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challenges

Die Orthodoxie hat den siidlichen Balkan und inshesondere das Gebiet des heutigen
Staates Nordmazedonien nachhaltig geprégt. Eingebettet in eine wechselvolle historische
Entwicklung erwies sie sich als pragende Konstante. Das Erzbistum Ohrid avancierte zu einem
tiberregionalen Bildungszentrum und gilt zu Recht als Trager einer orthodox geprégten
Kultur. Damit verbunden sind vielfaltige Erfahrungen, die bis heute Impulse zu geben
vermogen. Der reichen Tradition und den zahlreichen Errungenschaften der regionalen
Orthodoxie steht die bedauerliche Tatsache gegeniiber, dass sie im Westen weitgehend
unbekannt sind. Hier gilt es, eine Liicke zu schliefen und fruchtbare Querverbindungen, auch
zu Kirchen westlicher Tradition, aufzubauen. Ziel ist eine vertiefte Wahrnehmung der
Geschichte und Gegenwart der regionalen Orthodoxie.

[IpaBoc/iaBueTo W3BpIIM CYIITUHCKO BiMjaHWe BP3 jyKHUOT flen Ha bankaHot, a
ocobeHO Bp3 TepuTOpHjaTa Ha JeHemiHaTa fap:kaBa CeBepHa MakemoHuja. BruespmeHo Bo
OYpPHHMOT MCTOPMCKM Pa3Boj, Toa ce TOKajka KAKO TpajHa KOHCTaHTa, Koja ja oO/MMKyBaiie
Kynrypata. OXpujicKaTa apXMenucKoI1ja pepacHa Bo HaTpernoHaieH 00pa3oBeH IieHTap 1 co
TpaBo ce CMeTa 3a HOCUTel Ha Ky/ITypaTa BTeMejieHa Bo TipaBocjiaBreTo. Co Toa ce MOBpP3aHu
Pa3HOBUMIHM MCKYCTBA, KOM U JIeHeC MOKAT Jia TIOHy/aT ciiHu uMmyscy. Hacripotu 6oratoto
HacjefICTBO W OpOjHUTE JOCTUTHYBaba Ha PErMOHATHOTO MPABOC/IaBKe CTOU KATHUOT (DakT
JleKa Tie BO rojieMa Mepa My ce Helo3HaTu Ha 3anafoT. OBJie e HEOIXO/IHO Jla Ce TOTOJIHY Taa
npasHUHA UM Jia ce M3rpajiaT IJIOJJHU BPCKHU, BKIYUMTEJHO W CO I[PKBUTe O] 3alajiHara
Tpaguija. Llenta e mpoyiaboyeHo coriefiyBame Ha NCTOpUjaTa ¥ Ha COBPEMEHOTO JKUBeewhe
Ha PeruoHaTHOTO MPaBoCIaBLe.
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The Understanding of Missionary and
Theological Mission in Johannine Theology

Insights from theophylact of Ohrid

Darko Anev

) Introduction

One of the main themes of the Fourth Gospel, according to Theophylact
of Ohrid, alongside ecclesiological unity and communion with God, is
also the mission and action of the Christian in the world (mission as life
and action). Examining the exegetical concept of Theophylact of Ohrid
reveals his emphasis that Christ comes into the world, completes His
work (mission), and returns to the Father. Christ, who descends from
heaven and returns to the Father, is the Sent One, who simultaneous!y
establishes the foundations of the missionary concept of Christian life
(the missionary activity is rooted in the very act of being sent). Christ
obediently submits to the Father, fulfilling the purpose of His mission
into the world. Christ would never turn His gaze away from the missiol
given by the Father. This mission occupied every sphere of His activity

For Theophylact of Ohrid, this concept of the Fourth Gospel serves
as the foundation and model for understanding every action of the pers
who has read this Gospel, -

T.he Characterization of the missionary community in the Gospet <
fx)rdmg to John is a viable field of research within religious and theolos
wi.d §tud1es, This study attempts to analyze the characterization ! the
# ok ;? ulfills 1.l‘s r.()l'c and llvlcnl()gl_ufl significance tort ‘1‘1;‘“
i r:)r c‘;/]cr‘y m'dmdual. Emphasizing lc\m;n‘l stud) ..u~1:“ilm
e i I?P . ac C‘b,lhls rgscarch cxlfi«)x'cs how the Gospel ~“.“ { .

portrays the community as mediators of God’s message, 41



aspect of this study is the Integration of the views of The-
hrid, whose theology emphasizes mission as the expansion
: cpmmunity throughout the world while preserving u‘nity
ﬁctor in missionary work. Theophylact portrays the mission
es and their followers (and even makes an appeal to every
) in the Gospel according to John as a continuation of Christ's
n, with an emphasis on their life and action in the world
gh a systematic analysis of selected passages and narrative in-
ons, this text attempts to explain the specific characteristics and
sgies employed by the community for its missionary approach. More-
it aims to distinguish the theological themes that support the mission
the Gospel according to John, including the themes of salvation, re-
demption, and universal love. By situating the description of the com-
munity within the overall theological framework of the Gospel according
to John and basing it on the understanding of mission presented by The-
ophylact of Ohrid, the study provides a comprehensive view of the mis-
sionary identity outlined in the Gospel.

2. Approaches to the Johannine theology of mission

When it comes to mission in the theological vocabulary of the Evangelist
John, it must be mentioned that there is no systematically coded way o f
structuring missionary work, but rather the Evangelist refers to a theo-
logical narratology, which gradually aims at a full knowledge of God In
the person and work of Jesus Christ and in His acceptance contains the
missionary element as following and preserving the value of the gospel
word through and in faith. In this way, it can be said that the Evangelist
creates a missionary view, which is realized in missionary work as
anew existential state of living and accepting God. | ‘

' One of the striking aspects of this study is the incorpu‘ru[mn of l.h,C
Views of Theophylact of Ohrid, whose theolog) is profoundly mis-
Slon-oriented, Theophylact presents the apostolic mission as a conlmm:
tion of Christ’s mission, emphasizing the spread of the t‘:uth and the
€Xpansion of the Christian community, while also addressing the chal-

8¢5 posed by false teachings concerning Christian life.
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The Gospel of John, for Theophylact, serves as a guide for the mission
of divine revelation, illuminating the .path of faith and salvation for 4|
who seek the depths of Christ’s teachl‘ng. Through a careful account of
the life, teachings, and redemptive ministry of Christ, the (xosp.el pro-
claims the eternal Word made flesh, who dwells among men to guide and
elevate the world back to God. o

In his interpretation, Theophylact emphasizes the intimate connection
between Christ’s mission and the commission given to His disciples. As
Christ said, “As the Father has sent Me, so I send you™ (John 20,21),
Theophylact regards it as a sacred task for all believers to continue the
divine mission of proclaiming the Gospel to the ends of the earth. At the
same time, he highlights the true purpose of the disciples’ missionary
work: ovy dote vekpovg Syeipety Kai Suvnuepig Tolely, GAr’ BoTe dpicva:
0 auaptipata — for He granted them a particular authority and spiritual
grace, not to raise the dead and perform miracles, but to forgive sins'.

Moreover, Theophylact recognizes the Gospel of John as evidence of
the transformative power of the Holy Spirit, who empowers and encour-
ages the faithful in their testimony to the truth. Through the indwelling
of the Spirit, believers are called to emulate Christ’s self-giving love and
wholehearted service, thereby fulfilling the great task entrusted to them.

Essentially, Theophylact understands the mission of the Gospel of
John as a call to personal communion with the divine — a journey of faith
guided by the revelation of God’s boundless love and mercy in the person
of Jesus Christ. His interpretation emphasizes that the mission of the
community is the seamless continuation of Christ’s own mission, deeph
resonating with Johannine theology, which affirms that Christ chose and
prepared His community to go out into the world and proclaim the Gos-
pel.?

