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ROAD TO THE RESTORATION
OF THE OHRID ARCHBISHOPRIC

The restoration of the abolished Ohrid Archbishopric did
not begin with the processes at the end of the World War 11, but
immediately after its abolition in the eighteenth century. The res-
toration of the Ohrid Archbishopric as the Macedonian Orthodox
Church is in full accordance with the church tradition and practic-
es established by the other local Orthodox churches in the process of
obtaining their autocephaly during the nineteenth and twentieth
centuries.

Key words: Ohrid Archbishopric, Metropolitan Theodo-
sius (Gologanov), Bulgarian Exarchate, Constantinople Patriar-
chate, Autocephalous United Orthodox Church of the Kingdom of
Serbs, Croats and Slovenes, autocephaly.

1. The Abolition of the Ohrid Archbishopric
1.1 Inter-church Relations of the High Clergy
of the Ohrid Archbishopric

State reforms, the economic growth of the population, as
well as the provision of reliable financial inflow in the seventeenth
century created conditions for a positive life and activity of the
Ohrid Archbishopric within the Ottoman Empire, but the inter-
nal church conditions influenced the decline of the authority of the
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Archbishopric. As in previous centuries, during the seventeenth
century, after some bishops transferred from the Constantinopo-
litan Patriarchate, they came under the jurisdiction of the Ohrid
Archbishopric, but most of these bishops changed their jurisdic-
tion due to the increase of their personal property. Furthermore,
their behavior towards the flock was not very different from that of
the local Turkish tax collectors and clerks, and often these bishops
were not appointed according to the traditional church practices
and canons, but they were given to them with intrigues and bribes
by the Turkish authorities. Hence the composition of the Synod of
the Ohrid Archbishopric was changed, which in turn, would lead
some decisions to be made in the domain of the Archbishopric in
Istanbul.

After the resignation of the Archbishop of Ohrid, Arsenios,
the Synod of the Constantinople Patriarchate addressed a request
to Divan-1 Hiimayin (Imperial Council of the Ottoman Empire) to
issue a charter (berat) for the abolition of the Ohrid Archbishopric,
asking to erase this church from all state records, not to accept the
requests for its renewal, and for the dioceses of the Ohrid Arch-
bishopric to be placed under their jurisdiction. In return, it prom-
ised to pay taxes for those dioceses. Sultan Mustafa 11T accepted
this plea.

1.2. Consequences of the Resignation of Arsenios, the
Archbishop of Ohrid

The Macedonian population considers St. Clement of Ohrid
as the pillar of the Ohrid Archbishopric, and his cult is respect-
ed evervywhere within its borders. Although the population com-
plained about the abuse of the high clergy, it helped and treasured
the Ohrid Archbishopric since during the time of the Bulgarian
and Serbian domination over the Macedonian territories, where it
was located in the Turkish, Islamic state, serving as its symbol, for



it was the institution around which they gathered and with which
they identified themselves as Macedonian Slavs— not as Bulgari-
ans, Serbs, or Greeks. The Ohrid Archbishopric throughout all the
centuries of its existence was not just an ecclesiastical institution,
but for the Macedonians, it was also a cultural, traditional and na-
tional connective tissue.

Soon after the abolition of the Ohrid Archbishopric, the
Constantinopolitan Patriarchate changed the indigenous bishops
and began the implementation of a denationalization and assim-
ilation policy on the Macedonian population. The new bishops
most often did not even know the language of the flock they had
to guide. The liturgical services were performed in the Greek lan-
guage incomprehensible to the majority of the Macedonian pop-
ulation, and the schools that operated within the churches and
monasteries' used the Greek instead of the Macedonian language.
It was forbidden to use books in the church-Slavic language; they
were collected and destroyed.’

1 Dejan Borisov, deacon, The dual ecclesiastical jurisdiction over
the eparchy of Skopje in the XIX century and the metropolitan of Skopje
Theodosius, Dessertatio ad Doctoratum, Pontificium Institutum Orien-
tale, Romae 2015, notes 3, 50.

2 In 1792 Metropolitan of Skopje Zacharius ordered the destruc-
tion of Slavic manuscripts from Markov Monastery and the same was
done by the abbot of St. Naum Monastery in Ohrid; Metropolitan Ger-
asim ordered all Slavic monuments and manuscripts from the Mon-
astery Treskavec in Prilep to be destroved; On July 15, 1850, Naum
Marin in Struga, on the order of the Metropolitan Dionysius burnt all
Slavic books and manuscripts from the city libraries. Tpajanoscku
Anexcangap, “Hexon MOMeHTH 0 OOpOMTe Ha MaKeJOHCKMOT Hapox
34 CAMOCTOjHa npksa g0 1870 roauna®, Becuurx na Maxegonckaiua
apasocaasna uprsa, rog. XVIIL, 6p. 3, Cronje 1876, 88-89; Crasro
Tumenckn, Hkoaciigoito, dpocgeiiiauia u Kyaidypawa 6o Maxegonuja 8o
epemettio na apepogbama, Cxomje 1979, 276; /lumescku, 3a passojou na
MAKeGOHCKATA NAUUOHAANA Mucaad go cosgasaweinio na TMPO, Cronje
1980, 49- 50; Josan Bemuoscku, Asmoxeparnocuwa na Maxegonckaiia
apasocaasna ypxsa, Ckomje 1990, 87-88; Borisov, The dual ecclesiastical
Jjurisdiction over the eparchy of Skopje..., note 9, 52.
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2. The Church in the Macedonian Dioceses
in the Nineteenth Century

