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idea. And even now, there is no need to fear that by taking
up the Summa Theologiae, the East will lose in the
development of its theology. The scholastic work contains
the quintessence of theological science and therefore serves
as an unconditional basis for further work" [8, p. 112].

In the mid-1920s, a debate about this work and, in
general, about the significance of Thomas Aquinas for
Orthodoxy began between G. Kostelnyk and Y. Slepoy. It
all started on December 19, 1924, when Slepoy presented
a report, "On the Influence of St. Thomas on Oriental
Theology," at the Theological Scientific Society. After that,
specifically on January 4, 1925, Kostelnyk himself
delivered a report, "St. Thomas Aquinas and
Scholasticism," [1, p. 46], where he criticized Slepoy. This
report was published in compilation of scientific works
“Theological Scientific Society in Lviv in the first 10 years of
its existence (1923-1933)” by Glinka L., & Chehovich K. in
1934. After report the polemic moved to the pages of
religious publications. Kostelnyk used the newspaper
"Niva." As a result of the polemic, Father Gauvriil wrote
extensive reviews of Y. Slepoy's works, "De principio
spirationis in SS. Trinitate", "St. Thomas Aquinas and
Scholasticism," and the work "Let There Be No
Misunderstanding” (1926). Yosyp Slepoy, on the other
hand, published on the pages of the newspaper "Theology"
— works "More on Scholastic-Dogmatic Themes (Regarding
Reviews of Fr. Dr. Kostelnyk)" [2] and "In Response" [3].

In this literary format, the debate ended. Perhaps
there were personal contacts, but so far, nothing can be
said for or against this. Later, in his "Memories," Slepoy
sought the roots of the polemic initiated against him by
Kostelnyk, primarily in his intellectual jealousy: "Kostelnyk

saw that he had jumped above his head and rudely
attacked my works" [9, p. 132].

In our opinion, the question of the role of the polemic
with Slepoy in Kostelnyk's transition to the criticism of
Catholicism requires further research. It is possible to
agree with Igor Zagrebelny's opinion that this conflict
increased Father Gavril 's personal aversion to
scholasticism, which, in turn, led to "Eastern" tendencies in
his work [4, p.58]. However, even so, it seems an
exaggeration to claim that this polemic made such a deep
impression on Father Gavriil.
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This text is not a scientific article, but a brief presentation
of the teaching of philosophy of religion at the Faculty of
Philosophy, at the University "Ss. Cyril and Methodius",
through an overview of the relevant courses' didactic
objectives, goals, and contents. Philosophy of religion,
understood as the systematic and wide-encompassing
examination of concepts relating to religious beliefs,
sentiments, and practices, and involving a metaphysical
inquiry of concepts such as the sacred and the divine, is
taught through two main academic lines: Theories of religion
(or variations thereof), and Philosophy of religion, the former
usually being a prerequisite for the latter.

Teaching philosophy is quite a complex task, and when
an area of teaching and learning, that largely includes
ineffable  concepts, transcendent categories, and
inexpressible experiences is added to the endeavor, it is
understandable that things get progressively difficult to
explain and learn. However, the very method of philosophy
of posing questions that lead to more questions sustains
and elevates itself in the complex area of philosophy of
religion: a baseline of substantiated knowledge of
philosophical conceptions is necessary, but the
explanations, discussions, inquiries and meta-inquiries,
and the ineluctable auto-reflexivity make for a wonderful
field of study and research. Teaching is a performance in
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itself — quite similar to the cultic telling of myths, the
reenactment of sacred rituals, or the singing of (teaching)
ballads and epics, which gifts a certain sacredness to its
very core. Teaching is not meant to purely entertain
(although, if we are lucky enough, sometimes it does,
indeed, entertain everyone involved), as it is bound by the
course syllabus, and the degree's study program, so there
must be a predetermined content deemed suitable, in order
to lead to the efficient and effective achievement of the
educational goals at hand. Teaching is not meant to
entertain, nor is it meant to merely inform, and teaching
philosophy aims at nurturing the students' critical thinking
skils and argumentation capabilities; at honing the
students’ abilities for successful association of abstract
ideas; refining and perfecting their correct use of concepts,
categories, causal connections, their ease and sensibility
about the material's practical applicability (when possible),
their improvement in respectful communication, and many
more. Teaching and learning philosophy of religion does all
this, in a framework of the most complex and daunting
metaphysical questions, the limitations of religious
language, the immediate and subjective nature of the
religious experience, and the complexity of religious belief
and practice, and the communication of faith.
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In the first part of this brief exposition some general
information about the courses will be outlined, followed by
an overview of the courses' didactic goals and main topics.
The courses Theories of religion and Philosophy of religion
are part of several academic profiles and levels at the
Faculty of Philosophy, but their "base" is the Institute for
philosophy, where they stand as obligatory (6 ECTS)
courses in the fourth and fifth semester of the bachelor's
degree program in Philosophy, respectively. The course
Philosophy of religion, envisaged as an introduction to the
problems of religion, is offered as an elective course to
several academic profiles at the faculty (psychology,
history of art and archeology, and others), and uses a more
pluriperspective, and less technical approach, tailored to
the specific academic needs of the particular academic
background of these students.