Theophylact’s detailed exegesis of the Gospel often provides insight
into the missionary strategies employed by Christ and His followers.”
be:Ophylact’s approach was deeply rooted in the patristic tradition, com-
bining literal and allegorical interpretations to clarify the meaning ot the
text,

Theophylact, Joh, 20 (1 heopilactus, enn. in lo. ev. 20,19-23 [=PG 124, 236 D, 237 A]
In 'lhc following text, the abbreviation Migne, PG [volume], [page] will be used to
reference Patrologia Graeca when citin y
Cf. Migne, PG 124, 237 A.

ME0f. bid,

0L ibid. 237D,

g the interpretations of Theophy lact of Ohrid
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insights often delve into the spiritual and mory| lesso

: offering a deeper understanding of the narrative er;c;O‘T:t of t'he
, Christ and His disciples, thus providing a rich vy ers in-
the missionary motif in the Gospel of John, bl

The Evangelist John on faith as the entrance
~ into the unity of missionary fellowship

john 3,16 is oﬁe'n considered a fqundational verse with soteriological
. and is frequently used in evangelism. However, the theology
~ of mission in John is not limited to John 3,16; for Theophylact of Ohrid,
the theology of mission in John goes beyond the confines of John 3.16.°

In the theological landscape of the Evangelist John, mission takes on
various dimensions: it includes the salvation of souls (redemption) and
the growth of the Church (ecclesiological foundation), the quest for truth,
and dedication to liberation and transformation. John’s perspective on
mission differs from that of the Apostle Paul’s Epistles, as it does not
focus on personal experience and growth in faith as found in the writings
of the Evangelist John. While the ministry of the Apostle Paul emphasiz-
es his own status and identity in bearing witness to Christ, the theological
background of the Evangelist John extensively focuses on Jesus Christ
Himself (both God and man).

While Christ, the incarnate Logos, directs attention to God the Father,
John emphasizes Christ and His earthly ministry, which is deeply rooted
in the heart of God the Father. Here, Theophylact summarizes the theo-
logical concepts of the evangelist:
= Christ did the will of His Father (John 4,34).
= Christ’s words were not His own, but the Father’s (John 14,24).
Christ’s teaching was not His own, but the Father’s (John 7,16).
Christ’s works were not His own, but the Father’s (John 14,10).
Christ fulfills the purpose for which the Father sent Him (John 6,38).

core of John’s theology of mission is the uniqueness of Jesus Christ
as'the Son of God, Theophylact of Ohrid emphasizes that the key reve-
Johlf]n‘fmm the examination of Christ’s inmg_c in the Gospel i““-"."‘l““i"'l“f
15 the emphasis that the fourth evangelist placed on the uniqueness

-_—
—_

\\—\*
s
g Migne, pG 123, 1212 BC,
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of Christ.® Unlike the evangelist Matthew, who begins with the geneal-

ogy of Jesus, or the evangelist Luke, who begins with the preparation of
John the Baptist, the Evangelist John emphasizes the incarnation — por-

traying Jesus Christ as both fully divine and fully human, as stated in the

verse “The Word became flesh” (John 1,14). For Theophylact, the pri-

mary focus regarding Christ is His identity and nature.” In the Gospel

of John, those around Christ were not only curious about His identity but
also made significant decisions based on His origin. Jesus” disciples, the
crowd, individuals, and even Jesus Himself were all involved in under-
standing who He was. It is crucial to emphasize that, in Theophylact’s
exegesis, Christ’s persona and actions, along with His identity, serve as
key motifs in understanding various themes, especially those related to
the mission. Therefore, understanding His identity is fundamental to
grasping the Evangelist John’s perspective on missionary endeavors. In
other words, Theophylact concludes: some chose to betray Him. deny
Him. or stone Him, while others accepted and followed Him (John
8,59)%. Christ used vivid imagery to describe Himself: bread, the light
of the world, living water, and the shepherd. Therefore, Christ, in His

6 Cf ibid., 1164 CD, 1165 A: “The Evangelist brings us such sublime dogmas, such
extraordinary rules for life, and such wisdom, as can only be possible for one who
proclaims from the very depth of the Holy Spirit and reveals as one w ho has just
descended from heaven itself. Through the Evangelist, God Himself proclaims to the
human race.”

Theophylact of Ohrid does not forget, when it comes to identity in the Gospel of John,
to create an apologetic stance and confront erroneous teachings in his interpretation;
cf. Migne, PG 123, 1156 CD, 30-43c: “Kai 6 Adyog oapg éyéveto.” Einav dt texva
ywopeho Ocob, £l 0&Lopey, of motevoavTeg eig Xplotov, Emeepet kel Ty aitiay To0
mrakoiTon dyadod. Ti yip, enoi, tpoeévnoey Hulv Ty viobesiav TavTy, pov
uabgiv; To 1ov Adyov obpxa yevEaBar, ‘Otav & dxovong, 6Tt “Laps gyEveto,” W
vopione ém ££6om i oikelag PUOE®S, Kai ETpamm elg odpra: o yap &v Oedg NV,
ginep ETpEETO Kui M) 010070° Gk’ ETL pévav O Ty, EyEveto O oDK v, ArOIAVUPIOS
8 Auodikedg évredbev aipeowy ovveatoato. Edoypdnias yap 0t 0 Kuprog nut
@ede v odx avéiafe Ty Tod GvOpOrov OOV TEAELY, YOV GOUX HETd yoxis
Joyuciic, 4 oGprka povny, yuxiig Loyikig Kal voepag apopov. k
Cf, Migne, PG 124, 37 BC, 26-37be: ikavig 1€ yap adTovg £6100SE, Kl Tgpl saLTOL
kol 1o [arpdg, kui Ty Bvrag edyéveiav kal éheubepiav Ty GO TAOV GpapTIN
Oméderte, kui 611 povn doviela aioxpi 1y g tlag, Kkal GrAdg, V3V TAOV JEOVTIN
évErewev: abtol 8¢ xai MbBoforodo adtov. AW Kal apinow adTolg, G WKL
beyopbvoug Hropbmory, Eneonpnve o6&, 611 obto1 ol MOoPOLODVTEG AVTOV, aotol oo
ob¢ elney 6 ebuyyelirothg, 1 eav Enlotevoay elg adTov 00T0g dpa 1| moTig QTN
ob mioTic fiv, Wil npdokaipds g kal yoxpd ouvBidbeolg &l Tolg drd XpLotov
1EYOUEVOLG,
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nation, is both the ultimate revealer and t ¢
the symbol and the reality of God. g o
Christ’s missionary activity was intricately linked is identi
)mhylact, Christ revealed Himself to thoze arounct:loH}?;i lgzﬁ;z‘ I:: r
ar x between this world and the world above, A]thougr; Christ 1}11\,@5
in this world, He was not of it.” Theophylact does not forget to mention
that the identity of Christ is also the Glory of God, and he directly con-
nects the knowledge of that glory as the beginning of understanding the
Kingdom of God (Theophylact in relation to the interpretation of John
3,3). However, how this glory is known is directly linked to spiritual
rebirth (‘Qote Kai oV, Enel 0VK Eyevviiing obnw TvevpaTiKGg, 616 T0TT0
00 PASTELG EpE, Vv Bacireiay Tod Oeob, kaba ST, aALL Tanewiv 665av
Eyew mept £pod').

For Theophylact, the entire spiritual rebirth is the illumination of the
soul (poTICPOV EUmolodoa T yoxf), and it represents an island and a
sreasure for every person with the newly acquired existence (vévvnoig)."