2.1. Church-school Municipalities
and the Constantinopolitan Patriarchate

After the abolition of the Ohrid Archbishopric, the people
realized that if they leave the Church in the hands of the high cler-
gy, they would lose it and could not be identified with it. Thus, the
people began to organize themselves in order to keep and preserve
the visible manifestations of the Church in the field, that is, church
properties and facilities, as well as the local customs and practices.
As a result of this self-organization in guilds, which were the larg-
est donors to the Archbishopric, economic and social associations
appeared which dealt with ecclesiastical, but also with educational
matters. This part of guilds is known as a church-school munici-
pality. The oldest church-school municipality was founded in 1758
in Ohrid.> At the beginning, these church-school municipalities
recognized the jurisdiction of the Constantinopolitan Patriarchate
and thereby had their representatives in the Majlis, but with the
growth of their economic power, they became independent and
began to oppose the bishops. For example, one can point out the
action of the Skopje church-school municipality that opposed the
Metropolitan Anthym in 1799, and during the period from 1823
to 1833, under the influence of this municipality, the Constantino-
politan Patriarchate had to replace five bishops. The demands of
the population were for indigenous high clergy, services in Church
Slavonic language, epitropes by choice of the population, and that
the collection of the bishop’s tax was to be controlled by repre-

3 /lumesckd, Lpxosua uciopuja na MAKeqoucKUoOw napog.
Croiije 1965,92-97; /lone Iinesckn, ApTokedarnocra na Make10HCKaTa
npaBocIasHa upksa, Cxomje 1972, 73-74; Beruoscku, ApTokedatnocra
Ha Make/l0HCKaTa IpaBOC/AaBHA I[PKBa..., 97: Borisov, The dual ecclesias-
tical jurisdiction over the eparchy of Skopje..., 55.



sentatives of the population.* In 1868, Paisios was installed as the
Metropolitan of Skopje, but he was a person unworthy of episco-
pal dignity, and the population reacted so that on December 4 to
November 21, 1869 at the church-people’s council in Skopje, “the
church-school municipality, together with the indigenous lower
clergy and monastics unilaterally rejected the jurisdiction of the
Constantinople Patriarchate,” and proclaimed an independent
church organization, but without high clergy.” The population pre-
ferred to be in schisms rather than to continue to be subjected to
the policies of the Constantinopolitan Patriarchate.

The Skopje church-school municipality was not an isolated
case, since this also happened in Strumica (1832), in Serrez and
Melnik (1839), in Thessaloniki and Voden (1842, 1848), in Ohrid
and Prespa (1843-1851), in Drama (1850), and in Veles (1855), so
by late 1869, almost all Macedonian church-school municipalities
rejected the jurisdiction of the Constantinopolitan Patriarchate.

Before the final rejection of the jurisdiction of the Patriar-
chate of Constantinople, the Macedonian population, asa means of
achieving its goals, also used the propaganda of the Roman Catho-
lic Church, that is, it threatened to accept Roman Catholicism if
the Constantinopolitan Patriarchate did not accept its demands.
The transition from Orthodoxy to Roman Catholicism lasted until
the moment when the Patriarchate of Constantinople accepted the
demands of the population, or at least made a slight shift in that
direction.’

4 PBacun Kvuuos, Hbpanu uapoussegenus., Ipag Crouue,
Celawnoimo u wHegasnoiio. Munaro na ipag Beaec. Makegonus.
Emnoipagug u cldaiiuciiuxd., Tom BTOpH, Codpust 1970, 156 - 157.

5  Borisov, The dual ecclesiastical jurisdiction over the eparchy of
Skopije..., 66

6 For more see: JAuMescku, Pumokaiioaudxaila upouaianga u
yHUjATGCKOTO geumcebe 60 Maxegouuja 6o gopamia ioarcsuna na 19
BCK c& 0 1914 roauna, Cromje 1962; ARMeBCKH, Maxegonckara dopba
34 1I[PKOBHA W HAI[HOHAJIHA CaMOCTOJHOCT BO NIX Ber (Vuujatickomwo
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2.2. Church-schoo] Municipalities
and the Bulgarian Exarchate

In paralle] with the process of restoration of the Ohrid
Archbishopric, there s 4 process of gaining ecclesiastical inde-
pendence from the Constantinopolitan Patriarchate among the
Macedonians and the Bulgarians, but the difference was that the

who writes:

When the Russians entered the lists against the
Uniate movement the Serbs were left with but one way
of attaining émancipation from the Greeks, and that was
to join the Bulgarian Mmovement.This step did not imply
Bulgarization, but only a joint Struggle against the Greekg
for the use of the Slav tongue in the Church [...] That the
struggle, which the Macedonians had from the very first
waged against the Greeks, did not bear a Bulgarian char-
aCter, nor prove that the Macedonians wished to become
Bulgars, is best shown by the adherence of the Rouma-
nians of Macedonia to the Bulgarian cauge.”

ABIKeme ), Crkormje 1988; Arapac .’Iax\'oBCKH, PHMOKaTOJIH‘JEaTa H
IPOTeCTaHTCKaTy ponaravza wa Baikamor g B0 Makegonuja, po
BTOpara noiosuna ma XTX y HO9eTOKOT Ha XX peg, Maractup , Cpery
Aranacuj Beygy® Kypue, Aemup Xwucap, 2010,

7 Tihomir R, Georgevitch, Macedonia, London 1918, 147-14s.
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The creation of the Bulgarian Exarchate further complicat-
ed the processes of the restoration of the Ohrid Archbishopric by
the Macedonian population, since double jurisdiction emerged in
Macedonia. The Turkish authorities, using the Ferman of 1870, did
not divide the territory, nor the property between the two church-
es, but they divided only the population:

A Turkish commission was sent down from Con-
stantinople, to which the inhabitants had to declare
whether they acknowledged the Exarchate or not. This
commission, too, did much to further the Bulgarian
cause in Macedonia. It used considerable pressure in or-
der to induce the inhabitants to declare themselves for
the Bulgarian Exarchate. It openly threatened that all
Macedonians who should refuse to join the Bulgarians
would be denounced as agents of Greece and Serbia. By
these means the necessary majority was obtained and in
1872 Bulgarian bishops were duly installed in the dio-
ceses of Ochrida and Skoplje [...] a whole army of priests
and teachers was sent from Bulgaria to Macedonia. All
written matter emanating from the Church and the de-
nominational school communities became Bulgarian [...]
Persons who could not write were entered in the osman-
lie (papers giving a person’s name, surname, religion, na-
tionality, and occupation, and with which every Turkish
subject must be provided) as Bulgarians by the Bulgarian
priests and schoolmasters. On the strength of these pa-
pers the Macedonians were then entered in the official
registers as Bulgarians. Thus Macedonia began gradually
to be outwardly Bulgarized.®

An attempt to restore the Ohrid Archbishopric took place
on December 28, 1873 when representatives of the Thessalonica,

8 Georgevitch, Macedonia, 149-150.



Voden, Strumica, Dojran, Kukush and Maleshevo church- school
municipalities met in Thessalonica and decided to accept a union
with the Roman Catholic Church if the Ohrid Archbishopric was
restored, but this request was not accepted by Rome.

