanje ima za cilj produbiti razumijevanje doprinosa Zena i
potvrditi njihovu kljucnu ulogu u Zivotu Crkve.

Kljucne rijeci: zene u pravoslavlju, feministicka teologija, patri-
jarhalni utjecaj, povijesne perspektive, doprinos Zena, suvreme-
na pravoslavna misao, zajednica vjernika.

Uvod

U pravoslavnim se zemljama razvoj feministicke teologije
povijesno najve¢im dijelom odvijao izvan crkvenih institucija.
Na smjer i dinamiku isto¢no-pravoslavne teoloske misli utjeca-
li su razni politicki ¢imbenici, $to je rezultiralo putanjom koja
se znacajno razlikuje od one na Zapadu (Belonick, 1983, 34).
Medutim, suvremene pravoslavne teologinje posljednjih su se
godina pocele baviti vaznim pitanjima kojima odzvanjaju upi-
ti $to su ih njihove zapadne kolegice postavljale prije nekoliko
desetljeca. Ta pitanja obuhvacaju kljucne teme poput biblijskih
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koncepata cistoce i necistoce, tumacenja Pavlovih odlomaka o
sutnji i pokornosti (koji su mozda nenamjerno marginalizirali
zenske glasove i doprinose unutar zajednice) te patrijarhalnih
pogleda koji su povijesno utjecali na status zena. Osim toga, sve
su Ce$ce rasprave o znacenju Predaje — posebice o tome koji se
elementi priznaju kao dio Svete predaje — $to postaje jedno od
sredi$njih pitanja pravoslavnih teologinja.

U svjetlu tog razvoja, pravoslavne teologinje aktivno sudje-
luju u znanstvenom pisanju i globalnim teoloskim forumima,
nastoje¢i osvijetliti znacajan doprinos zena zivotu Crkve. Nji-
hovi napori nisu usmjereni samo na isticanje povijesnih uloga
koje su zene imale, ve¢ i na zagovaranje njihove ukljuc¢enosti u
suvremene teoloske rasprave i procese donosenja odluka unutar
Crkve.! Unosenjem svjezih perspektiva i uvida u tradicionalne
teoloske okvire, te teologinje obogacuju diskurs o rodu i teologi-
ji, poticuci dublje razumijevanje kljucne uloge Zena u vjernickoj
zajednici. Njihov angazman odrazava rastuce priznavanje nuz-
nosti raznolikih glasova u oblikovanju budué¢nosti pravoslavne
teologije i pridonosi ukljucivijem i cjelovitijem pristupu krsc¢an-
skoj misli i praksi.

Ovaj rad nastoji istraziti spomenute rasprave nastale unu-
tar pravoslavlja u kontekstu teologija Zena i feminizma, a koje
doprinose konstruktivhom dijalogu o ulozi i prepoznavanju
Zena u pravoslavnoj misli i praksi. Proucavajudi sjeciste tradi-
cije i suvremenih teoloskih istrazivanja, ovaj rad zeli naglasiti
transformacijski potencijal Zenskih doprinosa u obogacivanju
pravoslavne teologije.

! Ovdje bih spomenula dva pravoslavna ¢asopisa koji se bave zenama i njihovu
mjestu u Crkvi: Mary-Martha (Orthodox Women'’s Network. Leonie Liveris
(ur.), Australija) i The St. Nina Quarterly (Women’s Orthodox Ministries and
Education Network, MA).
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1. Rasprave o poloZaju Zena u Pravoslavnoj crkvi i
shvacanje Svete predaje

U novoj stvarnosti u Kristu, apostol Pavao izrice duboku
istinu koja nadilazi tradicionalne barijere podjele i nejednakosti:
»Doista, koji ste god u Krista krsteni, Kristom se zaodjenuste.
Nema vige: Zidov — Grk! Nema vie: rob — slobodnjak! Nema
vise: musko — Zensko! Svi ste vi Jedan u Kristu Isusu« (Gal 3,27-
28). Ta snazna afirmacija sluzi kao temeljno nacelo feministicke
teologije te je Cesto smatrano magnom cartom kr$éanskog fe-
minizma zbog naglaska na jednakosti, univerzalnosti i slobodi
(Kasselouri-Hatzivassiliadi, 2004, 33-37). Dok je taj temeljni
postulat kr$¢anstva znacajno pridonio raspravi o rodnoj rav-
nopravnosti, klju¢no je prepoznati da je njegovo potpuno os-
tvarenje Cesto bilo pod utjecajem Sireg drustvenog konteksta,
osobito unutar povijesno patrijarhalnih drustava. U mnogim
su slucajevima uloge dodijeljene Zenama oblikovale kulturne
norme i prakse, §to je dovelo do marginalizacije aktivnog su-
djelovanja Zena u crkvenom zivotu. Posljedi¢no, doprinos zZena
Cesto je naglasavan u okviru »kuéne Crkve« i obitelji, odraza-
vajuci drustvene vrijednosti odredenog vremena, a ne izravno
teolosko stajaliste same Crkve (Castelli, 1998, 227-253).