At the master's program (MA) in Philosophy at Institute
for philosophy there used to be a module "Philosophy of
religion", comprising of the usual general obligatory
courses (such as History of philosophy, Methodology, etc.),
and at least three courses pertaining to, or adjacent to the
discipline, such as: History of the notion of God, Theories
of the existence of God, Theodicy, and, for example, the
elective Eastern philosophy. This module has been since
discontinued, after the shift to a one-year program,
instead of the previous two-year program. For a period,
MA students who wanted to obtain a master's degree
focusing on philosophy of religion were able to choose
the courses Theories of the nature of religion and History
of God as their main field of study [1]. Starting this
academic year (accreditation 2023-), the new MA
program "Theoretical philosophy" includes the course
Theories on the nature of religion as one of the field-
specific electives in the first semester, as well as the
course History of the notion of God as one of the main
obligatory courses in the second semester [2].

The course Philosophy of religion was being offered at
the interdisciplinary program for Interreligious studies in the
2018-2023 accreditation (for 60 and for 120 ECTS) [3; 4]
and is being offered re-labelled as Theories on the nature
of religion, in the transformed interdisciplinary program for
Religious studies (2023-). Additional courses that include
some themes from the field of philosophy of religion are
offered as electives in the PhD programs: Philosophy and
religion, and Religion and morality [5].

The course objectives for Theories of religion at the
Institute for philosophy (fourth semester) center around the
basic and broadened acquaintance with the theories of the
origin and the nature of religion as one of the fundamental
human phenomena; the development of the awareness
about the necessary interdisciplinarity of the field; and the
ability to incorporate the religious categories and beliefs into
a broader metaphysical discussion, in preparation for the
course Philosophy of religion. Some of the topics covered in
the course Theories of religion are: the different theories of
the origin and the nature of religion, their main points,
plausibility and suitability (and/or discreditation), such as
animatism, animism, natur(al)ism, totemism, ancestor
worship; the sources and functions of religion, such as the
role of religion in the foundation of custom law; the role of
religion in the life and identity-forming and identity-affirmation
of homo religiosus, and with that, of the religious man's
claimed position in the world. Heavy attention is paid to the
theories on the sacred (the relationship sacred-profane,
mana/sacred-taboo, sacrificial rituals), through the theories
of the status and significance of myths as sacred tales, the
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importance of sacred rituals in the religious cult, the
complexity of the numinous experience and the limitations of
language (the problem of ineffability of religious sentiments),
the transformation of the sacred and its persistence in the
world (myths vs. fables, rite vs. performing art; the use of
mythological material in visual arts and literature, the
contemporary ritualization of everyday life), leading to the
problem of the decline of (the importance of) the sacred and
the re-enchantment of reality through other means. Other
themes include the relationship between religion and magic,
magic and science (and magic as proto-science); the
problem of the (in)compatibility between reason and faith;
the main points of critique of religion from the last two
centuries, and the challenges of the presence and
manifestation of religious sentiments (or lack thereof) in the
contemporary world [6].

After the material of the Theories of religion course has
been successfully covered, and also relying on the fact that
the students have finished the courses Medieval and
renaissance philosophy and Byzantine philosophy, thus
gaining all the necessary categorial framework enabling a
substantiated study of the questions of God, the goals of
the course Philosophy of religion (fith semester) are:
gaining competences for the identification, analysis, and
critical approaches to the different concepts of the
divine/God; and perfecting the capabilities for comparative
analysis of different philosophical and theological systems,
themes, and issues. The course focuses on topics such as
the history of the notion of God, from the first ancient
reflections, to the contemporary philosophical and
theological tendencies to ponder and understand the
nature of God; the problem of knowability: the ways in
which God can (or cannot) be known; the problem of
ineffability of religious experiences, focusing on the
negative theology in the Platonist tradition; the intricacies of
personal faith and the manifestation and communication of
religiousness; the arguments for the existence of God
(ontological, cosmological, teleological, the moral order as
a reflection of a supremely good deity); arguments against
the existence of God (or a good God) faced with the
problem of evil, and the various approaches and
arguments of theodicy [7].