When it comes to the Kingdom of God in the Gospel of John, The-
ophylact immediately connects it with the time of Jesus’ interrogation by
Pontius Pilate. Jesus affirms His reign and kingdom, saying: “amexpitmn
Tnooiic 1} Pactieia 1) £} oVK EOTV €K TOD KOGLLOV TOVTOV: €1 €K TOD
k6610 TOUTOD TV 1 Pactieio 1) £uN, ol L7 péton oi £pol fiywvilovro [Gv]
o pf mopadodd toig Tovdaiog: VOV 5% | Pactreio 1| Eun oK EoTV
#vredBev” (John 18,36).12 This statement about His kingdom fulfills the
0ld Testament prophecies and introduces a new, previously unrecognized
form of kingdom. His crucifixion, resurrection, and ascension were con-
firmed by witnesses, demonstrating the dismantling of the existing roval
juridical order, while simultaneously revealing the synagogal juridical
concept of the complete process of condemnation.

* Cf Migne, PG 123, 1204 AB, 14-17ab: 'Eyo® 8¢ Méyo oo, 6L Kai oV, Kol &AA0G

nooby, éav i Gvwley kol £x O£oD yevvn0évteg, TV a&lav 0&av mepL EHOV
1powo, E£w i Paoi.eiug £0TE.
. Cf.ibid, 24-27,
Cf, ibid,
RCCI:gmding John 18,36, Theophylact particularly emphasizes the col
ist and Pilate, In this context, Pilate’s invitation to speak prive
. lained as a puzzling uncertainty and an attempt {0 learn some |
Ce,hri ist about the new kingdom, which Pilate was unable to understand \glg more
Sively | ’ G 25 ' 25-28b: 'E mae tov ooty ¢ ThAatos
25-28b: E@uviot
Kot 131 y in Migne, PG 124, 257 BC, 25— pavioe ¥ e
(”t, Slay, Enedh peydin pév mepl adTOD LIOANYIS fiv éfovieto 08 pave :
My pivog toh Bopopou thy Tovdulwy.

wersation between
tely with Christ 18
thing new from
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Theophylact emphasizes Christ’s authority in empowering His disci-
ples through the giving of the Holy Spirit, transforming them from this
world into bearers of the new testimony. Therefore, John’s theology of
mission is not just about saving lost souls, but simultaneously calls be-
lievers to discover the divine nature of God, inviting disciples and fol-
lowers to come and see, to know God, and to become a community with
God, living in this world. For Theophylact, he underscores that the driv-
ing force behind the missionary activity and portrayal of the Evangelist
John is belonging to a kingdom that is not rebellious and does not fall
under manipulative Jewish influence, and at the same time, this kingdom
does not strive to fight against Pilate’s kingdom."? For Theophylact, the
actions of man are a call to the primordial beginning of humanity and
unity with God, i.e., the original existentiality, and in this relation, he
describes being born from above in the Gospel of John.'*

Theophylact emphasizes that Christ’s status as one who is sent does
not imply acting independently. He was not merely sent as the supreme
messenger, but as the incarnate message itself'’, while those who heard
and saw this message serve as witnesses and heralds. In the act of send-
ing lies the very foundation of missionary work, which Theophylact ful-
ly supports on Christological grounds.'®

Theophylact adds by saying: Christ instructed His disciples and en-
trusted them with missionary work (“kabd¢ dnéotadkév pe 6 mamp.
Kay® mépmm Opdc” [John 20,21b]). The disciples were sent to proclaim
the Christ-centered Gospel, a mission initiated by the Holy Spirit. By
receiving the Spirit, the disciples would become witnesses of Jesus (John
15,26-27). Theophylact does not forget that at the heart of witnessing

13

Migne, PG 124, 257 D, 54-59d: ‘Qote un 8686101 pe mdg topavvov xai otaciaat
Eiyap v £x 10D x6opov tovTov 1) Bactieia pov, of danpérat ol £uol dv fyevilovto,
o pn napabobi. "Eviadba 8¢ dnhol kai tiig map’ \uiv Pacireiag to dobeveg, dn &
vmnpéroag Exer Ty loyhve 1) 8¢ Gvew adtapkng doriv,

For a more detailed discussion, see Migne, PG 123, 1204 C, 36-44¢: [1d¢ duvartay;
bmep dmotiug oti onpeiov. ‘Onov yap miotig ovk Eotiy, kel 10, LG Tide; xal, At
i 166€; A kol katayélaota T tod Nikodipon pipata eaivovat, O YapP EVEVOT|O¢
YEVYIOW IVEVUOTIKTY, (0 YuoTpog oopatikig pépvntal Erel yap fixovoeto. Eda
u g yevwnBfivabey, évopoetd Gvabey obtw Aéyeobal, dvti tod, &8 dpyig, &x
bevtépon bhote elvar 1o Jeydpevoy toi0dTov,

See further in Migne, PG 123, 1152 C, 40-42¢: 6 avtdg ke’ drdotaoy v & te Tod
Oeob Abdyog, kKul 6 14 i),

See further ibid., 1152 ABCD, 45-47d: Q¢ péya kai vrep Evvolay avbpariviy, va
wig 6 motebmy eig uhtov, 800 Tudta Kepdavy By KEV,TO 1N anoitobal Etepovoe, 1o
Koi Comny Exew, kul tahmy aidvioy,

16
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and mission lies the keeping of the word of the apostles, that is, of th
ones sent (“The Paraclete will bear witness about Me. He, saiz% [Th:
ophylact], is a trustworthy witness” - 6 ITapaxintoc, £Keivog qu';])pf]cpl
nept MO A&OmoToC, qmo‘t, HAapTUG Exeivog dotiv!”), Thus equipped th‘e
disciples are sent to continue Jesus® work in the world through W()rdg”and
deeds. Furthermore, the mission of the disciples is sustained by the on-

ing empowerment and guidance of the Holy Spirit, as emphasized in
John 20,22, which highlights the role of the Spirit in the apostolic mis-
sion. Thus equipped, the disciples are sent to continue Jesus’ work in the
world through words and deeds.'® Furthermore, the mission of the dis-
ciples is sustained by the ongoing empowerment and guidance of the
Holy Spirit, as emphasized in John 20,22, which highlights the role of
the Holy Spirit in the apostolic mission.

In his interpretation, Theophylact emphasizes that the disciples, along
with all who adhere to Christ’s teaching, become part of the group that
is sent, serving as witnesses from the very beginning (being with Me from
the beginning — an” apyfic Svreg pet’ €nod'?). He highlights their desti-
nation by referring to Christ’s own sending by the Father, showing that
the disciples are likewise sent into the world and that they themselves are
witnesses. (Tobto 87 10 TTvebua pdptog Eotat Tod knpvypatog.™) This
emphasizes that the world serves as the arena for missionary efforts aimed
at fostering communion with God.