Kako je jo$ u $estom stoljec¢u istaknuo sveti Ivan Milostivi,
put prema postizanju drustvene ravnopravnosti ostaje trajni
poduhvat: »U Kristu smo ontoloski svi jednaki, stoga moramo
postati i drustveno jednaki« (Petrou, 2001, 253-263). Ta spozna-
ja naglasava nuznost uskladivanja drustvenih praksi s teoloskim
istinama. Istice da put ostvarenja vece vidljivosti uloga zena u
Crkvi nadilazi doktrinarno priznanje i zahtijeva aktivno sudje-
lovanje te transformaciju kako unutar crkvenog zivota, tako i
drustvenih normi koje oblikuju svakodnevne interakcije. Stoga
bi rasprava o feministickoj teologiji unutar pravoslavne tradicije
trebala biti usmjerena na stvaranje okruzenja koje prepoznaje i
cijeni glasove i doprinose Zena, ne kao kritika Crkve, ve¢ kao po-
ziv na odrazavanje jedinstva i jednakosti sadrzanih u Kristovom
ucenju. Suocavajudi se s izazovima koje postavljaju povijesni i
kulturni konteksti, Crkva ima priliku bolje utjeloviti duh svo-
jih ucenja, njegujuci zajednicu koja istinski zivi poziv na ljubav
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i sluzenje bliznjima u svoj njihovoj raznolikosti. Takav pristup
odaje pocast bogatoj tradiciji pravoslavlja i otvara put prema
ukljucivijoj i pravednijoj budu¢nosti unutar vjerske zajednice.

Pravoslavna Crkva temelji svoje ucenje na Svetoj predaji,
koja sluzi kao temelj njezina teoloskog okvira i crkvenih praksi.
Medutim, kako se tradicija i suvremena stvarnost ispreplicu,
Cesto dolazi do napetosti izmedu ocuvanja dugotrajnih obicaja
i prilagodbe brzo mijenjaju¢em drustvenom okruzenju. Ta je
dinamika posebno izrazena u raspravama o »polozaju Zena u
Pravoslavnoj Crkvi«.

1.1. Shvacanje tradicije u pravoslavlju

Pitanje sudjelovanja Zena u Crkvi usko je povezano s kon-
ceptom tradicije. Sto znadi tradicija i kako se razumije njezino
ocuvanje? Prema pronicljivoj formulaciji oca Ivana, tradicija
»predstavlja povijest ispravnih izbora koje su donijjeli ljudi kao
odgovor na prorocku Bozju rije¢, pravedno se obracajudi spe-
cificnim povijesnim uvjetima i okolnostima svoga vremena«
(Meyendorft, 1993, 5-21). Tradiciju karakterizira kretanje od
»moci« prema »energiji«. Kad god se to dogodi, tradicija je isti-
nita i spasonosna, otkrivaju¢i nacin na koji supostoje njezini
klju¢ni komplementarni aspekti: kretanje naprijed i istodobno
stajanje pred Kristovim licem. U tom smislu, tradicija se ne
moze razumjeti bez napretka, kontinuiranog proucavanja i pro-
dubljivanja biti objave dok se odgovara na specifi¢na pitanja sva-
ke epohe. Kako bi bio istinski izraz Bozje volje i posvecéivao one
koji u njemu sudjeluju, napredak mora istovremeno supostojati
sa stavom ili jezikom evandelista Ivana, odnosno s »ostajanjem«
u Kristu. Crkva je istovremeno i »stara« i »nova«. Ta dijalektic¢-
ka percepcija zivopisno je opisana u djelu Hermin Pastir, gdje
je Crkva prikazana kao visoka kula koja se neprestano gradi i
uzdize dodavanjem »sjajnih kamenova«. Staro i novo medusob-
no se nadopunjuju, stvarajudi »zivu sliku vjecnosti u vremenu«
(Bouteneft, 2006, 141-194).

Poziv na vecu zastupljenost zZena u raznim crkvenim ulogama
klju¢an je dio ove refleksije. Ipak, vazno je prepoznati da takvi
zahtjevi ne proizlaze iz zelje da se tradicija potkopa, ve¢ iz nasto-
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janja da duh kr$¢anskog ucenja zazivi u suvremenom kontekstu.
Pitanja ukljuCenja Zena u crkvenu upravu, poput njihove prisut-
nosti u crkvenim odborima i tijelima koja donose odluke, ukazuju
na potrebu za otvorenim i konstruktivnim razgovorom o rodnim
ulogama unutar Crkve. Stovise, obnova instituta dakonisa pruza
priliku za istrazivanje povijesnog i teoloskog znacaja Zena u sluz-
bi. Takva razmatranja pozivaju na preispitivanje tradicionalnih
stavova koji su ¢esto postavljali majcinstvo i obitelj kao jedine od-
govornosti zena. Ta perspektiva moze nenamjerno ograniciti pre-
poznavanje raznolikih talenata i doprinosa Zena u zivotu Crkve.

Razmisljaju¢i o tim klju¢nim pitanjima, ocigledno je da je
suvremena teoloska misao pozvana iskreno se i otvoreno suociti
s razvojem uloge Zena. Priznajudi kreativne i nedovoljno isko-
riStene sposobnosti zena, Crkva te darove moze u potpunosti
integrirati u zajednicki zivot, obogacujuci vlastito poslanje i
svjedocanstvo u svijetu. Ta ukljucenost ne zahtijeva napustanje
Svete predaje, naprotiv, poziva na dublje razumijevanje nacina
kako zivjeti tradiciju, a da odrazava vrijednosti jednakosti i me-
dusobnog postovanja koje je propovijedao Krist. Pravoslavna
Crkva moze tako potaknuti inkluzivnije okruzenje u kojem se
glasovi zena cuju i aktivno doprinose misiji Crkve. Otvoreno
pristupajudi tim pitanjima i posve¢enos¢u rastu, Crkva moze
ploviti sloZzenostima suvremenog doba, a da pritom ostane
vjerna svojim teoloskim korijenima, obogacujuci tako svoj za-
jednicarski zivot i jacajudi svoje svjedocanstvo u raznolikom i
promjenjivom svijetu.