Petko R. Slavejkov, who was sent in January 1874 by the
Bulgarian Exarch Antim and the Russian diplomat, Ignatiev, to
determine the situation in Macedonia testified of the revolt of the
imposed Bulgarian jurisdiction: “if the Macedonians are not giv-
en their own church, the Uniate movement will appear not only
in Thessalonica, Kukush, Dojran, Strumica, Maleshevo, Melnik,
Drama and Voden but also in the Veles and Skopje Diocese.™

2.3. The Attempt to Restore the Ohrid Archbishopric by
Metropolitan of Skopje Theodosius (Gologanov)

During the nineteenth century, there were several attempts
of the Macedonian church- school municipalities to restore the
Ohrid Archbishopric, but they were too limited to be successful,
and they did not have the support of any high clergy. Metropolitan
Theodosius (Gologanov) was the first bishop who tried to restore
the Ohrid Archbishopric. He was elected as the Exarchate Metro-
politan of Skopje in 1885," but the Turkish authorities allowed him
to visit his diocese only on March 27, 1890."

9 Anexcangap Tpajanosckny, Bozobuosysawe na Oxpugckaia
apxuenuckonuja xaxo Maxegoncka UpasociasHa upread u HEJ3UHUOUW
wemamusam, Cromje 2008, 55-56.

10 O.M. n B., Ioiregs 8spxy greameinocuiniua na beaiapexaiia
Exsapxua. 1877-1902. i. (ITo uosoge Ha 25- 10guunud wburel HA
H. Baawencimso boaiapckus Exsapxs Hocuda 1), Leipzig 1902, 24;
Muxaua ApHayaos, Exsapx Hocud u osaiapckaia kyauypra 6opoa cieg
cw3gasaneitio na Exsapxuaina (1870-1915), T. 1., Codus 1940, 564.

11 Apxus ma CHII - Beorpaz. H-opa. Poug M" u A" -
1890/T-9. Tlos. Ne. 30, 27 mapr 1890; /Jlumescku, Mumipouoiuiion
ckotiexu Teogocuj - JKusowm u gejnocii - (1846-1926), Cronje 1966, 74.
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The Serbian, Greek, and Bulgarian governments were afraid
of the arrival of this metropolitan in Skopje, since his views on the
restoration of the Ohrid Archbishopric were known to evervone
even before he came to Skopje. For this purpose, Metropolitan
Theodosius cooperated with the Sofia-based student “Macedo-
nian Committee,” which fought for recognition of the identity of
the Macedonian people, and with Spase Igumanov, a priest from
Prilep who tried to register the “Macedonian Orthodox Society.”"”

Although the Bulgarian government was also familiar with
the views of the Metropolitan Theodosius for the restoration of the
Ohrid Archbishopric, it nevertheless supported his appointment in
Skopje, because it was afraid of losing the episcopal charter (berat)
for the Skopje Diocese, which at that time was the largest. The gov-
ernments of Great Britain, Austria, Italy, and Germany also sup-
ported his appointment in Skopje.!* Although he formally declared
loyalty to the Bulgarian Exarchate, in practice, on the third day of
his arrival, he began to replace directors of the schools loyal to the
Bulgarian Exarchate."

12 Apxms wa CHII, IIll-ozz. T pez 17 (1891), Ilpemnnc
mucaMa ¥ Bexerkaka M. Teogocuja, 48 /lpskasun apxus CPC, ®ona:
Munucrapcerso npocsere, ®. XXXII1-201/1887; /psasunu apxus CPC,
Gonx: MunucraperBo  npocBere, . XXXII-202/1887; /JuMeBcKkn
Cnasko, Muiipoitoaumiont ckoticku Teogocuj..., 63-64.

13 “The Sultan’s Concesions To The Bulgarian Government,
Sofia , 21 July”, The Times, 26 july 1890, London (online archive,
12.03.2012); /luMeBcku, [[prosHa uciiopuja na MAaxeqoHckuow napog,
Cronje 1965, 148; JIaKOBCKM, PUMOKAI0AUHKAILA U UP OMUECIUAHILCKAIUA
upodaianga na baskanoi..., 173,

14 OAA - Codus, Poug Ne. 176, om. 1, a.e. 596, 1. 3, M.
TeopocHj Ao ersapxor, Ne, 21, 10 asryer 1890; LIAA - Codust, donaNe,
176, om. 1, a.e. 596, 1. 4, M. Teogocuj A0 ersapxoT, TeJerpama, 10 aprycr
1890; IIAA - Codmus, dong Ne, 176, om. 1, a.e. 596, 1. 5, M. Teozocyj
zo ersapxor, Ne, 22, 11 aprycr 1890; [JAA - Codua, orz Ne, 176, om.
1, a.e. 596, 1. 6, M. Teogocuj zo ersapxor, Ne, 23, 12 asrycr 1890; 1A
- Codust, Pong Ne. 176, om. 1, a.e. 596, 1. 7-12, M. Teoaocuj 20 ersapxor,
Ne. 24, 11 asrycr 1890; IJAA - Codusa, dong Ne. 176, om. 1, a.e. 596, 1.
13-19, M. Teozocnj g0 erzapxor, Ne. 25, 18 asrycr 1890; ITJA - Codus,



In September 1890, Metropolitan Theodosius went around
the Skopje Diocese, and the people manifested their support in the
town of Shtip where 20,000 people from Shtip, Veles, Tikvesh, Ra-
dovish, Strumica, and Maleshevia welcomed him."” In Shtip, Met-
ropolitan Theodosius convened a People’s Assembly at which the
leaders of the church-school were appointed and the school prin-
cipals in Shtip and Novo Selo were changed; this also happened
in Kochani and Sveti Nikole. Metropolitan Theodosius also visited
Kumanovo where the people met him with flowers in the streets.'
Then he visited Tetovo, where he was so warmly welcomed that
some Muslims said even if the Sultan himself had arrived, he would
not be welcomed so enthusiastically. Because of this, Esad Pasha of
Tetovo ordered Theodosius removed from the city."”