4. Theological implications of the mission in
Johannine christology

The directive of the Evangelist John regarding love serves not only to
Promote unity within the community in an ethical and ecclesial sense but
also, from a mission-oriented perspective, Lo attract new members into the
unity of faith. This expands the interpretation of Christ’s act of foot wash-
ing in John 13, in terms of Christology and Ecclesiology. Theophylact does
hot fail to address the symbolic gesture of Christ washing the feet of the
o Cf 'lt:‘i:jthegzszlgl:’w’ P(j '12‘4’ 2(‘)4 o "l )’ i -)v“h \ ) LVOTTOAL

» 22-25b; ‘Qote Had 1ob [Tvedpatog EAEYXOHEVOL OTLE ‘

YOLOL, mupubdttovian 1o kNpuype. Kal Dpelg 68 paptopette, "

9 0O 61 Ko 0.6 ' apyns OvVeEs MUET
: [bld , o omnd 016 Kui Epyolg (17[|)u(puu[()um5 aOTOLVG EXOLNOU
] 3b

Cf. ibid., 205 D, 53574,

yrru Ll}ulp
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apostles, but rather shows how Christ’s mission leads to the establishment
of a community of disciples characterized by love, which serves as a .placc
where God’s love can be constantly experienced and realized, even in the
most self-denying actions of humanity. The disciples, through a practical
example, are entrusted with the task of demonstrating lovg and humility
in the world. They share an immediate connection with Christ as memb;rs
of the community of disciples, while partaking in Christ’s. condescending
glory.?' The metaphor of the harvest, already highlighted in John 4,35-3%8
and John 12.24-26, emphasizes how the mission of the followers is par-
allel to the mission of Christ. In Theophylact’s interpretation, Christ’s
sacrifice is noted in relation to the metaphorical statement as a necessary
consequence for the increase in the number of Christ’s followers.” The
metaphor of the vine further clarifies how Jesus’ followers must contribute
to the expansion of the community of disciples even after His departure,
with the pre-Easter community serving as a model for the post-Easter
community. Theophylact does not fail to mention in his interpretation of
the vine metaphor that it is taken as an appeal for the missionary work of
the apostles, and emphasizes that “the work of the vineyard represents a
context of trials in which humanity is tested.”*’

A significant aspect of the mission in John’s theology, emphasized by
Theophylact of Ohrid, is the missionary discourse from John 4,1-26. He
notes that although this dialogue addresses important missionary themes,
such as communion (v. 9 and 20) and the concept of the gift of God, these
themes are not extensively developed. Theophylact highlights the meta-
phor of the mission presented in Christ’s encounter with the Samaritan
woman and her subsequent engagement with the Samaritans in the city,
portraying the mission of the disciples as similar to the harvest, where

N

Cf. ibid., 148 A, 2-4a: 00 éluttwbnoeTar 1) 86&a adTOY, VITTOVTOS TOVG TOdQG TON
pubnTév.
(,.f’. Migne, PG 123, 1248 BC, 24-31bc: Aiviypatwddg 8¢ @béyyetar mollaxig O
K:upwg POCEXTIKMTEPOLE OV TOLG AKPOATAS, Kal dieyelpwv adTolg &g TO Epw-
‘l.!'n(éu.l’ Kol pobeiv 10 ovykekalvppbvng reyodpevoy. Bpdow 8¢ dvoudlov ty tdv
{J‘.\I’V([)(!JTL(IJJV CWTPLLY, OL6AOKEL TOLG Habntag, tva kal adtol, dtedn gelpotovideie
OLOLOK(}JJ)I’ TG OLKOLUEVNG, TEPT EAATTOVOS TOWTVTO THY owpatikny Bpdaty, S
‘;n\;(tmﬂuumv npog 10 oGlew avlphrovg petevéykovreg. See further ibid., 1249 A,

~10a: Kubanep - ' ‘ ' |

y DumEp (f1|) UI{ OTayLES, Oty Acvkavimoy, ETOoL elg Beploiov, obto Kal
OLTOL LPOC LI PUAY ELGL RUPLOKELUGUEVOL.
Migne, PG 124, |¢ ‘D, 53-54d: 'Enei yap al YOKOU
',j;:f;‘)(;w e 4, “,5 I_i(.l), 53-54d: 'Emei yap ai OMyeg dokodow elval, olov O

Ol e ' 95 HToI¢ ¢ NG T

i Ovy (»mm), ibid., 195 A, 1-3a: delkvooy avtoig O Koprog, @©¢ diui tdv

Aye IHOTEPOL YEviiooviul, hone : ~ \ '

YOVIHOTEPOL YEVIGOVTUL, honrep Kl St kKhadeiug th kAT,

22
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th the sower and the reaper rejoice toggther (v.35-38). For example

in John 4 (the encounter \&.’lth. the Samaritan woman), Theophylact ex:

Jains how this encounter signifies t‘he‘overcoming of ethnic and religious
divisions, @ key element of the missionary endeavor in the ¢ 10spel ac-
cording to John.* : .

Theophylact’s exegesis of tlns.passage reveals a nuanced understand-
ing of the encounter between Christ and the Samaritan woman. He notes
that, based on appearance, clothing, body posture, and conversation, the
Samaritan woman identified Christ as a Jew. She recognizes that Jews do
not associate with Samaritans, rather the opposite. Furthermore, The-
ophylact observes that the woman, considering Christ’s actions to be
contrary to established norms, attempts to correct what she perceives as
an unlawful interaction® (John 4,9).

Theophylact offers a detailed narrative analysis of the encounter be-
tween Jesus and the Samaritan woman. In John 4,7, he emphasizes that
the Samaritan woman is engaged in an everyday, existential task — draw-
ing water, necessary for sustaining life. In v. 10, Theophylact connects
this action with the gift of God that Christ offers her, symbolized as
life-giving water (v. 11). This gift symbolizes a life enriched with new
values, culminating in v. 14, where Theophylact emphasizes that this new
existence is personally granted by Christ and is equivalent to eternal life.
Theophylact highlights this new existential reality as a personal and com-
municative relationship with God.*

Theophylact further explains that the Samaritan woman initially as-
sociates this eternal life with ritualistic practices and the geographical
location of Jerusalem (the temple). He notes that Christ’s missionary
action here serves to overcome legalistic limitations, revealing a new
existence characterized by action in spirit and truth. Theophylact notes
t%)at the Samaritan woman, lacking a clear recognition of Christ’s iden-
Uty,_places her hope in the expected Messiah, only to receive direct rev-
elation from Jesus, thereby confirming a personal relationship. Lhis mo-

vzl
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ment, as Theophylact observes, marks the beginning of the missionary
seed of personal relationship and the affirmative identification of Christ.
In other words, Theophylact implicitly points out that identity and the
knowledge of Christ form the foundation for missionary implementation
in the Christian life. Concerning the living water, Theophylact categori-
cally affirms that it is the ennobling of the human soul.”’

Theophylact identifies another key aspect of Christ’s missionary activ-
ity in His conversation with His disciples in John 4,34-39, while also not-
ing that the conversation with the Samaritan woman constitutes the initial
planting of the seed for missionary work and is connected to God’s omni-
science.?® He reflects on John 4,42, where the people, after hearing and
recognizing Jesus as the Savior, experience an awakening of faith. The-
ophylact emphasizes that missionary work is essentially the communication
of the words heard and understood, which in turn awakens faith and con-
firms salvation. This interpretation highlights the transformative power of
Christ’s words and their role in the mission of spreading the faith.”

In relation to John 4,35, Theophylact notes 'Emépate ovv toic
deBaipovg dudv — referring to the rational and spiritual eyes — to per-
ceive the multitude of Samaritans and their souls, disposed and ready for
faith. Theophylact further emphasizes the importance of listening to the
spoken word with the heart, as it is the source of inspiration for mission.
Consequently, Theophylact describes the spoken words of the Gospel as
imbued with an innate attractiveness that inspires contemplation and a
readiness to embrace a new existence through missionary action in

Christ’s word.