Vrijeme pokazuje da se percepcije Zena mijenjaju, $to poti-
Ce preispitivanje tradicionalnih koncepata koji u suvremenom
diskursu mogu dovesti do stagnacije ili nesporazuma. Kad
razmatramo pitanje obnove pravoslavne tradicije, postaje ocito
da ona ostaje trajno otvorena za teoloski dijalog. Pravoslavna
Crkva, cesto opisana kao Crkva Predaje, ponekad taj identitet
odrzava na nacin koji mnogim vjernicima moze djelovati gotovo
stereotipno. lako pojmovi poput »prilagodba«, »obnova«, »su-
vremenost« i »promjena« mogu izazvati skepticizam kod nekih
pravoslavnih teologa, klju¢no je prepoznati da ti koncepti mogu
supostojati s esencijom pravoslavne vjere. Poziv na obnovu ne
nastoji srusiti temelje tradicije, ve¢ ih obogatiti i produbiti njiho-
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vo razumijevanje u svjetlu suvremenih stvarnosti. Nuzno je da
se Crkva suoci s goru¢im pitanjima modernog doba, posebno u
vezi s ulogom zena koja se razvija, na nacin koji odrazava njezi-
nu predanost istini i ljubavi.

Iako su neki teolozi poceli uvoditi svjeze perspektive u pra-
voslavnu misao i praksu, Sira tradicija Cesto pokazuje manjak
klju¢nih znakova promjena potrebnih za autenti¢cnu obnovu.
Taj nedostatak otvara znacajna pitanja: kako Pravoslavna crkva
moze odgovoriti na izazove modernog doba, a da ostane vjerna
svojim teoloskim korijenima? Na koji nacin moze prihvatiti do-
prinos Zena, a da ne ugrozi svoja temeljna uvjerenja? Spremnost
da se ta pitanja razmotre iskreno i otvoreno, bit ¢e od koristi
putu Crkve prema obnovi. Poticanjem okruzenja u kojem teo-
loskom diskursu mogu pridonijeti razliciti glasovi, Pravoslavna
se crkva moze bolje uskladiti s nacelima jednakosti i inkluzivno-
sti koji su svojstveni njezinom ucenju.

Nadalje, priznavanje i integriranje uvida teologinja u $iri raz-
govor moze donijeti vrijedne perspektive koje obogacuju unu-
tarcrkveno razumijevanje Predaje. Takvi napori mogu dovesti
do dinamicnije i osjetljivije vjerske zajednice, sposobne suociti
se sa slozenostima suvremenog zivota, dok ostaje ukorijenjena
u Kristovoj ljubavi i u¢enju. U tom svjetlu, Pravoslavna je crkva
pozvana preispitati svoj pristup tradiciji — ne kao staticnom en-
titetu, ve¢ kao zivoj i dinamic¢noj stvarnosti koja nastavlja progo-
varati srcima i umovima vjernika. Prihvacanje takvog shvacanja
moze otvoriti put revitaliziranoj tradiciji koja odrazava potrebe
i teznje danasnjeg svijeta, omogucujuci Crkvi da vrsi svoje po-
slanje s obnovljenom snagom i svrhom.

1.2. Dinamican karakter Svete predaje

U pravoslavnoj teologiji, pojam Svete predaje obuhvaca du-
boko prebivanje Duha Svetoga u Crkvi. U toj bozanskoj prisut-
nosti sudjeluje svaki ¢lan Tijela Kristova, $to im omogucuje da
Cuju, prime i razumiju istinu osvijetljenu BoZjom Objavom, a
ne iskljucivo kroz ljudski diskurs. Ta perspektiva naglasava vaz-
nost istinskog znanja, koje proizlazi iz bozanske svjetlosti. Kao
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$to Sveto pismo kaze: »Ta Bog koji rece: ‘Neka iz tame svjetlost
zasine!” on zasvijetli u srcima nasim da nam spoznanje slave
Bozje zasvijetli na licu Kristovu« (2 Kor 4,6). Takvo prosvjet-
lienje djeluje kao preobrazavajuca sila, oslobadajuci pojedince
od stega naravi i ogranicenja povijesnih okolnosti. Kao sto je
receno: »Upoznat Cete istinu i istina ¢e vas osloboditi« (Iv 8,32).
Taj odlomak naglasava ideju da istinsko razumijevanje, darova-
no bozanskom objavom, osnazuje vjernike da nadvladaju drus-
tvene norme i kulturne konvencije koje mogu sputavati njihov
duhovni rast i autenti¢nost.