In December 1890 and January 1891, an election for new
representatives of the population in the church-school munici-
palities took place, with supporters of the Bulgarian Exarchate
removed from the bodies of the church-school municipalities,'

dong Ne. 176, on. 1, a.e. 596, 1. 20-26, Ersapxor 10 M. Teogocuj, Ne.
1123, 18 asrycr 1890; II4A - Codus, ®ong Ne. 176, on. 1, a.e. 596,
a1 27, M. Teogocwj ao ersapxor, Ne. 27, 21 asryct 1890; /lumeBckn
Caasko, Muimponoaumom ckoiicku  Teogocyj..., 84-89; TlaueBcku,
Asiiokepaanociia na Marxegonckaid MPaBoC/IaBHa IPKBa, 81.

15 Becnuk,Hoeunu®, I/11 cenremspu 1890, 6p. 2, Llapurpag, 1.

16 Apxus ma CHUIlI - Beorpaa, Ill-oza. W% pea 17
(1890)/1, TITI. Ne. 4, 7 noemspu 1890; JAumenckm, Muwipotoruiioi
cxoucru Teogocuj..., 91-92.

17 Bpanucaas Cserosapesuk, Cprckara  OYrapckara IPKOBHO-
VYRIHIIHE Tponarasia Bo TeToso u TeToBcko 1860-1903, Cromje 1996,
38; llokyMeHTH 3a Dophara 3a caMOCTOJHOCT U HAIIMOHAIHA Apxasa, Tom
I, YKUM, ®O®UH, Cromje 1981, 288-291; /uMeBckd, MHTPONOJIHTOT
cxkomncku Teogocwj..., 98-101.

18 Apxus Ha CHUII, IIIl.-oaz. ,T° pex 7, IIIL. Ne 359, 24
aexemspu 1890; JAPM, @. TAH (1890), /. 6, a.e. 7; LA, ®. 176,
om. 1, a.e., 596, 1. 33, Eraapxot g0 CKomcKkaTa IIPKOBHA ONIOTHHa, Ne 34,
17 jauyapu 1891; Becuuk Hosuuu, ,Kakso IpecTBagBaT uzdbopure B
Cronckara emapxus?®, 1, op.21, 4 janyapmu 1891, 3; Jumescku Crasko,
Murponoauror ckonckd Teogocuj..., 100.
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and the same happened to the principal of the Exarchate school
in Skopje. In addition, the Metropolitan also replaced the teachers
brought from Bulgaria."

In response to this, the Bulgarian Exarch Josef offered The-
odosius an annual salarv of 12,000 levs, paid in full by the Bulgarian
Exarchate,” but he rejected it and continued his work by opening
a department using Slavonic letters at the Turkish printing plant in
Skopje*’ and removing the Bulgarian language from the schools:
“the language in which the children will study will be their mother
tongue, the Macedonian language.”

In the context of the restoration of the Ohrid Archbishop-
ric, Metropolitan Theodosius wrote in his letter to Archimandrite
Dionysius:

19 JAAPM, Terorcko apxuepejcko HamecHHmITBO, D. 498,
a.e. 1.14/1, Murponoautor Teogocuj A0 apxuMepejCKHOT HaMEeCHHK
Cepadun, Ne 137, 18 despvapu 1891, Cromje; JAPM, Kpuponaraneaxko
apxuepejcko HamecHumTeo, @. 497, ae. 1.38/41, Mutponoauror
TeopocHj A0 apXHepejcKHOT HAMECHHK Topfu, Ne 173, 2 mapr 1891,
Cromnje.

20 OoaA, ®. 246, on. 1, ae., 50, a. 128, Erszapxor go
muTponoautor Teogocuj, Ne 1436, 31 oxromepu 1891; /lUMEBCKH,
MuTtponoautor ckoncku TeoaocH;..., 108,

21 In August Metropolitan Theodosius printed new textbooks:
Reader, Law of God and Calculating [Mathematics] and with a circular
message he ordered them to be used in all schools in the diocese. Each
of the textbooks had to bear the seal of the Metropolitan, and text-
books which were not sealed could not be used in the schools. The
textbooks were free of charge. JAPM, ApxHepejcko HaMeCHHIITBO
Kpusa Ilananka, ©.497, a.e. 1.53/56, Murponomror Teozocuj go
apxmepejckuoT Hamecuuk [opin, Ne. 427, 7 asryer 1891, Cromje; JAPM,
TeroBcko apxuepejcko HaMecHHIMTBO, O, 498, a.e. 30/1, MuTponoauror
Teopocuj Ao apxuepejcknorT HamecHHK Cepadmm, Ne 427, 7 aBrycr
1891, Cromje; JAPM, Apxuepejcko HamecHHITBO Kpusa Ilananka, @.
497, a.e. 1.65/68 (65/1), Mutponoauror TeoaocHj 40 apxHepejCKUOT
HaMecHHK Topru, Ne. 627, 24 oxtoMspu 1891, Cxonje; Borisov, The dual
ecclesiastical jurisdiction over the eparchy of Skopje..., 233, bexemrka 311.