The MA course Theories on the nature of religion at the
Institute for philosophy (theoretical philosophy) offers an in-
depth exploration of the different theories of the origin and
nature of religion; of religion's functions on an
anthropological and societal level, and its connections to
other aspects of both archaic and contemporary cultures.
The idea is to use the knowledge gained at the
undergraduate level, and expand on the relevant topics,
with a heavy emphasis on individual research.

This course at the Religious studies interdisciplinary
program (where it features as an obligatory course), as it
is not a part of a philosophy degree, offers a more
individualized approach, depending on the academic
profiles and scientific preferences of the students,
allowing for different emphases, be they sociological,
political, cultural etc.

The MA course History of the notion of God in the
theoretical philosophy program at the Institute for
philosophy has several didactic goals, or
competences/learning outcomes: gaining a confident ability
for independent identification and study of, as well as
critical approaches to, the different concepts of the
divine/ God; as well as attaining capabilities for
substantiated = comparative  analysis of  different
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philosophical and theological approaches, by
understanding the outline of the development of the
approaches to God through different periods and
intellectual cultures, and the need to place them in a
broader philosophical context, in order to facilitate critical
thinking and independent research. The topics of the
course include, but are not limited to: the basic principles of
polytheism; the concepts of the divine in Mesopotamia,
Ancient Egypt, ancient Greece and Rome, through cultic,
mythological, ritual, magico-medical, and various literary
sources; the basic principles of (the formation of)
monotheism, through and overview of the approaches to
God in the Old Testament, as well as the transformation of
the concepts in the New Testament; some Christian beliefs
on the nature of God, with an accent on particular Christian
philosophical conceptions (such as the Logos, the Trinity,
the problems of God's energies in the Byzantine authors
etc.); some important features and chosen authors of
negative theology, dominantly in the Platonist tradition; the
problems of mysticism; as well as some contemporary
approaches to God by relevant authors chosen in agreement
with the students, based on their personal preferences in
terms of their overall direction in the MA program.

As it was shown, philosophy of religion represents an
integral part of the degree in philosophy, both on an
undergraduate and on a graduate level, as well as an
important part of other programs at the Faculty of
philosophy. The knowledge and capabilities obtained in the

courses covering the topics from the vast and complex field
of philosophy of religion play an immense role in the study of
metaphysics and philosophy in general, and in the
understanding of the interconnectedness of intellectual and
practical endeavors in an increasingly pluri-perspective
horizon of thoughts and actions, choices and consequences.
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. dununnosuny, KaHa. cinoc. Hayk
BilcbkoBocnyx6oBeub 3CY

®OPMYBAHHSA HOBOI PEJNINNMHOI IAEHTUYHOCTI YKPAIHCbKMX MIFPAHTIB
Y NMEPIOA POCINCbLKO-YKPAIHCBbKOI BIMHMU

Y pesynbTati MacoBoi Mirpauii ykpaiHuiB, BUKIMKaHOT
POCiICbKO-YKpaiHCbKOK BilHOW, 0co6nuBO i LUMpokomac-
wrabHoto dhasoto Big 24.02.2022, BinbyBarOTbCA CKNagHi
ineHTUdikaLiiHi npouecu y cdepi penirintHOro caMoBuU3Ha-
YeHHs1 NoboXHMX noaen. YcraneHa Ha 2014 p. giacnopHa
penirivHa iAeHTUYHICTb, SKa po3yminacsa fK yceigomneHa
peniriiHa CaMOTOTOXHICTb i HaNeXHiCTb 0O MEBHOI Tpaau-
HiYHIM Ta iHOpeniriMHin peanbHOCTI, HWHI 3a3Ha€E iICTOTHUX
3MiH. Lle noB'si3aHo 3 kaTacTpodivHNM 30inbLUEHHSIM Bixe-
HUiB 3 YKpaiHuW, SKi NOMOBHIOKTL PAAN YKpaiHCbKOI Aiacno-
pW, OCKiNbKU camMe TaM BOHW LUyKalTb MPUTYIKY i 3BUYHE
ansi cebe cepenoBuLLE CNiNKyBaHHS.