Stoga je, u kontekstu pravoslavne teologije, medudjelovanje
Svete predaje i preobrazavajuceg djelovanja Duha Svetoga kljuc-
no za njegovanje vitalne vjernicke zajednice. Ono poziva svakog
vjernika na duboko uranjanje u crkveni nauk, dok istovremeno
ostaju otvoreni za neprestano djelovanje Duha Svetoga u njihovim
Zivotima. Ta dinamika stvara okruzenje u kojem duhovna istina
moze cvjetati, vodeci prema dubljem odnosu s Bogom i jasnijem
razumijevanju vlastitog mjesta unutar Crkve. Stovise, to bavljenje
boZzanskim znanjem potice vjernike da istine objavljene kroz Sve-
tu predaju utjelovljuju na nacin aktivnog sudjelovanja u poslanju
Crkve da svjedoci Kristovu ljubav i milost u svijetu. Prihva¢anjem
preobrazavaju¢e moci tog znanja, pojedinci postaju osposobljeni
nositi se sa slozenostima suvremenog zivota, a da pritom ostanu
ukorijenjeni u bogatom teoloskom nasljedu pravoslavlja.

Crkva je cuvarica Svete predaje, koja ne djeluje samo kao
staticni spremnik vjerovanja, ve¢ i kao zivi izraz sposobnosti
Crkve da pod vodstvom Duha Svetoga prepozna istinu. To
prepoznavanje nije automatski proces, ve¢ predstavlja temeljni
uvjet za trajno oblikovanje svijesti Crkve o bozanskoj istini. U
tom smislu, Predaja utjelovljuje dinamican proces koji vjernike
ukljucuje u neprekidan hod prema razumijevanju i objavi. Osim
toga, Predaju ne treba promatrati kao puku naviku ukorijenjenu
u ponavljajucoj uniformnosti. Kad bismo je tako shvacali, riski-
rali bismo zivot Crkve promatrati kao statican, guseci njezin
potencijal za dinamican izrazaj i rast. Vitalnost Crkve lezi u nje-
zinoj sposobnosti da Predaju tumaci i primjenjuje na nacin koji
odjekuje u suvremenom kontekstu, a da pritom ostane vjerna
temeljnim ucenjima vjere. Za suocavanje Crkve s izazovima i
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slozenostima svijeta koji se brzo mijenja, taj je interpretativni
proces kljucan.

Ravnotezu izmedu ocCuvanja svoje bastine i suocCavanja sa
suvremenim stvarnostima, Crkva moze pronaci poticanjem
okruzenja koje ohrabruje teoloski dijalog i refleksiju. Takav pri-
stup omogucuje procvat snaznog crkvenog zivota koji odgovara
na potrebe svojih ¢lanova, posebno u podrucjima poput rodnih
uloga, drustvene pravde i etickih pitanja. Dok se Crkva suocava
s tim izazovima, klju¢no je da se u odlukama i djelovanju oslanja
na obilnu mudrost Svete predaje. Na taj nacin, ne samo da odaje
pocast svojoj proslosti, ve¢ i razvija perspektivu koja je usmje-
rena prema buduénosti i prihvaca preobrazavaju¢u mo¢ Duha
Svetoga. Ta je ravnoteza izmedu tradicije i inovacije klju¢na
kako bi Crkva ostala relevantan i uc¢inkovit svjedok evandelja u
danasnjem svijetu.

Naposljetku, uloga Crkve, kao ¢uvarice Predaje, zahtijeva
otvorenost prema djelovanju Duha Svetoga koji, unutar okvira
pravoslavnih vjerovanja, moze nadahnuti nove uvide i shvaca-
nja. Ta predanost istovremenom ocuvanju i dinami¢nom izra-
zavanju Predaje obogacuje poslanje Crkve, osnazujuci je da —
dok ostaje ukorijenjena u vje¢nim istinama vjere — odgovori na
duhovne i pastoralne potrebe svojih ¢lanova.

2. Sveta predaja, Sveto pismo i crkveni oci

Kroz prizmu znanstvenog proucavanja i istrazivanja, pocevsi
od novozavjetnih tekstova pa sve do spisa crkvenih otaca, dolazi
do izrazaja dinami¢ni karakter Svete predaje koja o sudjelovanju
zena u Crkvi ne nudi sustavno ucCenje. Reference na Zene u tim
su tekstovima uglavnom rijetke i uvjetovane kontekstom te se
najcesce pojavljuju u teoloskim raspravama, a ne kao dio do-
sljednog diskursa o rodnim ulogama unutar crkvene zajednice
(Topping, 1993). Stovise, mnogi crkveni oci i pisci priznaju da
zene uvelike ovise o svojim drustvenim pozicijama.” To prizna-

2 Vidi Sv. Grgur teolog, Homilije, PG: 36, 289 AB: »Muskarci su bili zakono-
davci i optuzivali su Zene.« U tom tekstu, sv. Grgur teolog pokazuje svoj
kriticki stav prema drustvenim i rodnim normama. Ta homilija kritizira
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nje upucuje na to da su kroz povijest glasovi Zena unutar Crkve
bili oblikovani prevladavaju¢im kulturnim normama i drus-
tvenim strukturama pojedinih razdoblja. Posljedi¢no, postoji
nesklad izmedu oslobadajuce izjave iz Poslanice Gala¢anima 3,
28, koja proglasava: »nema vise: musko — Zensko, i zivotnog
iskustva Zena, koje su nerijetko bile ogranic¢ene pravilima svog
kulturnog okruzenja.