5. Love as the central theme of Christ’s Farew ell
Discourse

The teachings of Theophylact of Ohrid ofter valuable insights into the
centrality of love in Christ’s Farewell Discourse, particular ly concernin

VvV Elvu

7 Cf, ibid,, 1232 BCD, 41-42d: Tiy yxapw 0& cob ayiou [lveopatog
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the condztlon of .the c!lsmples in the post?Egster period. Just as
communicates with His followers about His inevitable de
subsequent era of the disciples in the passages spannin Pcf;]ﬂure and the
17, Theophylact’s interpretations shed light on the sign&i"ﬁc:{npterg -
in fostering a lasting community between Christ and His diqc(i:elgf I(fwe
. His commentary provides a deeper understanding ?)f Eﬂ;? ter
serves as a fundamental element in maintaining the spiritual bond f;ve
tween Christ and His followers. At the beginning of the meal scene itt?-
noted that love constitutes the central content of Christ’s miséion ( ,lohI:
13.1-3; cf. 3,16-17).*" Theophylact points out that love is iﬁtendéd to
dwell within Christ’s followers (John 17,20-26). The various relation-
ships between God, Christ, and His followers are characterized as rela-
tionships of love. God loves Christ (John 14,31; 15,9; 17,23-24, 26), and
Christ loves the Father and abides in His love (John 14,31; 15,10). Christ
loves His own (John 13,1-34; 14,15-21; 15,9-12). Theophylact empha-
sizes that Christ’s love is the perfection of unity. Christ’s love for His
own corresponds to God’s love for Christ (John 15,9). The concept that
God Himself loves the disciples is found in John 14,21-23; 16,27; and
17.23.26. The disciples’ love for Christ is discussed in John 14,15.21.
23.28: and 16,27. Christ calls His followers to abide in His love (John
15,9-10), just as Jesus abides in the Father’s love (J ohn 15,10). Theophy-
lact explicitly states in his interpretation of John 15,9 that love is an in-
exhaustible source of unity.*?

Theophylact further emphasizes that Christ’s followers are given the
commandment of mutual love, which is to correspond to Christ’s love
for them (John 13,34-35; 15,12; cf. 15,17). Through their mutual love
for one another and the abiding of the love of God and Jesus within them,
God’s love remains present even after Christ’s departure W ithin the com-
munity of His followers, visible to the world and recognizable as the
driving force of Christ’s mission (John 14,14 24: 17,21-26). .»\Sconlms
to Theophylact, the foundation of the missionary aspect in the Gospel of
John begins with Christ, who brings God’s love into the w orl.d and .un\‘j
at its salvation (cf. John 3,16-17, 17,23 — these three verses from John's

Christ
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Gospel form the basis for Theophylact’s missionary .theological reflec-
tion). Thus, the coming into the world as an expression of the_ greatest
divine love for humanity constitutes the foundation of the missionary
aspect in Johannine theology. According to Theophylgct? coming out of
love and coming to realize the fullness of humanity within a community
of love is a characteristic that the community must extend to the world.”
Therefore, for Theophylact, missionary work is essentially the encour-
agement of community within a community of love. In this mission of
Christ, the community of followers is also included during the Last Sup-
per. Christ’s final prayer integrates the relationships of love into a com-
prehensive vision: based on the love between the Father and the Son,
which existed before the creation of the world, the mutual relationship
of love and immanence between God, Jesus, and the disciples is described
(John 17,21-26). This relationship leads to the inclusion of new members
into the community of love (John 17), where each person within this
missionary sphere is called to come to faith and knowledge (John
17.21.23; corresponding to John 13,35; 14,31).

For Theophylact, after Christ’s departure, the missionary work of the
community of followers is to be the place where the world can experience
love toward God. John 15,12 and 13,34 are both cited and reinterpreted.
John 15,1-17 constitutes the first part of Christ’s long monologue (John
15,1-16,4a), addressing the situation of his followers after his departure
their lasting relationship with Christ and God (15,1-8), the fulfillmento [
their mission (John 15,12-17), and the world’s reaction (John 15,18
16.42a). Considering the missionary theological significance of the com-
mandment of love, the meaningful connection among these three aspects
becomes evident: by faithfully abiding with Christ (John 15,1-8), they
remain within the community of love with God and Jesus, thereby ful-
filling Jesus’ command (John 15,9-11) and thus accomplishing their mis
sion (John 15,12-14). As a result, they are recognizable in the world as
messengers of Christ (John 13,35) and will experience both acceptance
(John 15,20¢; cf, 13,20) and rejection just as Christ himself was accepl
ed :ftr}d rejected by the world (John 15,18-16,4a; ¢f. 13,16).

: lhf: central statement in Chapter 15, as interpreted by Theophy lact
15 parpcularly striking. He emphasizes love as the foundation and guiding
principle, serving as the normative framework for the formation of the

——
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missionary theo.logical background of the Evangelist John Theophyl

especially highlights John 15,16, pointing out that Missionary Wp g "

divine election rather than an independent human decision, It ig a‘])r isa
acﬁve:ndeavor that bears - and will continue to begr - fruit of en?l?xtr]inngg,
value.

For Theophylact, missionary work acquires yet another essential ch
acteristic: it is a matter of divine election, which dema =
response to the call. He emphasizes that the chosen miss
alone on this Jou_rn?y and receives continuous support from God. In every
situation, the missionary can seek help from God in the name of Christ
(John 14,13-14; 15,16; 16,23-24). Concerning chapter 14 of the Gospel
of John, Theophylact stresses that Christ comforts ( napapvdeitar) His
disciples and appeals to them: Christ’s departure to the Father is not an
end, but the beginning of glory; the disciples are empowered with stren gth
to perform great works, and prayer in Christ’s Name becomes an effective
and constant assurance in the missionary activity of the disciples. This
can be briefly summarized as follows:

— mopapvBovpevog 0VTOVG — encouragement;

— ovk agaviletor petd O Bavelv — permanence and continuity; Christ
does not disappear after death;

— @AM péver émi Thic oikelag a&iag — Christ remains in His own dignity
and affirms His unity with the Father;

— Oow dv Povinbijte, ddom VWiv — perseverance and encouragement
(here Theophylact confirms that missionary work is a continuity of
obedience and assurance).”

Theophylact interprets verse 16 as a confirmation of the security and

divine protection necessary for effective missionary work, emphasizing

the need for continuous, active engagement: / appointed you 10 go This

%nterpretation highlights the theological foundation of mission as author

ized and supported by God. Theophylact understands the missIONacy

commissioning of Christ’s disciples as an act of friendship, represenitiis
the highest trust in their obedience. Within this friendship, heophy 'JQ

T“akes sure to mention that the words by which the disciples are .mlhof—l

ll.ed are not only Christ’s words but preserve the Triniarian ‘“.“fm,[f

(6 Norfip 818001 8e1iy 62 ariyrod ¢ Yiog) within his th&‘f"“:—"“" .

tation, Thys, Theophylact reaffirms that salvation is a giit, NOUATEE

nds a personal
1onary is never

hieve-

\*\\_.
* Cfibid, 17¢ 24,
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11d., 200 D, 1a-49d.
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ment, Employing an agr icultural metaph}:)rt (C}ﬁe"fa fv *]‘lag’ TOVTEoTY,
"Egutevod DUAC), Theophylact explains tﬁa rist’s l.O OWErS are oy
only chosen but also rooted, placed upon firm Splfol‘tcli] al ground, and are
to continually grow and bear the fruit of salvation. flmonally, thg M.
sionary gift is the word (Kafapof éG‘FS 6@ OV Xéyov,. ov kem)qu Dpiv),

i i d in this purification lies the readiness for action anq
which purifies, an P
the acceptance of Christ.” '

Until His departure, Christ preserves His followers so that they may
not fall (John 17,12); now He entrusts them to God’s care (John 17,15),
God must safeguard them in the wotld so that they may fulfill their mission
there (John 17,18; cf. 15,26-27). The mutual relationship of love among
the disciples becomes the place where love for God and for Jesus remains
present in the world even after Christ’s departure (John 17,18-21). The-
ophylact emphasizes that Christ speaks from a forward-looking perspec-
tive; it does not mean He is departing immediately, but He speaks in ad-
vance to announce His departure, doing so with full knowledge of the
disciples’ condition, entrusting them to the F ather and integrating them
into God’s divine plan. The purpose of missionary protection for the dis-
ciples, according to Theophylact, lies in the unity of their reasoning (70 &
opovodvtec) and their will (10 &v 66dovteg), highlighting that the highest
expression of unity is achieved through love and harmony ('H ouovow
10010 Yap £0TIY QUAGKTNPLOV — harmony ... is the true safeguard).”