22 Tpajasoscky, [prosuaia opianusauuja so Maxegowuja..., 224,
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The clash between Metropolitan Theodosius and
the Exarchate is not of a personal nature, as the Exar-
chate wants to present it. The Metropolitan believes that
Macedonia deserves its own independent church by res-
toration of the Ohrid Archbishopric, the oldest church in
the Balkans, founded by Emperor Justinian and known
as Justiniana Prima.

When Macedonians ecclesiastically separate from
the Bulgarians and other religious and national propagan-
da, they will stop their activities in Macedonia. Because
of this, Metropolitan Theodosius takes steps with the
Turkish authorities to restore the Ohrid Archbishopric
for all Macedonian dioceses. According to the plan, the
restoration of the Ohrid Archbishopric should be made
in the following way:

1. First, the Sublime Porte should issue a Ferman
for the restoration of the Ohrid Archbishopric, which was
unlawfully abolished in 1767. The restored Ohrid Arch-
bishopric will include all Macedonian dioceses;

2. The Sublime Porte will also issue charters (be-
rats) for bishops, future metropolitans of the dioceses;
the charters (berats) for the Macedonian dioceses issued
to the Patriarchate and the Exarchate will be withdrawn,
and further religious and national propaganda will be
banned, including the Serbian national propaganda;

3. The Patriarchate of Constantinople will be
asked to recognize the Ohrid Archbishopric which will
be in canonical unity with it, and if this does not happen
we will act in the same way as the Exarchate: we will de-
clare autocephaly, even at the price of schism;

4. The high clergy of the Ohrid Archbishopric
will be composed only of bishops Macedonians:
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- Archbishop of Ohrid - Metropolitan Theodosi-
us until his canonical election,

- Skopje Diocese - Metropolitan Theodosius,

- Veles Diocese - Archimandrite Damaskin

(currently the abbot of the monastery Veljusa in Stru-
mica),

Pelagonia diocese - hieromonk Methodius,

Debar Diocese - hieromonk Kozma Prechistan-
ski,

Voden Diocese - hieromonk Hilarion (from the
Zograph Monastery),

- Nevrokop Diocese - hieromonk Dionysius
(currently in Sofia),

- Serres Diocese - Archimandrite Nikola,

- Strumica Diocese - Archimandrite Hariton
Karpuzov,

Dojran-Kukush Diocese - Bishop Lazar Mlad-

€nov,

‘Thessalonica Diocese - Bishop Nil Izvorov.

5. The Ohrid Archbishopric, as an autocephalous
church, will take on all the competences of the existing
churches (Constantinople Patriarchy and the Bulgarian
Exarchate), especially in the area of education.*

After all this, the Bulgarian government and the Bulgari-
an Exarchate demanded from the Sublime Porte, Metropolitan
Theodosius, to be brought to Istanbul. In response, the Metropol-
itan began negotiations with the Constantinopolitan Patriarchate
through the Greek consul in Skopje. But his demands for the resto-

23 Borisov, The dual ecclesiastical jurisdiction over the eparchy of
Skopje..., 263-264.
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ration of the Ohrid Archbishopric were rejected.* Parallel to this,
on December 3, 1890, Metropolitan Theodosius began negotiations
for entering in union with the Roman Catholic Church through
the restored Ohrid Archbishopric. Having learned the inconsisten-
sy of the Macedonians in the unions, the Roman Catholic Church
did not rush with its response.

After this, the Synod of the Exarchate formed a commis-
sion composed of three members who made the decision to ap-
point Archimandrite Maxim for the new Metropolitan of Skopje.*
After the removal of Theodosius from Skopje, the population of
Skopje, Tetovo, Gostivar, Ohrid, Prilep, Veles, Serres, and Kostur
protested, demanding Theodosius to be returned to Skopje. The
church-school municipality of Veles began negotiations with the
Constantinople Patriarchate to return to its jurisdiction,* and the
church-school municipality of Skopje threatened to accept a un-
ion with the Roman Catholic Church.”” In Kostur, the exarchal
church-school municipality rejected the jurisdiction of the Exar-
chy and discarded the Bulgarian language, and used the vernacu-
lar language of Kostur in schools, having created for this purpose
a complete Macedonian dictionary and grammar.*® The inhabit-

24 Jbyben Jlame, Oa0paHm TEKCTOBH 32 HCTOpHjaTa Ha
MakeJOHCKHOT Hapox, 2 zex, Ckomje 1976, 297; 3o0ja borgaHoscka,
JJKusorunor nar Ha Cromnckuot murponoaut Teozocwj U Herowara
aejroct Bo Kymanoso n Kymamnoscko®, Mysejckn raacuuk, Tog. IV, op.
7-9, Kymanoso 2002, 178.

25 UIAA - Codus, 176, on.l, ae. 596, gex XI, Ersapxor z0
Cunoaor, Ne 791, 16 maj 1892: /lumeBcku,

Murponoautor ckoncku Teozocwi..., 159.

26 Jumescku, Murponoauror ckoncku Teogocyj..., 166; Apxus
ua CHUII - Beorpaz. 1L - oga. JH* peg 217 (1892), 1111 Ne. 311, 30
Maj 1892; Apxus na CUII - Beorpag, 1111, - oaa. " peg 217 (1892), Ne,
312, 31 maj 1892.