Ta dvojnost naglasava slozenost tumacenja Svete predaje u
odnosu na rodna pitanja. Dok temeljno krs¢ansko nacelo jed-
nakosti u Kristu potvrduje urodeno dostojanstvo i vrijednost
svih pojedinaca, povijesni kontekst njegove primjene cCesto je
rezultirao neodredenoséu u pogledu uloge Zena unutar Crkve.
Izazov lezi u uskladivanju radikalne ukljucivosti evandelja sa
stvarnoscu patrijarhalnih struktura koje su stolje¢ima oblikova-
le crkvene prakse i stavove (Behr-Sigel, 1991, 103-157). Kako se
suvremeni teolozi i znanstvenici bave tim tekstovima i tradicija-
ma, postoji hitna potreba za ponovnim ispitivanjem implikacija
Svete predaje za razumijevanje sudjelovanja zZena u Crkvi danas.
Ovo istrazivanje poziva na kriticku refleksiju o tome kako Crkva
moze odati pocast svojoj teoloskoj bastini, dok istovremeno od-
govara na hitne pozive za ve¢om ukljucenosc¢u i zastupljenos¢u
Zena u njezinom Zivotu.

Prepoznavanje povijesnog konteksta, koji je oblikovao raspra-
ve o zenama u Crkvi, omogucuje nijansiraniji pristup Predaji i
potice vjernike na dublje razumijevanje nacina kako se crkvena
ucenja mogu primijeniti, a da potvrduju vrijednost i doprinos
zena danas. Njegovanjem teoloskog dijaloga koji obuhvaca i Pre-
daju i zivotna iskustva Zena, crkva moze raditi na stvaranju pra-
vednijeg i ukljucivijeg okruzenja koje odrazava preobrazavajucu
poruku evandelja. U konacnici, ovo putovanje zahtijeva kriticko
preispitivanje proslih tumacenja, uz istodobnu predanost stva-
ranju prostora za Zenske glasove unutar crkvenog narativa. Taj
napor postuje puninu Svete predaje, dok se uskladuje s misijom
Crkve da odrazava ljubav, milost i jednakost sadrzanu u Kristo-
vom ucenju.

povijesnu neravnotezu moci, gdje su muskarci donosili zakone i postavljali
ogranicenja Zenama.
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1.2. Kristov odnos prema Zenama

Kristov odnos prema Zenama izuzetno je preobrazavajudi te
se istice kao jedno od klju¢nih obiljezja njegova poslanja. Nje-
gov pristup ne samo da izaziva tadasnje drustvene norme, ve¢ i
danas snazno odjekuje u unutarcrkvenim raspravama o rodnim
pitanjima i inkluziji. Prihvacajuc¢i zene kao svoje sljedbenice,
kao $to vidimo u Luki 8,1-3, on prkosi kulturnim ocekivanji-
ma zidovskih rabina koji su ulogu zena u vjerskom obrazovanju
obi¢no ogranicavali. To prihvacanje oznac¢ava duboko priznanje
duhovne vrijednosti zena i njihova legitimnog mjesta u zajednici
vjernika. Stovise, Isus pokazuje volju za nadilazenjem obrednih
propisa o Cistodi, koji su Cesto Zene marginalizirali. U pripovije-
sti o Zeni koja boluje od krvarenja (Lk 8,43-48), on joj dopusta da
ga dotakne — ¢in koji se smatrao »necistim« — i priznaje njezinu
vjeru dok joj vraca dostojanstvo. Slicno, Isusova interakcija sa
zenom koja je bila poznata kao gresnica (Lk 7,37-50) naglasava
njegovu otvorenost prema pokajanju i milosti, dok joj dopusta
da izrazi svoju ljubav i odanost pomazivanjem njegovih nogu.
Dogadaj sa zenom uhva¢enom u preljubu (Iv 8,1-11) dodatno
ilustrira njegov revolucionarni stav. Umjesto da je osudi, Krist
izaziva one koji su bez grijeha da prvi bace kamen, ¢ime $titi nje-
zino dostojanstvo i stavlja milosrde ispred osude. Taj ¢in suosje-
¢anja odrazava njegovo duboko razumijevanje ljudske slabosti
i sluzi kao snazan podsjetnik na preobrazavaju¢u mo¢ oprosta.

Uz te interakcije, Isus vodi duboki teoloski dijalog sa Samari-
jankom (Iv 4,1-42), $to iznenaduje njegove muske suvremenike.
Raspravljajuci o naravi istinskog bogostovlja i otkrivajuci svoj
mesijanski identitet, Isus rusi etnicke i rodne barijere, pokazuju-
¢i da duhovna istina nadilazi drustvene podjele. Posebno, unu-
tar tradicije rane krs¢anske Crkve, Samarijanka, ¢esto poznata
po imenu Fotina, prepoznata je kao prva zena misionarka i prva
osoba koja je navijestila evandelje. Taj izvanredan trenutak stoji
kao snazan dokaz njezine uloge u ranom $irenju Isusove poru-
ke. Isusov razgovor s Fotinom dotice se temeljnih tema njegova
ucenja, ukljucujuéi pokajanje, vjeru u Boga i narav bogostovlja.
Unatoc¢ drustvenim barijerama koje su je mogle marginalizirati,
ona postaje aktivna sudionica u teoloskoj raspravi. Njezino su-
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djelovanje u tim dubokim temama pokazuje da su Zene u potpu-
nosti sposobne razumjeti slozene duhovne istine i da su kljucne
za misiju Crkve.