For Theophylact, the symbolic language has both messianic and mis-
siological significance. The Evangelist John presents these profound
symbols in his portrayal of the person of Christ. The theology of the
Eyangelist John uses symbolic language to convey deeper truths alons
Wltb tangible realities. He presents vivid images such as “I am the bread
of life” (John 6,35), “I am the light of the world” (John 8,12), “The gate
fﬁr }hfe fheep, the good Sh?pherd” (John 10), and “The resurrection and

o (John 11,25-26). Theophylact of Ohrid observes that in the end.
glt! lOf these ??’mb"lb point to Christ as the authentic God and the source
entablishing the 1'()undalil'l usll‘andmg{ nl'( hpsl s identity and words, thus
since unit)/ Wllh (j()d aC(lJ(())II]'(;i)H l'hlc l’:?lms“)“ o 1h’c '“ Urld o ;l‘ L‘\‘[l}llltllll[}‘
dition for spiritual in,vincibilil; 0 Theophylact’s interpretation, 1s a con

* Cf.ibid., 20] AB, 1a-25b.
Cf. ibid,, 231 CD, 20¢_53d.
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Theophylact further elaborates on the role of the d;
sion. He suggests that while the disciples play a cry
volvement is inheret.ltly.secondary to the unique miss;
ever, it is of essential importance to recognize that in the missiona
activity of the disciples, they undergo a process of promised renéxlval arz
continuous support from God, as emphasized throughout the narrative of
John.

Furthermore, the role of the I:Io_ly Spirit holds significant importance
in the Johannine theology of mission. The Evangelist John uses it four
times (John 14,16.26; 15,26; 16,7) to reference Christ’s description of
the Holy Spirit, who will continue His service to the disciples.”

Theophylact further elaborates: The Spirit serves as a witness.
strengthens the believers, and purifies them. For Theophylact, the Holy
Spirit is the guardian and guide of the missionary activity of each believ-
er in the community, and he emphasizes the ongoing transformative work
of the Spirit in the lives of believers as they engage in the mission and
act according to the Gospel. Theophylact clearly points out that sorrow,
fear, and anxiety are not expressions of love for Christ,* standing firm
in the words of the Gospel is persistence and mission. In other words, for
Theophylact, fear is insecurity and a true indicator of whether one truly
loves Christ or not.

Theophylact takes another step further in his interpretation and men-
tions that the Spirit, as the Comforter, is the One who will enlighten the
minds of the apostles. In this way, he also presents the foundation of
missionary work as enlightening.*’ He also explains the incapacity due
1o the fear of the disciples of Christ to retain all that was left to them by
Christ (f 81 10 vwBic 1o hoyiopod ovk NLVABNoaV KaTaoyE
pvijpun oi am6o10)01), because the act of missionary work is the fullness
of remembrance (] pvipun) which was passed down as a legacy to the
apostles for future generations.”

sciples in the mis-
cial role, their in-
on of Christ, How-

B
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For Theophylact, missionary w.ork is re:r?emb:;a;rt:;::ﬁi::1 ggnztlz(t)r;t 093~
tinuity for the life and work of Christ. It is a form : g’ ongside
the Holy Spirit: ®appeite 0bv: 00 Yap dpéptupov EoTat 10 Kipuyjo,
Sk K 70 TIVED CUVETIHAPTUPOEL GTELO1S KAl TEPUGT, Kot dE16-
meToc EoTal papTug’ [Tvedpa yap fmuf d'?mesfag ). In this pa‘rt., Theo-
phylact points out the pastoral care in mliqslol‘lal"y wqu, emphasizing that
the action will not be without witnesses,” and in doing so, he emphasiz-
os the confirmation of God’s faithfulness in missionary work in the world,
which continually shows negative tendencies toward the Gospel.* In
order to prevent the missionary activity of the apostles from being seen
as merely abstract, Theophylact mentions on uelo kol Tépata — signs and
wonders — as confirmation from the apostolic era that the mission is based
on tangible realities, which will serve as proof of Christ’s actions in the
world. Here, Theophylact refers to the visibility and tangibility of mis-
sionary work in the world, affirming in his interpretation that missionary
work is not merely communication through words, but also represents a
mystical presence of Christ in the activity.*

Summarizing John’s theological narratives concerning the Holy Spir-
it, it becomes clear that the essential ministry of the Spirit permeates
security, confirmation, redemption, and constancy in missionary work.
His active role represents an integral aspect of soteriologically oriented
Christianity and the preservation of Christ’s work. The observation by
Theophylact is that Johannine Christianity, being dynamic by nature,
draws its power from the Holy Spirit; that is, the Spirit is the One who
enables the missionary activity not only of the apostles but also of every
believer in the community.*

.From the early stages of the Christian experience, the influence of the
Spu:it is immense in the process of renewal and the development of faith.
Believers are assured of the presence of the living Spirit, which is crucial
% Cf. ibid,, 205 BC: “] herefore, be courageous: for the preaching (xnpuyua) will not

b.e without testimony, but the Spirit will also testify together (ouvempapropnost) with

signs and wonders, and He will be a trustworthy (4&10motog) witness — for He is the

Spirit of truth,”

3 . ;
Th?oph_\, lact uses the term for testimony, ovvempapropnoet, which signifies mutual
action, thereby giving an encouraging tone that the vision is not left solely to human
'Strength and capability. The term ouvempapropioet in Theophy lact's interpretation
15 a sign of personal and confirming participation in missionary action

Cf. ibid., 205 BCD,
Cf. ibid.; cf. also Migne, PG 124, 211 BCD.
*  Cf. ibid., 209 BCD,
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for the work of testimony and the strengthening of missionary work. The
Gospel of John 1?r0V1des many proofs for an elevated view of the Spirit.
All of His work 18 cl.osely related to the ongoing ministry of Christ, with
the Spirit often depicted as a counterpart ot other self of Christ, called
the other Advocate." The(?p.h}flaf:t mentions that as a teacher and witness
the personality of ?;he Spirit 1s implied because He cannot fulfil] these
roles as merely an impersonal influence or abstract principle. The inten-
tional use of masculine personal pronouns (O Tuparinroc) further em-
phasizes the evangelist’s focus on the personal characteristics of the
Spirit, despite the use of the neuter gender 10 IveBpa 16 Ayiov (John
14.26) / to TTvedpa tig aAnOeiog (John 15,26).

The note of Theophylact is that: The meaning of the coming of the
paraclete, as Christ speaks in the discourse between John 13,3 and 16,28,
aligns with the action of God in the world. The Son came into the world
from the Father and is now preparing to return, to be glorified alongside
the Father. In this framework, Christ mentions the coming/sending of the
Paraclete. Although Christ will depart, He promises to send a replace-
ment: Kay® £pMTHC® TOV TATEPQ Kol GALOV TapdkAnTOV dMaoer DUV, v
ued’ Hpdv eic TOV aidva 7, 1O mveduo Thg ainbeiag, 6 6 kéouUOS OV
dovator AaPeiv, 611 00 Bempel adTO 0VOE YIVAOOKEL DUETS YIVOCKETE (UTO,
om mop” DAV péver ko &v Vv Eotan (John 14,16-17). The phrase anorh-
er Paraclete suggests (as confirmed in 1 John 2,1*) that in His absence
(the absence of Christ), the other Paraclete will take His place. When
Christ departs, He will send the Paraclete to the disciples (John 16,7
Just as the Son came “from the Father” (John 16,28), the Paraclete will
also come from the Father (John 15,26). Therefore, like the Son, the
Paraclete is a divine figure who was with the Father in heaven and will
personally be with the disciples. The Paraclete, like the Son, originates
from the Father and is sent to be with the disciples as the other Paracliete,
ensuring the continuity of the active mission of Christ’s disciples.™ In