27 UAA - Codusa, 176, on.l., ae. 596, aea XI, Ersapxor a0
Cunozor, Ne 791, 16 maj 1892; JumeBckH,

MuTponoIuToT ckoncku TeogocHj..., 159,

28 Tpajanosckn, Lprosuaiia opianusauuja so Marxegonuja...,



ants of Bitola and Prilep acted similarly. In Ohrid, a society was
formed which was named after the last Archbishop of Ohrid, Ar-
senios. The purpose of the society was to restore the Ohrid Arch-
bishopric.* Protests were also held in Serres, and its church-school
municipality also sent a delegation with a request for the rehabil-
itation of Metropolitan Theodosius.* According to the Turkish
newspaper, Sabah, the population of Ohrid and Tetovo massively
rejected the jurisdiction of the Bulgarian Exarchate.” On February
23, 1892, Archimandrite Maxim was ordained a Metropolitan of
Skopje, and the Bulgarian commercial agent in Skopje, Vladimir
Rumenoyv, testified that two large neighborhoods refused to recog-
nize him as their bishop.**

In 1910, when the Skopje Diocese would again have no bish-
op, at the request of the Skopje population, and in cooperation with
the teachers, Petar Pop Arsov and Krste P. Misirkov, Metropolitan
Theodosius ran for bishop in Skopje. Seven of the nine vicariates
supported his candidacy, and only two accepted the candidacy of
his opponent, Archimandrite Neofit. But the Synod of the Bulgar-
ian Exarchate threatened Theodosius that if he did not withdraw
his candidacy, his episcopal rank would be taken away.*

232; bBaaxe Pucroscku, .HapognaTa KyATypa BO M3rpagdara u
adupMalKjaTa Ha MaKeAOHCKATa HAITHOHAIHA Mucaa®, [aacnux na HHII,
XI1/3, Ckomje 1975, 79-99.

29 Tpajanosckn, Iprosnaitia opianusayuja 6o Maxegonuja..., 231.
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232; Borisov, The dual ecclesiastical jurisdiction over the eparchy of Sko-
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3. Macedonian Dioceses in the Twentieth Century
until the Restoration of the Ohrid Archbishopri

3.1. Macedonian Dioceses in the First Decade
of the Twentieth Century

At the end of the nineteenth century, Macedonian dioceses
were divided between two jurisdictions, the Constantinopolitan
Patriarchate and the Bulgarian Exarchate, but in practice, there
were not two but three jurisdictions, since the clergyman of the
Belgrade Metropolitanate was the head of the Skopje Diocese un-
der Constantinopolitan jurisdiction. In the period from 1890 to
1897, the Bulgarian Exarchate managed to acquire charters (be-
rats) for Skopje, Ohrid, Veles, Nevrokop, Bitola, Debar, and Stru-
mica. Thus, the ecclesiastical situation of the Macedonian popula-
tion became increasingly complicated. This situation did not have
influence only on the ecclesiastical institutions, but also exerted
assimilatory propaganda by Greece, Bulgaria, and Serbia, which
reached its culmination during the Balkan Wars of 1912-1913 when
the territory of Macedonia was divided into four parts.

Immediately after the Ilinden uprising (1903) in Macedo-
nia, Greece sent its paramilitary bands known as Andarti. Their
coordinator on the ground was Metropolitan of Kostur, Germanos
(Karavangelis), and the ideological organization was by the means
of the so-called “Macedonian Committee,” which had its affiliates
in Thessaloniki and Bitola, and was led by L. Kormilas and D. Kal-
ageris.’

Serbia began its propaganda in Macedonia in the middle
of the nineteenth century, through the establishment of the “Ed-
ucation Board” in Belgrade (1868), the goal of which was to es-
tablish Serbian schools in Macedonia and send teachers. After the

34  bopucos, ,llpkoppara cocTojda ¥ TYFUTE MPONAraHAH BO
Makeaouunja Bo XIX sex”. Toanumen sbopuuk, Kaura 12, IlpaBociasen
Gorocaonckn Qakyaret, Cromje 2006, 174,



Congress of Berlin (1878), it also printed Serbian textbooks for
Macedonia and around that same time, the Patriarchate of Con-
stantinople required appointment of Serb bishops in the Macedo-
nian dioceses. In 1886, the society “St. Sava” was founded which
organized “St. Sava’s Evening School” and “St. Sava’s Two-year
Preparatory School.” The first was for Macedonian migrant work-
ers in Serbia, and the second was for teachers who would be sent
to Macedonia. In addition to educational propaganda, Serbia, like
Greece,also had its own paramilitary units in Macedonia.

Bulgaria implemented its policy in Macedonia through the
Bulgarian Exarchate, and like Serbia and Greece, it also had its
military units in Macedonia.

In his memoirs, James Johnston Abraham wrote about the
role of these military units of Greece, Serbia and Bulgaria in Mac-
edonia in the period before the Balkan Wars:

Barclay and I and a stray Englishman, a mining
engineer from up-country, were dining with the Consul
that night. The Consul smiled gravely. ,Nationality in
Macedonia is largely a question of religion,” he said. ,, At
one time all these people belonged to the Greek Church,
and so were classed as Greeks, though often they could
not speak a word of Greek. Then the Serbian Orthodox
Church was recognized by the wily Turk, who wished
to divide the Christians, and people of this church were
considered Serbs. Of course, the Serbs soon began prop-
aganda to expand their Church; and the priests of the
two sects started fighting over the bodies of the infants,
inveigling them into their separate schools. Then the Bul-
gars took a hand. Their Church - the Exarch - is slightly
different, and people who are ,.Exarches” are considered
Bulgars. The Greeks and Serbs do not recognize the Ex-
arch, and so both churches mutually excommunicate one
another®,



The Engineer smiled at some memories. ,I re-
member in the old days, that is some five to ten years ago,
wandering bands of Komitadgi used to convert whole vil-
lages to the Greek, Serb or Bulgar Church by the sword.”
Noting my surprised look, he continued. ,I know. It
sounds almost incredible. But it’s true. Those who did not
convert were simply pillaged or even occasionally slaugh-
tered by their fellow Christians. The Turks looked on
and smiled. It suited their policy splendidly to have these
Christians love one another in this way. As a rule they
connived alternately at the doings of one or other side, as
suited them; but when things became too lively they fell
on both impartially, and there was another Macedonian
massacre to horrify Europe. How the Turks must have
smiled! “

,But are these Macedonian people really different
racially? “ I asked.