Ta pripovijest jaca ideju da Zene, unato¢ drustvenim ograni-
¢enjima, mogu biti sugovornice u teoloskim raspravama, spo-
sobne ostaviti sve iza sebe poradi evandelja. Pripovijest odjekuje
drugim evandeoskim izvjestajima, poput onih o uskrsnucu, gdje
su zene prve svjedokinje uskrslog Krista (Mt 28,1-8; Mk 16,1-
8; Lk 24,1-8; Iv 20,1-10). Evandelje po Ivanu dodatno razraduje
ulogu Marije Magdalene (Iv 20,11-18), isticu¢i da je pocetni na-
vjestaj uskrsnuca bio povjeren upravo zenama. Mnogi biblijski
egzegeti naglasavaju tu Cinjenicu, isticué¢i da su upravo Zene bile
prve koje su primile poruku o uskrsnu¢u.? Mary Evans priklad-
no primjecuje da Zene nisu bile samo »svjedokinje dogadaja i
primateljice poruke o uskrsnucuk, ve¢ su, takoder, bile poslane
djjeliti tu poruku. To naglasava njihovu aktivnu ulogu u ranoj
Crkvi kao prvih navjestiteljica nade Kristova uskrsnuca, kojima
je ta zadaca povjerena i od andela i od samog Krista. Njihova
znacajna uloga potvrduje inherentnu aktivnu prisutnost Zena u
krs¢anskom narativu i naglasava njihov klju¢ni doprinos ranoj
zajednici vjernika (Evans, 1983, 54).

Prepoznajudi teoloski znacaj Samarijankina susreta s Isu-
som, Crkva iz njezina primjera moze crpiti nadahnuce. Njezino
preobrazavajuce iskustvo poziva na suvremeno promisljanje o
ulozi Zena u kr$é¢anskoj zajednici, poticuc¢i ponovno vrednova-
nje njihova doprinosa i potencijala za vodstvo. To priznanje ne
samo da odaje pocast nasljedu Zena u Svetom pismu, ve¢, nagla-
$ava i ukljucivost koju je Krist pokazivao tijekom svoga djelova-
nja. Dok suvremeni pravoslavni teolozi promisljaju o Kristovim
susretima sa Zenama, pruza se prilika za nadahnuce njegovim
primjerom. Prihva¢anjem ukljucivosti koju je Krist demon-
strirao, Crkva moze nastojati stvoriti okruzenje u kojem Zene
nisu prepoznate samo zbog svojih duhovnih doprinosa, ve¢ su i

3 Vidi Eleni Kasselouri-Hatzivassiliadi, »O pdlog twv yvvaikdv oty {wi
¢ ExxAnoiag: Amé wg paprupies tng Keuvie Awabrkns oro odyxpovo
otkovpeviké Siddoyo« (The Role of Women in the Life of the Church:
From the Testimonies of the New Testament to the Contemporary
Ecumenical Dialogue), dostupno na: http://cemes-en.weebly.com/
uploads/2/7/8/8/27884917/4_kasselouri.pdf (pristupljeno 3. XI. 2024.).
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potaknute na puno sudjelovanje u Zivotu i vodstvu Crkve. Ovo
promisljanje poziva na preispitivanje teoloskih okvira koji su
ulogu Zena povijesno zanemarivali ili umanjivali, omoguc¢ujuci
tako bogatije i cjelovitije razumijevanje Svete predaje. U konac-
nici, Kristov preobrazavajuci pristup danasnjoj Crkvi sluzi kao
poziv na djelovanje i potice njezine clanove da utjelove ljubav i
prihvacanje koje je on pokazivao. Postovanjem nasljeda zena u
Svetom pismu i njihova doprinosa vjeri, Crkva moze njegovati
inkluzivniju i dinamicniju zajednicu koja odrazava puninu Kri-
stove poruke.

2.2. Zene u Crkvi

Suradnja apostola Pavla s mnogim zenama u ranoj Crkvi te
priznanje njihova doprinosa i podrske u razli¢itim ulogama,
dobro je dokumentirana (npr. Rim 16,1-7) (Schiissler Fioren-
za, 1986, 420-433). Te su zene imale kljucne uloge u lokalnim
zajednicama i Cesto su sluzile kao dakonise, pokroviteljice, do-
brotvorke i vode unutar svojih zajednica. Primjerice, u poslanici
Filipljanima, sveti Pavao posebno spominje Evodiju i Sintihu,
koje su se, kako kaze, »u evandelju borile zajedno sa mnomy, i
¢ija su imena, zajedno s Klementom i drugim suradnicima, za-
pisana »u knjizi Zivota« (Fil 4,2-3). Pavao namjerno koristi izraz
»suradnici« (ovvepyoi), naglasavaju¢i njihov trud i doprinos,
ne samo duhovni, nego i prakti¢ni. To spominjanje potvrduje
klju¢nu ulogu koju su te dvije Zene imale u zivotu zajednice,
osobito u kontekstu Pavlova poziva na pomirenje.

Prema Djelima apostolskim, navjestaj evandelja u Filipima
zapoceo je u drustvu zena: »U dan subotnji izidosmo izvan
gradskih vrata k rijeci, gdje smo mislili da ¢e biti bogomolja.
Sjedosmo i stadosmo govoriti okupljenim zenama« (Dj 16,13).
Pripovijest se nastavlja pricom o Lidiji i njezinu domu, isticuci
njezinu gostoljubivost i vodstvo unutar zajednice (Dj 16,14-15).