47

e Porsch, Art, napaxinrog, in: EWNT 111, 64-67; J Frey, How did the Spirit
ome a Person?, in: idem / J. R. Levison (ed.), The Holy Spirit, |nspiration, and
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4 ork 2014, 343-371.
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this way, the Spirit is presented as the successor of Chr; st afte; Hi's return
to the Father. The term Paraclete must be understood as re erring to a
divine person, rather than merely a force or power. Theophylact, in rela-
tion to the Paraclete, mentions (Afav £papbvincav fj Abmn oi dmée-
roho))¥ the fear and sadness of the apostle‘s frgm impending fears, i.e..
he emphasizes theit inner turmoil. He also highlights that the rgp[acem ent
in the absence of Christ was not mentioned from the beginning, as pas-
toral care requires constancy and gradualness (Zvveybnre ... Exotaoiy
zemdvBare®'). The state in which the disciples found themselves is de-
scribed as &xotacty, a condition of being outside oneself, a complete
bewilderment or disturbance in spirit. For Theophylact, the departure and
the message concerning the Paraclete are referred to as 10 cvueépov, that
is, something beneficial or advantageous (¢ym 10 cupgépov Luiv Aéym™),
in this way, Theophylact emphasizes discernment in missionary work —
not what the disciples themselves desire, but what is truly beneficial for
their mission. He also does not fail to include a Trinitarian interpretation,

noting that both the Paraclete and Christ act with free will (avte&ovoiov

— ouvvedoic)”, thereby affirming the unity of God in the divine activity

guiding the missionary future of the apostles and their successors. At the

same time, Theophylact offers a deeply soteriological interpretation: the

missionary act of the apostles is conditioned by the redemptive mission
of Christ.>

6.  Aspects of deliverance

The Johannine concept of soteriology, as interpreted by Theophylact, is
su"uctured around four distinct dimensions: sin and judgment, reconcili-
ation, faith, and eternal life.

geliums (WUNT 88), Tlbingen 1996, 87-190; E. Haenchen, Das Johanneseyan

gelium, ed. by U, Busse, Iibingen 1980, 571; idem, in: ThLZ 89 (1964), 895 898

Cf. Migne, PG 124, 209 BC.

# Cf. ibid,

% Cf. ibid.

% Cf ibid.
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Sin and Judgment: In the specific teachings of Christ and within th
narrative framework. of the Eyangelist John, a unique portrayal of thz
world emerges — depicted as diametrically opposed to the divine order

Theophylact’s exegesis of the Johannine Gospel clarifies that the term
xdopog does not merely refer to the physical cosmos, but symbolizes
pumanity’s defiance against God, marked by deep moral inconsistencies.

Christ enters this antagonistic world - already estranged from God
_ as emphasized in the prologue of the Gospel. Regardless of how the
verb in John 1,5 (xatéhaPev) is interpreted — whether as “overcome” or
“comprehend” (ki Tt 9OG &v Tf} okotig paiver, kui 1 okotia aird on
atéhaPev) the profound antithesis between light and darkness remains
indisputable. The world stands in opposition to the Word (John 1,9-10)
and is portrayed as being under the influence of the devil (cf. John 123 1;
16.11; cf. 1 John 5,19).

To grasp the nature of Christ’s mission, Theophylact emphasizes that
understanding sin is essential — particularly because sin is intrinsically
linked to the rejection of Christ.* Christ himself affirms that his coming
and teaching expose the sinfulness of humanity (John 15,22-24), and the
Spirit convicts the world of sin because of its refusal to believe in him
(John 16,9). However, in Johannine narratology, sin is not confined mere-
Iy to unbelief; it extends to the forgiveness of repeated transgressions
(cf. 1 John 1,9). Furthermore, sin is clearly characterized as lawlessness
(1 John 3.4). It appears that both context and audience influence the
definition of sin.

In the Gospel passages, Theophylact observes that Jesus does not
directly elaborate on the nature of sin, but focuses instead on unbeliet,
underscoring its gravity by equating it with sin. Nevertheless, Theophy-

The Evangelist John uses the term k6opog 78 times.
expression, John presents the world as: God’s creation,

L3

[hrough this terminological

the object of God's love, a

sinful and fallen system, the place where salvation and redemption of humanity are
realized, and as a realm characterized by a diametrical hatred toward God (¢f. John

% 15,18, 1 John 5,19). Cf. H. Balz, Art. k6opog (KOsmos), 1 EWNT L, 765773
18 Johanaine theology, the term apaptia is mentioned 17 times. L nderstanding this
list John weaves the rela

ﬂ"le«()l()gi%] term is of particular importance, as the Evange
Honship between humanity, the world, and God into & theological narral
poma}"s the fall and the world’s estrangement from God, as w ell as the actions ol
thumaml} within the world, It is also especially significant that th
¢ g o the torm Gpapric, portrays not only a moral transgression o
zﬁéd)unbe“efmward God (cf. John 16,9: mepi GpuuptTiag HEY, $t1 00 TOTEVOLTLY ElS

ology that

e Evangelist John,

but also a rejection
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lact does not neglect to highlight a profound soteriological foundation
based on the term &0pa (enmity), asserting that apaptia (sin) constitutes
the greatest enmity, not only against humanity, but directly against God,
Thus, for Theophylact, overcoming &xbpa means redemption from sin;
and &Opa can be overcome only through a personal relationship with
God. In this sense, Christ is both Buoia and iAacpoe ~ sacrifice and pro-
pitiation (cf. John 1,29 — 6 aipav v apaptiav 100 k66HOV). John’s
depiction of the world (xéop0¢) requires that sin be understood as rebel-
lion against God. This perspective is closely tied to the concept of judg-
ment (xpivw), contrasting salvation with condemnation (John 3,17).
Simply put, judgment is not to be understood as something imposed di-
rectly by God, but rather as the result of human choice (cf. John 3,19),

Sin leads to condemnation, and since humanity is incapable of changing
its condition on its own, redemption becomes imperative. This dichotomy

is further emphasized by the contrast between eternal life and judgment

(John 5,24), where the rejection of Christ leads to condemnation (John

12.48). This condemnation is linked to divine wrath directed toward those

who do not listen to the Son (John 3,36). For Theophylact, judgment

(xpive) is not merely the violation of moral norms, but the unveiling of

truth through the work of the Holy Spirit.*’

Summarizing Theophylact’s exegetical segment regarding judgment,
it can be said that the Holy Spirit will expose or convict (§Aéycel) the
world concerning: sin, righteousness, and the fact that the ruler of the
world (koopokpartwp) has already been condemned. Theophylact con-
cludes that after Christ’s ascension, the world will be judged by the Holy
Spirit (£A£y&e1) through the works that remain in the world.™ In this way,
the apostles’ action (mission) will be an effective engagement to undo
the enmity with God (£y6pa.).

7 Cf. Migne, PG 124, 212 AB: Kai nepl kploewg, 6t O dpywv 1od KGOIOL TOLTOV
KExprror, Aniol, 611 ki S Tobto olkaog éyd eipt, 6TL & KOOUOKPATOP LI’ ELOV
xpifn xal NieehBn. ‘Exel yap Ereyov 611 duipovioy Exer, Kai v 1@ Beellepovd mowel
0 onpein, kol 611 wavog Cotly: tabta advea, enoiy, EheyyOnostal pataotg, Ota
pavi] 6 SuaBol.og Kekpukarg kal frmpévog, kai ey rdov St v’ &uod expatnon),
5,7}6[) obk Gy £60vato, el pn udtob EYEVOUNY SuVQTOTEPOS Kal mAONG Quaptids
wabHtplog, ' :

od Cf. ibid.
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7 The Johannine concept of reconciliation as a
~ fundamental aspect of Theophylact’s missiona

thought 2
Like the other Evangelists, the Apostle John addresses the fundamental
mission of Christ to respond to the needs of humanity and His actions in
the world. In his interpretation, Theophylact makes a special note that
at the very beginning, the Evangelist outlines the basic contours of the;
mission — how it should be understood and from which parts it gradual-
ly develops narratologically.