,In a way, ves and no. They're just Macedonians.
The Serb proper and the Bulgar proper are quite distinct
races. The Bulgar is not a Slav, though he speaks a Slav
language [...] The dialect [The Macedonian language] is
equally understood by the Serb and the Bulgar. There’s
very little Greek in it.”*

3.2. Macedonian Dioceses in the Period
of the Balkan Wars and the World War I

After the division of Macedonia between Greece, Bulgaria,
Serbia and Albania, each of these states subjugated the conquered
Macedonian territory to their national churches. This meant chang-
ing the language of worship, changing the church administration,

35 J.A., Johnston My Balkan Log, New York 1922, 137-138.



and in the case of Greece, also banning the use of the Macedonian
language by the Macedonians, as well as identifving themselves as
Macedonians. In the part that was occupied by Serbia, the Mac-
edonians were considered Serbs and Serbia implemented its as-
similatory policy towards the Macedonian population through the
military and police authorities and the church, for which purpose,
special delegates were elected under the Belgrade Metropolitan
Dimitrije and the Ministry of Education and Religion, and Serbi-
an metropolitans were appointed in Skopje and Bitola. As early as
1913, a special “Decree for the edification of the liberated areas”
was adopted, by which Macedonian dioceses under Serbian rule
were subjugated to the Belgrade Metropolitan and military-po-
lice regime was introduced, but the people refused to cooperate.
Vikentije (Krdzi¢) was appointed Metropolitan of Skopje, and
practically all Macedonian dioceses under Serbian occupation ex-
cept the Skopje Diocese were subordinated to the Metropolitan of
Veles and Debar, Varnava (Rosi¢). Diocesan archpriests and district
deputies were appointed and church courts were formed, although
there was no canonical ground for this, because the Patriarchate
of Constantinople still had the jurisdiction. Church municipali-
ties that were not Serbian were either abolished or proclaimed as
Serbian, and on the order of Metropolitan Varnava, Macedonians
were also forced to finance the Serbian Cetnik organization, “Peo-
ple’s Defense.” This was actually done in the churches.

In 1914, Serbia began negotiations with the Patriarchate of
Constantinople for the Macedonian dioceses, supported by Tur-
key and Russia. Serbia and Greece agreed that Greek bishops in
Macedonia under Serbian rule should be replaced with Serbs, with
Serbia to provide for the replaced Greek bishops a lifetime pen-
sion. The Bitola bishop would receive 10,000 dinars, the bishops of
Dojran, Resen, and Veles-Debar would receive 6,000 dinars each,
and the Constantinopolitan Patriarchate would receive 50,000 di-
nars of subsidies annually, but they demanded 900,000 dinars in
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one payment. On May 2, 1914, Serbia offered 800,000 dinars to
the Patriarchate. and the payment of pensions to metropolitans
who were going to leave Macedonia would also be made through
it. On May 8, 1914, Serbian Prime Minister Nikola Pasi¢ asked for
the autocephalous status for the Serbian Orthodox Church and the
rank of patriarchate, pointing out that if these requests were not
accepted, it would be made by force because “the canons are clear
when it comes to dioceses which will fall under the rule of another
Orthodox state.”*

All this lasted until 1915 when parts of Macedonian terri-
tories were conquered by Bulgaria. As the Bulgarian occupational
army approached, the Serbian police and ecclesiastical staff re-
treated from Macedonia, being replaced with Bulgarians. Neophit
became Metropolitan of Skopje (1915-1918). The Bishop of Veles
and Debar Varnava fled, and the Bishop of Skopje Vikentije was
captured by the Bulgarians and burnt alive.

In autumn of 1918, Bulgaria withdrew and Serbs returned
to Vardar Macedonia. According to the Ministry of Education
and Religion of Serbia, it was necessary that there was no exter-
nal church influence in the newly re-occupied areas of Macedonia.
At that moment in Macedonia, there was only one Serbian bish-
op for the whole territory, the Bishop of Veles and Debar Varnava.
The Greek Patriarchal bishops were expelled from Macedonia, al-
though the Constantinople Patriarchate still had the jurisdiction.

The 1914 desire and the request of Pasi¢ for autocephaly,
now within the newly established Kingdom of Serbs, Croats and
Slovenes began to be realized. On May 25, 1919, the Central Epis-
copal Council was established, which was supposed to represent
this new ecclesiastical body, and a delegation was formed to ne-
gotiate with the Patriarchate of Constantinople. Consisting of the
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diplomat, Panta Gavrilovié, Senator Sava Ljubibratié¢, MP Temko
Popovi¢, the priest, Stevan Dimitrijevié, Cedomir Mitrovi¢, PhD,
Smiljan Piperkovié¢, PhD, the Secretary of the Belgrade Metropol-
itan, Dimitrij. The negotiations took place during 1919 and as a re-
sult, the Constantinopolitan Patriarchate renounced its rights over
the dioceses in Bosnia and Herzegovina and Macedonia, for which
the Belgrade government paid 1.5 million francs to the Constanti-
nopolitan Patriarchate.

On March 19, 1920, the Patriarchal Synod gave its consent
for issuing the Tomos in accordance with the agreement. In this
consent among other things, it was stated:

The canonical order and custom is to arrange and
regulate the affairs of the church administration in ac-
cordance with the political changes that take place [...]
the Kingdom of Serbia [...] after the Balkan Wars of 1912
and 1913 and the recently completed World War, with
God’s blessing has been enlarged and expanded, and now
in the united Kingdom of Serbs, Croats and Slovenes has
been elevated, it has also added to its areas the dioceses
that are under the rule of our Ecumenical Patriarchate,
namely the following Metropolitanates: Skopje, Ras-
ka and Prizren, Veles and Debar, Pelagonia, Prespa and
Ohrid and part of the Voden Metropolitanate: the Bish-
opric of Poljane, the Metropolitanate of Strumica [...] The
Ecumenical Patriarchate upon the request of the Govern-
ment and the Church in the Kingdom of Serbs, Croats
and Slovenes and taking into account, on one hand, the
regulations that apply to the Orthodox Church according
to which ‘it is customary church affairs to change accord-
ing to political’, and on the other hand, based on the offi-
cial statements of the Orthodox autocephalous churches,
Serbian, Montenegrin and Karlovei, which with joint will
and decision has decided and proclaimed in Belgrade on



May 13 (26) 1919, unification in one and the same Ortho-
dox autocephalous church under the name “Autocepha-
Jous United Orthodox Church of the Kingdom of Serbs,
Croats and Slovenes” is pleased to adopt, endorse and
give its own Blessing with the Synodic decision for eccle-
siastical liberation from its rule.””