Druga spominjanja Zena u Pavlovim poslanicama ukljucuju
Apiju, koja je bila dio Filemonove ku¢ne Crkve (Fil 1,2), i Prisku,
koja je zajedno s Akvilom imala vaznu ulogu u ranoj Crkvi (Rim
16,3-5; 1 Kor 16,19). Znacajno je da se mnoge od tih referenci
pojavljuju u zavrsnom poglavlju Poslanice Rimljanima, gdje je
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od dvadeset i dva navedena imena deset Zenskih. Medu njima
se, zbog vazne uloge u ranim kr$¢anskim zajednicama, isticu
dvije licnosti: Feba, opisana kao »dakon« (Stdkovog) i »zastitni-
ca« (mpootdaTig) mnogih, te Junija, priznata kao »ugledna medu
apostolima« (Rim 16,7) (Whelan, 1993, 67-85). Ti primjeri
pokazuju da su Zene u ranoj krs¢anskoj Crkvi imale znacajne i
raznolike uloge, ne samo kao suradnice, ve¢ i kao vode i aktivne
sudionice u evangelizaciji i izgradnji zajednice.

Ipak, odredeni odlomci pripisani Pavlu tumaceni su na na-
¢in koji odrazava tadasnje drustvene norme, osobito u pogledu
rodnih uloga unutar crkvene zajednice (1 Kor 14,34; Ef 5,22;
Kol 3,18). Cini se da, u tim kontekstima, Pavao odrazava obi-
teljske kodekse ponasanja uobicajene u njegovoj kulturi, sto je
neke istrazivace navelo na zakljuc¢ak da nije aktivno osporavao
drustveno-politicke strukture koje su zene marginalizirale. U
kasnijoj povijesti Crkve, ta su stajaliSta tumacena i prilagoda-
vana na razli¢ite nac¢ine u razli¢itim kr$¢anskim zajednicama.
Na primjer, odredeni odlomci, poput 1 Tim 2,11-15, postali su
temeljni u oblikovanju razumijevanja uloga Zena u pravoslavnoj
teologiji. Taj tekst kaze:

»Zena neka u miru prima pouku sa svom podlozno$éu. Pouca-
vati pak Zeni ne dopustam, ni vladati nad muzem, nego — neka
bude na miru. Jer prvi je oblikovan Adam, onda Eva; i Adam
nije zaveden, a Zena je zavedena, ucinila prekrsaj. A spasit ce
se radanjem djece ako ustraje u vjeri, ljubavi i posvecivanju, s
razborom.«

Povijesno gledano, taj je ulomak utjecao na kanonsko pra-
vo. Vazno je prepoznati da ta tumacenja odrazavaju kulturni i
povijesni kontekst u kojem su nastala. Mnogi su rani crkveni
oci podrzavali takva gledista i ona su oblikovala normativno
razumijevanje zenskih uloga u Crkvi, pri ¢emu su brak i maj-
¢instvo Cesto naglasavani kao primarna Zenska zvanja. Iako je
monastvo nudilo alternativni put, ¢esto se smatralo da je celibat
jedini opravdani izuzetak od tradicionalnih uloga dodijeljenih
Zzenama. Medutim, suvremene teoloske rasprave sve vise prepo-
znaju potrebu za kritickim pristupom tim tekstovima, uzima-
ju¢i u obzir transformativnu poruku evandelja koja naglasava
dostojanstvo i vrijednost svake osobe. Ova refleksija poziva na
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nijansirano razumijevanje biblijskih tekstova, uz priznanje da
su bit Kristove poruke ukljucivost i otkupljenje.

Dok Pravoslavna Crkva nastavlja teoloski dijalog, raste svi-
jest o vaznosti zenskih glasova i doprinosa unutar vjerske zajed-
nice. Taj dijalog nastoji odati priznanje bogatom nasljedu zena
u Crkvi, dok istovremeno razmatra izazove povijesnih tumace-
nja koja su mozda nenamjerno ogranicila njihove uloge. U tom
nastojanju Crkva moze teziti sveobuhvatnijem razumijevanju
Svete predaje, onom koje prihvaca darove i talente svih svojih
clanova te odrazava istinsku narav Tijela Kristova. Ucenja sve-
tih otaca, oblikovana njihovim povijesnim i kulturnim kontek-
stima, Cesto su nastojala uskladiti stvarnosti njihova vremena
s eshatoloskom vizijom Crkve. U tom su se dijalogu pojavili
odredeni stavovi koji su uloge zena u Crkvi, naizgled, strogo
ogranicili. Kako primjecuje teolog Paul Evdokimov, »Neki su te-
olozi izgradili ¢itavu hijerarhiju temeljenu na ‘podloznosti’ i ‘au-
toritetu, beskonacno raspravljajui o tome je li muskarac voda
ili glava« (Evdokimov, 1994, 147). Takve su rasprave nesvjesno
perpetuirale poziv na Sutnju upucen zenama, sugeriraju¢i da
njihovi glasovi i doprinosi u crkvenoj sferi trebaju biti usutkani.