The recognition of St. John the Baptist of Christ as the Lamb of God
who takes away the sin of the world (John 1,29) immediately connects
Christ’s mission to both sin and its opposition. The image of the Lamb
suggests a sacrificial interpretation. Although the Greek word for lamb
used by John differs from the Septuagint’s in Isaiah 53, the sacrificial
meaning remains intact. This sacrificial mission is portrayed as universal,
not just emphasized for a certain group of people, but directed toward
the holy as a whole.

Christ’s statement after the cleansing of the temple “Destroy this tem-
ple, and in three days I will raise it up” (John 2,19), shows that His
mission will culminate in death at the hands of men, but will be followed
by resurrection. The promise that the Son of Man must be lifted up (John
3,14-15) points to the manner of His death. The declaration of God's love
(John 3,16) is significant because it establishes the divine action, which
is love. The emphasis on love in Christ’s mission in the Gospel of John
surpasses any other Gospel text. This emphasis 1s linked to Chn_\[‘_\ state-
ment; “Greater love has no one than this, that someone lay down fis 1€
for his friends” (John 15,13), highlighting the connection betw een love
and sacrifice. Christ’s discourse on the bread of life (John 6,31-33) caf
be interpreted as a reference to a mystical sacrament, W hich nhuu‘ld serve
as the foundation for missionary action. The voluntary giviig of His lm:
in death s emphasized in John 10,11. Christ explicitly states: “No Ol‘h
takes it from me, but | lay it down of my owi accord” (John “‘HM;
emphasizing the necessity of His mission. Caiaphas’ N“M[l.\ that olll\ {1[1“:\-
should die for the people (John 11,50) is recognized by | hcopl‘l,\ tl: for
prophetic, For Theophylact, Christ’s death signifies *l“""["‘f[ t-k“;nll‘lct
Many, pointing to a redemptive sacrifice ((aopov). For Hliwri Li\‘in&;

hrist’s metaphor of the grain of wheat falling into the ground ai&
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(John 12,24) refers to His own death, emphasizing the necessity of this
sacrifice for the success of His mission. ) .

Regarding the approaching hour of glorification, Theop}'{ylact notes
that it is profoundly emphasized in Christ’s prayer, underscoring that His
mission was directed toward the well-being of humanity and the world.
Christ’s statement that Pilate’s power over Him was given from above
(John 19,11) highlights God’s orchestration of events up to His cruci-
fixion. Christ’s cry on the cross, retéreotat (John 19,.30)%, marks the
completion of His salvific mission and the beginning of a newly estab-
lished mission through faith in His followers.

A particularly important observation in Theophylact’s commentary is
that these features deserve attention in the Gospel, which predominantly
focuses on judgment and the redemption of the world, as they emphasize
the salvation of humanity amid the prevailing forces of evil. Theophylact
especially highlights the unique narrative features of the Apostle John.
particularly noting the frequent use of verbs in specific contexts related
to faith. The emphasis is on the verb rather than the noun, which under-
scores the active aspect of faith. The Gospel aims to cultivate faith, while
the First Epistle aims to deepen knowledge in faith. Jesus’ teachings are
replete with exhortations to believe and promises to the faithful. Faith
establishes a living relationship with Jesus Christ, which leads to life,
whereas unbelief leads to condemnation.

Of particular significance is the frequent occurrence of the preposition
“in” after the verb “to believe” when Jesus is the object of belief, indi-
cating a personal trust that goes beyond mere belief. In other words, it
can be concluded that Theophylact clarifies faith in Johannine theology
both as unity and communion, as well as a call to sacrifice. To sustain
§UCh cqmmunion, self-sacrifice becomes essential. Just as self-sacrifice
is cru<.:1al for maintaining a relationship with God, it is equally vital for
f.(‘)su:rmg a loving community that reflects the role of mission and mis-
:L(:tndlry wor:()_ ACF"rdely, mission is not only about spreading a message

hea; Z(;et;:l 2{‘3{‘”&’] the V‘cfluc‘s'ul 'Iuvc and sc'lt-suc‘riticc, W h.ich lic‘ at the
il goalj(;i‘ll)jcfc-n:?bbd%u I'his perspective a~l|g,.n§ mission with the
: w8 - 10r man 1o engage 1n a selt-giving, personal rela-
tionship with God and with others.

59 J R N

ohn 19,30: &te oby Erufev 1o Skoc 6 D

b . ITE OV t‘:mlh,\ 10 680¢ 0 'Inocodg elnev teréieotal, kai khivag v
KEQUATV mapEdwKeEY 1O mvedpa.
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By understanding mission as both a call to share Christ’s message and
to live out the principles of self-sacrificial love, we see 4 comprehgnsize
appmaCh to mission. This approach ensures that mission is not merel
an external endeavor but an inner transformation that by Ids a communiBf

;yn ﬁgmn (;i;\(;l‘ne love and mutual self-giving - toward every person

Theophylact of Ohrid teaches that the true meaning of life is to attain
unity with the uncreated God in a communion of love characterized by
self-sacrifice. He emphasizes that sustaining any community of love re-
quires self-sacrifice, reflecting the essential nature of our relationship
with God. Thus, mission, as understood through Theophylact’s insights,
is not merely the dissemination of Christ’s teachings, but the embodiment
and preservation of these principles of self-giving love within the com-
munity. This mission calls us to live out Christ’s message through deep,
sacrificial commitment to God and to one another,

8. Conclusion

The Johannine theology of mission reveals both attractive and repelling
characteristics, indicating that mission prompts missionaries to engage
in various cultural contexts while drawing individuals closer to a recon-
ciled and renewed relationship with God and the world. Theophvlact
emphasizes the overall theological orientation of the apostle John's mis-
sionary work not merely as the act of proclaiming the Gospel, but as a
lived reality in communion with God. This communion is to be regarded
as the foundation and distinguishing mark of evangelistic missionary
activity. Specifically, John does not view missionary work solely as an
act of sending, but as a living and actualized gospel truth embedded in
daily life. Thus, the missionary testimony of Christ is expressed through
this devoted experience.

According to Theophylact, it becomes evident that mussion 15 not
merely a task to be completed, but a way of life with Christ. The mis-
sionary aspect of Johannine theology is presented as revealing, J““‘“‘f“s‘«
and convicting — with the aim of overcoming enmity Ow ard God. The-
ophylact shows that mission surpasses ordinary duty or ;u\"ompllx'luncm;
it becomes a profound way of life, interwoven with the abiding presence
of Christ through the Holy Spirit.
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The Gospel according to John does not explicitly describe the concept
of mission or the individual roles within it. Instead, it gradually leads
readers into an understanding of their condition, their relationships with
others, and the integration of their entire lives into the messages conveye(
in and through the evangelical text.*

In the entirety of the patristic tradition up to Theophylact — and in his
own thought as well - it is affirmed that the teachings of the Gospe|
provide a framework for a dynamic community (14 peiCova 2y T0i¢
amooTOA0IC EvepyTioat), a community that is in constant transformation
and actively contributes to the world around it. In this way, Theophylact
of Ohrid develops his missionary concept based on the Gospel of John
as a pastoral-theological apologetic in relation to soteriology and pneu-
matology. while consistently emphasizing the Trinitarian dimension of

the Gospel words within the context of mission.

I ———
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