In this way, the Macedonian dioceses under Serbian oc-
cupation became part of the Autocephalous United Orthodox
Church of the Kingdom of Serbs, Croats and Slovenes. The Serbi-
an Church established three dioceses in Macedonia: Skopje, Zleto-
vo and Strumica, and Ohrid and Bitola. At the head of the Skopje
Diocese was Joseph (Cvijovi¢), who was later elected as a Serbian
patriarch (1950-1958).

During World War II, Macedonian territories under the
Kingdom of Yugoslavia® were conquered by Bulgaria and Italy
(Albania) (April-May 1941). Just like Serbia, these two states based
their authority over the conquered territories on the military and
police forces and the ecclesiastical administration. The demarka-
tion line between them was finallized on March 29, 1943. A major
part of the territory was under Bulgarian occupation, while only a
small part of the western regions was under Italian control.

The Synod of the Bulgarian Exarchate, on April 29, 1941,
adopted a decision on the formation of the three dioceses in the
conquered Macedonian territories: Diocese of Strumica and Dra-
ma headed by the Metropolitan of Nevrokop Boris, Diocese of
Skopje and Veles headed by the Metropolitan of Veliko Trnovo
Sophrony, and Diocese of Ohrid and Bitola headed by the Metro-
politan of Lovcen Philaret. Their deputies and 30 deans were elect-
ed and appointed on April 30. At that time in Macedonia, there
were 500 Macedonian priests and the Synod decided to bring 200

37 KocraguHosckd, Bapaapckuor aen o4 MakegoHHja. .., 42-43.
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more from Bulgaria. In order to attract more priests from Bulgaria
to the Macedonian dioceses, the Synod decided to increase their
incomes by 30 percent, and they were also given property from
exiled Serbs and deported Jews.™ In his report to the Synod of the
Bulgarian Exarchate, Metropolitan of Skopje Sophrony, among
other things, asked for “a special course for voung priests who do
not know how to read the Church Slavonic language and hardly
speak in Bulgarian to be educated at the Sofia Theological Semi-
nary.” On November 19, 1942, with the decision of the Synod, the
diocese of Strumica and Drama was abolished.”

3.3. Restoration of the Ohrid Archbishopric

After the capitulation of Italy (September 8, 1943), a reli-
gious commission was formed in the liberated territories in western
Macedonia, and on 15 October, the headquarters of the People’s
Liberation Army of Macedonia appointed Velcho Manchevski, the
former dean. Macedonian language was introduced in the liber-
ated territories as an administrative language, and teachers who
would teach Macedonian were organized.” On October 21, 1943,
a meeting of priests from the liberated territories was organized in

39 IJA, d. 791k, on. 1,e.x. 70, 1. 65, 72-74; BA, R5101/22177, BL
159; Canjengeuh B. MaxegoHcko uproseno iuianse, Mumxen 1969, 42.
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goslov.ru/text/457045.html).

41 B. Crosmosa ,IlbpKOBHO-aAMHHHCTpPAaTHBHATA vpeaba
ma Markegouus u Tpakus u u30opbT Ha TaTpHapx Ha bBrarapckara
npaBOC/]aBHa WbpKBa“, Munaro, Codma 1994, Ne 4, 149-150; Muxaua
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the village of Izdeglavje, Debarca, with the aim of administratively
organizing the church in those territories. At the Second Session
of Anti- Fascist Council for the National Liberation of Yugoslavia
held on November 29/30 1943, Macedonia was recognized as one
of the federal units of Yugoslavia. At the First Session of Anti-fas-
cist Assembly for the National Liberation of Macedonia on August
2, 1944, the People’s Republic of Macedonia was created. Among
the members of this body were also the priests, Kiril Stojanovski,
Jovan Gjorgov, and as of October 27, Metodij Gogov.

Based on the decision of the Synod of the Constantinop-
olitan Patriarchate, dated March 19, 1920, on issuing the Tomos
to the Autocephalous United Orthodox Church of the Kingdom
of Serbs, Croats and Slovenes, “canonical order and custom is to
regulate and bring the affairs of the church administration in ac-
cordance with the occurred political changes” on October 1944
in the village of Gorno Vranovci, where an Initiative Committee
for organizing ecclesiastical life in Macedonia was formed.” On
March 4-5, 1945, the First Church and People’s Council was con-
vened, which was attended by over 300 delegates. Based on church
history and tradition, and according to the seventeenth canon of
the Fourth Ecumenical Council and thirty-eighth canon of the
Quinisext Ecumenical Council, and based on 800 years of conti-
nuity and the non-canonical abolition of the Ohrid Archbishopric,
the Council adopted a Resolution to restore the Ohrid Archbishop-
ric as the Macedonian independent church with national bishops.*
The proclamation of the Macedonian Orthodox Church for auto-
cephalous happened at the Third Church-People’s Council, held
on July 17, 1967, in Ohrid.

43  Zecevi¢, Die Autokephalieerklirung der Makedonischen...,
27: P. Paauh, Jpwcasa u eepcxe aajeguuue 1945- 1970, Aeo 1, 1945-1953,
Beorpaz 2002, 283.

44 Josau,BerdgoBcku, Lpxosna ucilopuja na mMaxeqoHcKuom
napog (Knuia sropa), Cromje 2016, 74.



Conclusion

The restoration of the Ohrid Archbishopric is not a process
that began during World War 11, but a process that lasted for 200
years (1767-1967). The Ohrid Archbishopric has always been the
connective tissue of the Macedonian nation, and its abolition actu-
ally denotes the beginning of its denial. The Ohrid Archbishopric
was restored as the Macedonian Orthodox Church in accordance
with the well-established church tradition and practice by other
Orthodox churches.
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