Ha BigmiHy Big nonepegHix XBumb nepeceneHHs, Lo
BM3HaYanu xapaktep UuX MirpauiinHMx MOTOKiB, MacoBa
BTeYa yKpaiHuiB y noTtomy — 6Gepesni 2022 p. HabaraTo
nepesepwmnna BubyTTa cepeamHun 40-x pokiB XX cT. — vac
3aBeplueHHs |l cBiTOBOI BiHW. 3a pi3HUMKW AaHUMK, NOTIK
OixkeHuiB cTtaHoBuB Big 10 Ao 12 MNH ykpaiHUiB. PakTUYHO
YyTBOPIOETLCS HOBa MacTBa, fka noTpebye NocTinHOI Ayxo-
BHOI ONiku. YKpaiHCbKi LEepKBK, SKi BXe iCHyBanu Ha 4ac
MacoBOro Npuisay yKpaiHCbkux GbkeHUiB, i Ti, AKi 3'aBunucs
Tam HedaBHO, BigkpuBatoun HoBi napadii abo micii, He
CMpaBnsTbLCSA i3 UMM MOTOKOM penirinHnx notpeb. Jloam
HapOOXKYKTbCH, TO XO4YTb XPELUEHHS, YMMpaKTb, TO Ye-
KaloTb BiACMIBYBaHHS, XXEHSITbCA, TO MPOCSTb BiHYaHHSI.
LlepkBn He BCTMralTb CMOBigyBaTW i Mpuyallatm OXO4MX
He TifMbKM Y CBATKOBI, ane 1 y 3BMYaunHi AHi. Y noluykax
ocepenky, Ae GixeHLi MOXyTb oTpuMaTn gonomory — i oi-
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HaHCOBY, | AyXOBHY, nepeceneHui 3ycTpiyaloTbes i3 Heoui-
KyBaHVMU BUKIMKaMU, MPO LLO BXE Nucanu ekcrnepTu:

e BUHMKAE 3arpo3a poO3MMBaHHA abo W UinKoBUTOI
BTPATU PENIriiHOI iAEHTUYHOCTI (BIACYTHICTb BiOMNOBIAHMX
napadint y GinbLUOCTi HaceneHux MyHKTIB, PerioHiB, Kyau
MirpyBanu ykpaiHui);

e Ha TNi HacTpoiB TpMBOIM, po3nady, Bigval, camoT-
HOCTi W B ymMOBax BiACYTHOCTI MOCTIMHOrO MaCTUPCBLKOro
OKOPMIEHHS 3'ABMSAOTLCA PU3MKK HiBenAuil, a To n ocTa-
TOYHOI BTPaTK PENIriNHOCTI SIK TaKoi;

e MOCUIIOETBCA BMNNMB a@HTMYKPAIHCbKMX LLEPKOBHUX
CTPYKTYp (NEPEBaXHO POCIACBLKMX YM MPOPOCINCLKMX), SKi
Oil0Tb 3a KOPAOHOM i NepeTBOpPIoI0Tb YKPATHCLKUX nepece-
neHuiB Ha 06'eKT BNacHMX igeonoriyHnx guBepci Ta artak;

e 3pOCTalTb NPO3ENiTUYHI TeHAeHUii 3 BOKy TUX KOH-
decint, ki He € TpaaWuUiNHO MpUTaMaHHUMKU YKPAiHCLKUM
nepeceneHusiM, ane siki BMKOPUCTOBYIOTb 3pYyYHWUIA ANS
KOHKpeTHUX ocib hakTop MOBW, KynbTypHOI iAEHTUYHOCTI,
€CTETUYHOI NPMBaAGNMBOCTI, NOTICTUYHOI BUTAHOCTI TOLLO.

Y Takmx HoBUX OBGCTaBMHAX OMUHSIETLCS CyYaCHUI YK-
paiHCbKUA eMirpaHT, Skuin mae 3pobutn BubIp y OyXOBHO-
peniriviux koopamnHaTtax. Ha xanb, Hayka He Mae y3aranb-
HEHMX AaHWX MPO HUHILLHIO, BOEHHY XBWIO Mirpadii. Ane
nonepeaHbLo CTano BiAoMo, wWwo 81 % OikeHUIB — Lie XiHKW.
MepeBaxHa OinbuwicTe MirpaHTiB — Buxigui 3i Cxoay i
MiBaHs Ykpainm — BignosigHo 46 % i 16 %. 31% — ue bixe-
Hui i3 LleHTpy Ta lMiBHoui. Tinbkn 8 % — ue melukaHui 3axi-
OHuXx obnacten [1]. MoxHa npunycTuTy, LWo GinbLwicTb TUX,
XTO BMiXaB i3 YKpaiHu, — ue Ti, ski ineHTudikysanu cebe sk
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