Medutim, doslovno tumacenje tog zahtjeva za Sutnjom
predstavlja znacajan izazov bogatoj tapiseriji krs¢anske povije-
sti. Crkva je kroz stoljeca castila brojne zene — Ciji se zivoti i
doprinosi slave u liturgijskim tekstovima — kao svetice, pa ¢ak
i apostolke. Te zene utjelovljuju bit ucenistva i vjere, pokazuju-
¢i da duh evandelja nadilazi rodne razlike. Njihova prisutnost
u povijesnom narativu Crkve naglasava vitalnu ulogu zZena u
$irenju Kristove poruke i izgradnji zajednice vjernika. Stovise,
priznavanje tih svetih Zena sluzi kao snazan protunarativ ideji
nametnute Sutnje. Time $to prepoznaje znacaj njihovih dopri-
nosa, Crkva naglasava da su zene sastavni dio njezine misije i
vitalnosti. To povijesno priznanje potice na preispitivanje teo-
loskih okvira koji su oblikovali percepciju uloga zena u crkvenoj
zajednici.

Sve navedeno postavlja klju¢no pitanje: je li percepcija inferi-
ornosti Zena svojstvena njihovoj prirodi ili je odraz socioloskih
uvjeta koji su opstajali tisuclje¢ima? Suprotstavljanje slike Djevi-
ce Marije — koja se $tuje kao »kruna ¢ovjecanstva« i »slavnija od
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serafina« — ideji Zene kao »nepotpune« ili podredene muskarcu,
otkriva duboku napetost koja zahtijeva promisljanje (Evdoki-
mov, 1994, 156). Povijesno gledano, patrijarhalne strukture koje
su utjecale na drustvene norme cesto su zamagljivale temeljnu
jednakost prisutnu u ucenju Novog zavjeta. Apostol Pavao jasno
istice: »ipak, u Gospodinu — ni Zena bez muza, ni muz bez zene«
(1 Kor 11,11). Sli¢no tome, apostol Petar naglasava dostojanstvo
i cast koje zene zasluzuju: »iskazujte im cast kao subastinicima
milosti Zivota« (1 Pt 3,7). Te biblijske tvrdnje suprotstavljaju se
narativu inferiornosti i naglasavaju meduovisnost koja postoji
unutar kr$¢anske zajednice.

Nadalje, vazno je prepoznati da je otudenje, primije¢eno u
povijesti ¢ovjecanstva — osobito pod dominacijom patrijarhal-
nih sustava — Cesto pogresno predstavljano kao prirodni pore-
dak. To pogresno shvacanje ne samo da umanjuje inherentnu
vrijednost Zena, ve¢ i narusava cjelovitu sliku ¢ovjec¢anstva koju
promice evandelje. Pred Crkvom ostaje izazov da te povijesne
percepcije pomiri transformativnim ucenjem Krista, koji je Zene
prihvacao i afirmirao kao klju¢ne clanice svog poslanja. U tom
svjetlu, suvremeni je teoloski diskurs pozvan kriticki preispitati
ta dugotrajna uvjerenja i prakse. Priznavanje socioloskih utjeca-
ja, koji su oblikovali navedene percepcije, omogucuje nijansira-
nije razumijevanje rodne dinamike u kontekstu vjere te otvara
prostor za smisleni dijalog koji odaje priznanje doprinosima
zena kroz krs¢ansku povijest, istovremeno osmisljavajuci njiho-
vu ulogu u sadasnjosti i budu¢nosti. To promisljanje ne samo
da potvrduje biblijske temelje jednakosti i ¢asti, ve¢ sluzi i kao
podsjetnik na trajno putovanje Crkve prema utjelovljenju uklju-
Civosti kakvu je zivio Krist. Njegujuci okruzenje koje prepoznaje
i vrednuje raznolike darove i uvide svih svojih ¢lanova, Crkva
moze potpunije odrazavati jedinstvo i ljubav koji su sredistu
njezina poslanja.

Zakljucak

Zakljucno, istrazivanje krs¢anske misli kroz perspektivu te-
ologinja predstavlja znacajan i transformativan pokret unutar
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suvremenog teoloskog diskursa. Njihovo pomno proucavanje
krs¢anskih izvora, ne samo da obogacuje nase razumijevanje
vjere, ve¢ i predstavlja izazov ustaljenim percepcijama i praksa-
ma. Kroz angazman sa Svetim pismom, tradicijom i povijesnim
kontekstom uloga Zena, te teologinje rasvjetljavaju slozenosti
rodnih dinamika na nacin koji promice ukljucivost i medusob-
no postovanje.

Dijalog koji proizlazi iz tih akademskih nastojanja predstav-
lja klju¢an put prema dubljem medusobnom razumijevanju
unutar crkvene i $ire drustvene zajednice. Priznavanjem i vred-
novanjem raznolikih iskustava i uvida zena, mozemo oblikovati
bogatiju teolosku tapiseriju koja odrazava puninu kr$éanske
zajednice. U konacnici, doprinosi teologinja dodatno ¢e osnaziti
poslanje Crkve, omogucujuci joj da prihvati ukljucivost koju je
svjedocio Krist te poti¢uci okruzenje u kojem se slusa i cijeni
sve glasove.

Dok kroc¢imo naprijed, nuzno je ostati otvorenima za konti-
nuirani dijalog o polozaju Zena unutar Crkve, prepoznajuci da
su njihovi raznoliki darovi, uvidi i iskustva neophodni za cjelo-
vito razumijevanje vjere. Kroz taj zajednicki pothvat ne samo da
odajemo pocast nasljedu zena koje su oblikovale nasu duhovnu
bastinu, ve¢ i utiremo put prema zivljoj i dinamic¢nijoj budu¢no-
sti Crkve, onoj koja u svojoj biti utjelovljuje nacela jednakosti,
ljubavi i milosti.
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